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ADVERTISEMENT.

THE original purpose of the Editor on undertaking the present
version of the Foe Koue Ki, was to furnish the text of the
Chinese Author with only so much of the commentary as was
indispensible for its easy comprehension. But on reconsidering
the subject, and reflecting how greatly the value of the work
would be impaired by the contemplated omissions, he determined
to publish the notes of the learned French Editors not only entire,
but with such additions and corrections as the critical labours of
Wilson, Lassen, and others, as well as his own research, should
enable him to supply. The reader will find accordingly, that
with the exception of a slight attempt at condensation in the earlier
chapters, and a very few unimportant omissions elsewhere, the
whole of the notes of MM. Remusat, Klaproth, and Landresse
have been preserved ; while the additional matter amounts to not
less than fifty or sixty pages.

This great extension of his original plan compels the Editor to
reserve for the present an introductory chapter on Buddhism for
which he had collected ample materials. He trusts however that
the work in its present state will be found useful to the antiqua-
rian, and not devoid of interest to the general reader. His chief
object was to promote and assist the labours of such as are engaged
in exploring the ancient monuments of India, to many of whom
the original edition is not easily accessible; and he canuot avoid
remarking how greatly the same object might be promoted could
we obtain through the instrumentality of our countrymen in China
versions of other Chinese authors who treat of the history and
geography of India; and especially of such as, like Fa hian, Houan
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thsang, Soung yun and Hoei sing, have actually visited this
country and recorded the results of their travels. Such works
are doubtless procurable with the utmost facility in every part of
China, and their translation into English might be effected with
the same ease at any of our Anglo-Chinese Schools or Colleges, as
that of a Persian or Urdu Manuscript in Calcutta.

The Editor regrets that many typographical errors have escaped
correction as the sheets passed through the press. These are for
the most part of no great importance ; but there are a few in the
subjoined list which the Reader is requested to correct with his
pen.
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Page 10, line 30, for “ Note 22,” read *“ Note 19.”

»

3

»

»

3

»

2»

»

EL)

»

»

»

3

»

51,
116,
120,
129,
153,
161,
183,
203,
215,
115,
221,
295,

» ~

»

»

»

»

»

»

»

3

»”

»

2

»

»

i)

»

11, for of King read of the King,
24, for like as read like.

9, for You feou thi read Yan feou thi.
27, for Long (Agama) read Long Agama.
27, for Fou lau na, read Fou lan na.

10, for tours read towers.
16, for Gina read Jina.
8, for that tribe read the tribe.
5, for Asoka read Ajatasatru.
14, for then read thero.
last line but one, for south-west read south-cast,

4, for cdentification read identification.

dele foot note.

32, for Kivi read Kiui.

first note, for 6 miles read 16 miles,

25, for 305 B. C. read 280 B. C.
4, for south-west read south-east.






THE

PILGRIMAGE OF FA HIAN.

CHAPTER L.

Departure from Chhang’an.—The Loung Mountains.—Western Tsin.—
South Lian.—North Lian.—Thun houang.—The Desert of Sand.

Fa H1aN,' when in the olden time at Chhang’an,’® was dis-
tressed to observe the Precepts and the Theological Works® on
the point of being lost, and already disfigured by lacunee. For
this reason, in the second year IHoung shi,* distinguished by
the cyclical characters Ki hai, he set forth with Hoei king,
Tao ching, Hoei ying, Hoei wei, and sundry others,* to search in
India for the Laws and the Precepts of Religion.

They departed from Chhang’an, and having crossed the
Loung® Mountains, arrived at the kingdom of Kkian kouei,’
where they sojourned.  This sojourn® ended, they proceeded on-
ward, and arrived at the kingdom of Neou than.® They pass-
ed the mountains Yang leou,'® and reached the military station
of Chang y." ’

The country of Chang y was at that time the theatre of
great disturbances, which, rendered travelling impracticable.
The king of Chang y, out of interest amd affection, retain-
‘ed the travellers, and proved himself their benefactor.’® [t
was then that they fell in with Cki yan, Hoei kian, Seng shao,
Pao yun, Seng king,” and several others. Delighted to find

B



2 PILGRIMAGE OF FA HIAN.

themselves united to these by identity of purpose, they dwelt
together ; and when the term of their sojourn was come, they set
forth once more, and arrived at Thun howang. At this place are
vast entrenchments which may extend 80 /i from East to West,
and 40 /i from North to South. They halted here one month and
some days. Then Fa hian and five others set out again in the
suite of sundry ambassadors, separating from Pao yun and his
companions. The Governor of Thun houang,'* Li kao, furnished
them with the necessary means of crossing the River of Sand.'*

There are Evil Spirits'® in this River of Sand, and such
scorching winds, that whoso encountereth them dies, and none
escape. Neither birds are seen in the air, nor quadrupeds on
the ground. On every side as far as the eye can reach, if you
seek for the proper place to cross, there is no other mark to
distinguish it than the skeletons of those who have perished
there ; these alone serve to indicate the route!

They travelled there seventeen days, and the distance pass-
ed ere they reached the kingdom of Sken sken may be estimated
at 1500 Z.

NOTES.
(1) Shy fa hian ; that is, * Manifestation of the Law of Shy’’ (Sakya) ;
" a name adopted in compliance with the practice of Chinese Buddhists, who,
upon entering a religious career, lay aside their family name, and, in token
of renewed life, adopt another of moral or religious significance.* Fa hian is
the abridged form of his name generally employed by our pilgrim, who in
the course of his narrative invariably speaks of himself in the third person. R.

(2) Chhang’an (perpetual repose) ; the name of the province now known
by that of §i’an, in Shen si.—R.

(3) The Precepts and the Theological Works.—In the original Lid,
T'sang liu signifies precepts ; ¢sang, a collection. The body of the theologi-
cal works is in general called Sang ¢sang, the three collections, or rather
the three receptacles (in Sanscrit the three Pitaka); and this expression
applies equally to the doctrine set forth in them. The three parts of this
triple collection are the King, or sacred books, the Precepts, and the Dis-
courses (Lun) ; in Savscrit Sutra, Vinaya, Abhidharma.t—R.

® Wen hian thoung khao ; book CCXXVI. page 4 et seq.
t+ Fan y ming i; book IV.



CHAPTER I. 3

For a summary of the contents of the great collection of Bauddha Theo-
logy here referred to, we are indebted to the late M. Csoma de Kiris,
whose analyses of the KaA-gyur were published in the Journal of the Asiatic
Society, Vol. I. pp. 1 and 374, and in the Asiatic Researches, Vol. XX. The

Tibetan words Kah-gyur (QR]Q Q?, X bkah-hgyur), signify ¢ translation
of commandment,’ these works being versions of Indian originals most
likely compiled in the first instance in Pali or Magadhi, but very soon after
systematised and perpetuated in Sanscrit, the classical language of all Indian
theology. (See Hodgson, Journ. As. Soc. Vol. VL. p. 682.) This great
compilation, consisting of a hundred volumes, was translated into Tibetan
betwixt the seventh and the thirteenth centuries of our era, but principally
during the ninth. It consists of seven grand divisions, which are indeed so
many distinct works ; namely, 1st—Dul vd (Sans. Vinaya), ‘‘ Discipline,’
in 13 volumes. 2d—SAer ch’hin (Sans. Prajnydpdramitd), ¢ Transcen-
dental wisdom,’’ in 21 Vols. 3d—Phal ch’hen (Sans. Buddha-vata Sanga),
¢ Bauddha community,” in 6 Vols. 4th—Dkon séks (Sans. Ratnakiila),
¢ Gems heaped up,’’ in 6 Vols. 5th— Do-d¢ (Sans. Sifranta), ‘* Aphorisms
or tracts,”’ in 30 Vols. 6th— Nydng-dds (Sans. Nirvéna),** Deliverance from
pain,” in 2 Vols. 7th—@yut (Sans. Tantra), ‘ Mystical doctrine or charms,”’
in 22 Vols.

The entire collection is sometimes spoken of under the title of Dé-not-
sum (Sans. Tri pitaka), the ‘‘ three vessels or repositories;’’ namely, lst,
Dul va (Sans. Vinaya), treating principally of education or discipline ; 2d,
Do (Sans. Sutra), the fundamental principles or aphorisms of the Bauddha
faith ; and 3d, CA, hos-non-pa (Sans, Abhidharma), the Discourses.

‘We learn from the text of the Vinaya, as well as from other sources, that
these works were, in the first instance, compiled by the immediate disciples
of Sékya, under whose authority the ‘‘first convocation on religion’’ was
held at Rajagriha shortly after the demise of Buddha, to fix and perpetuate
the doctrine of the faith as orally propounded by its author. (As. Res.
Vol. XX. p. 42.) The Abhidharma was compiled on this occasion by
Késyapa ; the Sufra, by Ananda; and the Vinaya, by Upéli. In the
course of & hundred years from the date of this convocation, so many here-
sies and schisms had arisen among the priesthood, especially at Vaisali,
that it was deemed necessary to assemble another Council in the reign
of Asoka, to determine the canon of Scripture once more. At this ¢ second
convocation’’ seven hundred priests assisted; and the edition produced
under their auspices was designated Bdun-Brgyas-yang-dag-par-Brjod-pa ;
¢‘that has been very.clearly expressed by the seven hundred.” (Csoma
de Koros, As. Res. Vol. XX, p. 92.) Lastly, about four hundred

B 2



4 PILGRIMAGE OF FA HIAY.

vears after the death of Sdkya. 1 - “inrd -owvoestisn ~ was wed :a -he reren
of Kaniska Ibid. p. 297,, ‘or 1 ‘urther -evison & -Dese sriptures. It
was from this third edition. iwecording o MM. Sllmum_.:hxfhe
Tibetan version was made. [strodweriua a i’ Fisiowre ine Duidhismme Bediewn.
p. 379 ; and Zeitschrift Rr die Kumde ies Morreniandes. Voi. [IL p. 157.)

In the Puli Buddhistieni Anmais the Gmres i Grcmmstances of these
convocations are differently ststed. See Turmowr, J. A 3. Voi. VL.
p- 305 ; and the 3d wmd sudsequent chapters of the Waksymmss, in wihich
an interesting account is iven of the hevesies thac ed to these revisions of
the canen.

For farther information on this smbject, the carfows reader is referred w
the works above quoted. and o the ampie iilustracion uforded in the sub-
sequent notes of the present volume.—J. W. L.

(4) Hosng shi.—The name appiied t the vears of the reign of Yo Aeng.
a prince of the later TAsin dynasty. who reigned in Shen s wwards the end
of the fourth and the beginning of the gGith century.® The firsé year Houng
#Ai corresponds with the cyclical vear Ki Aai. (399 A. D.} There is thus
a contradiction in the narrative of Fa hian in making the cyciical yesr Ki
Asi and the second year Homng ski the dat of his departure. If this
arise not from a mere error of the text, the suppesition is not improbable
that the petty princes of Tibetan arigin, who in those tGmes of trouble and
distraction reigned on the frontiers of the empire, were not very careful of
observing the nicities of the Chinese calemdar, and noted the commence-
ment of the political year on the first day of the estromomical year. Fa
hian might thus leave CAkang’an towards the close of A. D. 399, when the
name of the years Hosng 2ki had been re-adjusted, althoagh they might still
reckon the cyclical year Ki Aai.—R.

(5) Hoei king, Tao shing, Hoei ying, Hoei wei end sundry others.
—1It was the common practice of Buddhist priests to associate themselves in
companies for the performance of pilgrimages from town to town, and from
temple to temple ; from India to China, and from China to India. The four
names here recited are adoptive ones of religious significance : Hoei king,
‘¢ Splendour of Intelligence;’ Tao shing, * Ornament of the Doctrine ;'
Hoei ying, * Eminent Perspicacity.”—R.

() The Louny Mountains.—These hills are situated in the western part
of Rhenai, N, W. of the district of Thsin’an, and east of the river Thsing.
‘Fhey are distinguished as the great and the little Loung. In recent Chi-
neae tnnpa this name s found in latitude 35° N. and 10° W. from Pekin.—R.

(7) ‘I'he Kingdum of Khian kowei, was sitituated beyond the Loung

® [litoire des Huns; Vol, 1. p. 162.
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Mountain, Khian kouei is the name of a petty prince of the race of the
Sian pi, appertaining to the dynasty of the western T'Asin or of Loung si,
who reigned in the western parts of Shen si, at the end of the fourth and
the beginning of the fifth centary.* Khian kouei ascended the throne A. D.
388.—R.

(8) Sojourn; in the text hia tso, {o stay in summer ; but the expression
must be taken in a more general sense, as a halt or temporary rest merely,
and not as a summer sojourn. The expression occurs frequently in Fa hian
with this import.—R.

(9) The kingdom of Neou than.—This too, is the name of a princeand
not of a country.f Neowu than ascended the throne of Ho si, to the west of
the Yellow river, so late as the year Jin yin of the Cycle (A. D. 402) ; which
would lead us to infer that Fa hixn and his companions had met with great
detention in advancing even this short distance upon their journey.—R.

(10) As Fa hian proceeded from S§i ning to Kan cheou, he must neces-
sarily have crossed the great chain of mountains covered with perpetual
snow, which separates the districts of Kan cheou and Liang cheou from the
great valley of the river called Oulan mouran by the Mongols, and FHouang
shoui or Ta thoung ho by the Chinese. This lofty chain was anciently called
Khi lian shan. At present its most elevated summit, which consists of a
colossal glacier, is named in Tibetan by the neighbouring Mongols, Amiye
gang gar oola, or the *‘ grandfather’s mountain, white with snow.”’—KI.

(11) Chang y, hodie Kan cheou, was, at the period of Fa hian’s transit,
under the dominion of the dynasty of the northern Liang. The disturb-
ances to which Fa hian alludes, and which for a time prevented his progress,
arose from the incessan wars waged by these petty states against each other,
which eventually led to their extinction. The king of Kan cheou then reigning
was either Touan niei, who died in A.D. 401, or his successor Meny
san, who succeeded in A. D. 402.7 It is a matter of regret that Fa hian
does not mention his benefactor’s name, which would have fixed the date
of his passage through Kan cheou with precision.—R.

(12) Benefactor.—In the original text fan youei, u Chinese word of San-
scrit origin, such as the Buddhists frequently introduce. Tan or fan na
( Sans. déina), alms, or gifts presented with a relizious feeling, one of the ten
means of salvation (pAramita) ; youei, a Chinese syllable signifying to sur-
mount, to pass over or beyond ; implying *¢ that he who practices beneficence,
passes the sea of poverty.”’§—R.

* Histoire des Huns ; Vol. 1. p. 200. Li tai ki sse ; book XLIV. p. 18 v.

t Called Jv than by Deguignes, Hist. des Huus, Vol. L. p. 198 Litaiki
sse ; book XLIV

t Hustoire des l}lum ; Vol T
§ Sun tsang fa sou ; book X‘(\lll p.25 v. et alibi,
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6 PILGRIVAGE QF ©i HAN.

13) 7Thi yan. Hoee iiam. Semg saan. Pam vum. Seng xing and thers il
names of refigious -igniticanee 13 perore. una reaning "ne Maessy 1 Fru-
dence ;—the Reserve of Perspicacy : —The Tmonofcie “looks: ne reer-
ous « divine! Clouds: the Sniendorof ~he Clerzy.—3

i4} Thun ‘inuang - —= :iace of zreat miitary ‘mmoortanee “Tom Ge “Ines
of the Han to those of the [Thamg uvnassy. Under -ne tive refrv iynasiies
which succeeded rhe Thang, it bore che 1ame of Jfa -reew. or "2e Iwn 7
8mnds, which it retained -iil ~he -imes of "he Wing voassy. The present
toom. of 3Aa cAenw i3 situated ive or SiX _eagnes more casFeriy. J ‘0e 1Znl
bank of the river virgaidzia 7oi.—K1.

Li han ook this kingdom from he getty iymassy of “he Nerthern L.ane.

and established i indepemdent prmctpalicy, nder e mame )ftne Foscers

FKimng, assuming the sitle, mot of king. hut smpiy of rrmee Roung:. —R.

(131 The Riger nof Samd ,—in the rext 3Aa io. The description :iven ¥
our traveller of the Great Desert is very correet. and coincides closeiy vira
rhat of Marco Polo, except that Fa lan exaggerates its extens. wiich cannoc
he more, hetwixt $Aha cheou and the Lake of Loé. thax 110 ieagues, or 1100
li, insread of 1300. Possibly, however, the estabiishments visited 2v the
pilgrime were not in those days immediately on the Lake of Loo. Jut mare
to the westward. on the rivers of Khaidon aml Yarkand darta. —&.

(18, Eril Spirits.—Nut less credulous on this subject was Marce Palo.
who reecrds and adopts the same superstition. [t is asserted as a well
known fact, says he, that this desert is the abode of evil spirits, which amuse
travellers to their destruction with most extraordinary dlusicns. If durinz
the Aagtime any persons remain behind on the roud, whether overtaken by
eleep, oy detained by their natural occasions, until the caravin has passed a
hill, or i» no longer in sight, they unexpectedly hear themselves called by
their namen in a tone of voice to which they are accustomed ; supposing the
tall to proceed from their companions, they are led away by it from the
direet romd, and not knowing in what direction to advance, are left to perish.
¢ ¢ * * Marvellous indeed and almost passing belief are the stories of
theas apirita of the desert, which are said at times to fill the air with the
pitttneda of all kinds of musical instruments, and also of drums, and of the
+lueli uf wimm, obliging the travellers to close their line of march and to pro-
Feed T more compaot order.'”  Marsden's Marco Polo, p. 159. It is not
iprubnble after all that these sounds may really exist, and be referrible to
tnturnl enneve,  Nee Siv A, Burnes, on the Reg Rawdn, J. A, S. Vol. VIL
o WL L
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CHAPTER II.

The Kingdom of Shen shen.—Ou hou.—Kuo chhang.

The kingdom of Sken shen'is a rugged and very unequal
country. Its soil is poor and sterile. The manners of its inha-
bitants and their dress are coarse, and similar to those of the
land of Han.* The only difference consists in the use of felt
and stuffs.

The king of this country honoreth the Law.® There may be
in his dominions some four thousand ecclesiastics, all devoted to
the study of the less translation.* The laity® in all these
kingdoms, as well as the Sha men,® all observe the Law of
India,” with differences partaking more or less of coarseness or
of refinement.

Henceforward, all the kingdoms that you traverse in jour-
neying towards the west, resemble this in a greater or less de-
gree, save that each hath its peculiar barbarous tongue ;* but all
the clergy apply themselves to the study of the books of India
and the language of India.?

Fa hian and the rest sojourned here one month and some days,
then setting forth again, and travelling fifteen days in a north-
westerly direction, they reached the kingdom of Ou . The
ecclesiastics of the l;ingdom of Ou ¢ are also about four
thousand in number, and all of the less transiation. They are,
as to the Law, exact and well ordered. The Ska men of the
land of Thsin'* who arrive in this country are not prepared for
the customs of these ecclesiastics, Fa hian, being provided with
a passport, proceeded to the encampment of Koung sun, who
then reigned, and who detained him two months and some days.
e then returned to Pao yun and the rest. They all found that
the inhabitants of the kingdom Ou ¢, were by no means intent
upon the practice of the rites and of justice, and evinced but
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CHAPTER II. 9

unable to comprehbend the distinction betwixt the commission and the non-
commission of the fundamental sins, (murder, theft, fornication, lying) and
who when guilty of crimes of less enormity make no show of repentance.
4th, and last, The skameless 8angas, who having embraced monastic life,
uonscrupulously infringe the precepts and observances enjoined upon them,
and devoid of all shame and chastity, are indifferent even to the bitter
fruits of their wickedness in ages to come.*

The less transiation and the greal (ransiation are expressions of such
frequent recurreuce in the narrative of Fa hian, that it is well to explain
their import once for all. Ta cking, in Chinese, means the great re-
volution ; Siao ching, the little revolution. Ching signifies ¢ranslation,
passage from one place to another, revolution, circumference; and also
the medium of transport, as a car, or riding horse. Tts exact Sanscrit
equivalent is ydna, the significations of which are identical.+ But each
of these acquires, with reference to the doctrines of Buddhism, a character-
istic and peculiar significance. They are mystical expressions indicating
that influence which the individual soul can and should exercig upon itself
in order to effect its transference to a superior condition. As this action,
or influence, and its results are of different kinds or degrees ; so they are dis-
tinguished into two, three, or more ydnas—(in Chinese cking, in Mongol
kulgun) ; and according as his efforts are directed to the attainment of great-
er or less perfection, the Sanga belongs to the Jess, the mean, or the great
translation.

The vekiculum, which is common to all the ¢ranslations, is the contempla-
tion of the four realities, ly, pain, ion, death, and the doctrine ;3
and that of the fwelve concatenations.§ By this means man is transported
beyond the boundary of the three worlds and the circle of birth and death. ||
Strictly speaking, there is but one translation, that of Buddha, the practice
of which is enjoined upon all living beings, that they ma} escape from the
troubled ocean of birth and death and land on the otker :hore; namely, that
of the absolute. Buddha would at once have spread abroad the knowledge
of the Law, and taught mankind the one {ranslation ; but he found it indis-
pensible to adapt his instructions to the various faculties of those who receive
them, and hence arose the different Y&nas, or means of transport. We may
in the first place distinguish the translation of disciples or auditors, (Shing

® Ti tsang shi lun king, Book V.
t Wilson’s Sans. Diction. h. v.
% The four verities, or realities, are explained in several ways. See notes to
Chap. XXII.
See Nouvean Journ. dsiat. Vol. VII. p. 291,
4] Hoa yan king sou ; book 1.
Fu houa king ; book 1.
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ten ; in Sanscrit, Shravaka), and that of distinct understandings*(¥ouan kié ;
in Sanscrit, Pratyeka Buddha.)t To these must be added a third, that of the
Bodhi-satlwas, who are beings far more nearly approaching to absolute
perfection. Again, there is another classification under five different heads,
to wit ; lst, the translation of Men ; 2nd, that of Gods ; 3rd, that of §krd-
wakas, or keorers ; 4th, that of Pratyeka Buddhas, or distinct intelligences ;
5th, that of Bodhi-saltwas ;$ or a little differently, 1st, the less ¥dna, or
translation of men and Gods; 2nd, that of the Shrawakas; 3rd, that of
the Pratyeka Buddhas; 4th, that of Bodhisattwas ; 5th, that of Buddhas
or the greal transiation, Maka Ydna.§ The triple division however is the
most usual and that which most frequently occurs in ordinary Buddhist
writings.

It is to the T'ri yana that the double metaphor is applied of the tiree cars
and the fhree animals swimming a river. The car is to be taken here as
the emblem of that which advances by revolving, or that which serves as a
vehicle ; and the idea is connected with that attached to ¥dna, and the means
by which man may escape from the world, and enter upon nirvéna. To the
fiist car is yoked a skeep, an animal which in flight never looks back to
observe whether it be followed by the rest of the flock. And thus it repre-
sents the Shrdwakas, a class of men who seek to escape from the three
worlds by the observation of the four realities ; but who occupied solely with
their own salvation, pay no regard to that of other men. The second car is
drawn by deer ; animals which can look back upon the herd that follow
them. This is typical of the Pratyeka Buddhas, who, by their knowledge
of the twelve Niddnas,|| effect their own emancipation from the circle of the
three worlds, and at the same time neglect not the salvation of other men.
The third car is drawn by an oz, which typifies the Bodhisatiwas of the
doctrine of the three Pifakas, (see note 22, Chap. XVI ) who practice the
six means of salﬁtion, and seek the emancipation of others without regard
to themselves, as the ox endures with patience whatever burthen is imposed
upon him.§

The three animals swimming a river, are the elepkant, the Aorse, and the
hare. The river is emblematical of pure reason; the three classes above
noted, the Shrévakas. the Pratyeka Buddhas, and the Bodhisattwss,
equully emerge from the three worlds, and bear testimony to pure
reason ; but their faculties and their dignity vary in extent. Thus

® See Nouvean Journ. Asiat. Vol. VII. p. 260.
+ Hoa yan king sou ; book I, Thian ta sse kiao yi tsi chu ; book VIIL. p. 3.
$ Yu lan pan king sou ; book XX11. p. 17. v.

Hoa yan, ki ching kiao i ; book XXII. p. 16.

Observations sur quelques points ; p. 58,

Fu houu king ; book 11.
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when an elephant, a horse, and a hare cross a river together, they each
sink to greater or less -depths in the stream : the elepAant, touching the
bottom, resembles the BodAisattwa, practising the six means of salvation,
and benefitting all creatures by ten thousand virtuous actions; suppressing
the errors of sight and of thought, the effects of custom and of passion, and
making manifest the doctrine (bodhi). The Aorse sinking deep, but not reach-
ing the bottom of the stream, is the Prafyeka, who by the means aforesaid,
suppresses the errors of sight and thought, as well as the effects of prejudice
and passion, and manifests the nature of the true vacuum without attaining to
absolute purity. The third is the Aare; which floating on the surface of the
stream without the power of penetrating deep, typifies the Shrdwaka, who
practises the four realities, and suppresses the errors of thought and sight,
without being able to emancipate himself entirely from the influence of passion
and prejudice.*

A complete exposition of all that is understood by the observances of
these various classes would be nothing short of a treatise of Bud-
dhism, and would far exceed the limits of a note ; suffice it that these modes
of {ransiation are so many probationary steps by which men are led to a
higher or a lower grade in the psychological hierarchy extending from
inferior beings to the absolute. The less tramslation consists in the obser-
vance of the precepts and the rites of religion. The five precepts and the
ten virtues are the vehiculum of this {ransiation, by which men and Gods
escape the four evil grades, namely, the condition of 4sura, that of demons,
that of brutes, and that of hell, remaining still, however, in the whirlpool
of transmigration. In the mean translation three orders of persons effect
their emancipation from the circle of the three worlds, either by lis-
tening to the oral instructions of Buddha (Skrdwakas), or in medita-
ting upon individual vicissitudes and the true void of the soul (Prafyeka
Buddhas), or by the help of the ten means of salvation whﬁh draw all men
.'along with them beyond the circle of the three worlds (Badhisattwas).
Lastly, in the great {ransiation the understanding, arrived at its highest
point of perfection, conducts all living beings to the condition of Buddha.t
Explained according to European notions, the less franslation consists in
morality and exterual religious observance; the mean, in traditional or
spont. psychological arrangements; and the great transiation in an
abstruse, refined, and highly mystical theology.

* Thian tai sse kiao i, and Fa houa hiuan yi, quoted in the San tsang fua sou ;
book XI. p. 12.

t Hoa yan ; the chapter upon The One Revolution, quoted in the Sun tsang
fa sou; book XXII. p, 16.
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It may be readily conceived that Buddhist nations would attain to higher
or lower degrees on the franslation scale as their dispositions might be more
or less contemplative, or their intellectual condition more or less refined.
Those to the north of the Himélayan range preferred, according to the
Chinese, the less translation, that is morals and mythology, as most con-
sistent with their nomadic and warlike habits ; while the softer people of the
south, devoted to speculative reveries under the influence of a more genial
climate, generally aspired to the higher study of the great fransiation,
and sought to propagate its doctrines amongst the neighbouring nations.*
We thus see how the monks of any monastery might devote themselves
at option to the study ofeither, and may comprehend how the Buddhists dis-
tinguished their sacred works into those which contained the most exalted
and refined dogmas of their theology, and those of mere morality and
symbolical myths. Hence the nine kinds of Books (Sutra, Geya, Gatkd,
Itikasa, Jataka, Adbhutadkarma, Udana, Vaipulia, Vydkdrana), were
divided into two classes; those appertaining to the great and those to the
less translation. Finally, this explains the distinction vaguely alluded to
by previous writers, of a popular and an esoteric doctrine in Buddhism, both
attributed to Skya Muni himself.+ We shall hereafter have occasion to re-
cur to this subject. R.

(5) The laity,—in Chinese So# jin, common pedple. This word occurs
already in the preceding sentence, but its religious application in this place is
evident from its antithesis to SAa men, Samaneans. R,

(6) Sha men,—the Chinese transcription of the S it word Srdmana,
in its Pali from §dmana. The meaning of the word, according to Chinese
authors is, one who restrains his thought, or one who strives and restrains
himself.? According to others it is the common name of Buddhists or here-
tics. The angjgnts knew the term and transcribed it with exactness.§

The Sha men are characterised by the following denominations :—1st,
Shing tao Sha men ; those who accomplish the doctrine, that is to say, in
sight of Buddha embrace a religious life, attain to the extinction of all cupi-
dity, the dissipation of ignorance and of all other imperfections, and so work
out the principles of the doctrine. 2d, Shoue fao Sha men ; those who having
obtained for themselves its advantages, are in a condition to promulgate the

* Chi tou lun, book XXXIIL

+ See Marini, Relation du royaume de Tunqum . 197.  Georgi, Alph. Tibet.
223, &c. Geschichte der ost Iﬁongohen, P. 356. Hist. des Huns Vol. II.
p- 224. Hodgson, Transact. Roy. As. Soc. Vol I1. p. 254.

$ Klaproth, Asiatic Journal, new series; Vol. VI. p.263. Sun tsang fa sou,
book XVI.p. 7 v.and XXXIII.p 24 et ;:an

§ Strabo, Lm. XV. Porphyr, de Abstin, &c.
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true Law, and to induce others to enter upon the path of Buddha. 3d.
Hoai tao Sha men, those who overthrow the Law by infringing its principles,
practising all manner of wickedness, and boasting of conducting themselves
Brdhmanically, when they do quite the reverse. 4th, Ho tao Ska men ; those
who revive the doctrine, or who are the living doctrine ; inasmuch as having
extinguished desire, dissipated ignorance, and practised all manner of good
deeds, they aggrandise the established law and subdue their senses by know-
ledge (prdjna).*—R.

¢ Shama, is a word of the Sanscrit language, signifying compassionate
feeling ; that is to say, to feel compassion for those who walk in the wrong
way, to look benevolently on the world, to feel universal charity, and to
renovate all creatures. This word means also, to observe one’sself with
the utmost diligence, or to endeavour to attain Nihility.”’—Laws of the Sha-
mans, {ranslated from the Chinese by Neumann.—J. W. L.

(?) Thke law of India,—— Thian chu fa Thian chu, is the ordinary name
of Indiain Chinese books. It is written with a character which is most likely
an abbreviation of fii, and should therefore be read Thian fou, which is one
form of the many names Skin fow, Hian teou, Sin theou, Youan tou, ¥Yin
Zow, all transcriptions more or less altered of Sin theou, Sinde, Hind, Hin-
dG, which according to the Chinese, signify the moon.t—R.

The word Thian chu, designating India, is quoted for the first time in
Chinese annals in the 8th year of the reign of the emperor Ning #i, of the
Han dynasty ; corresponding with 65 B. C. This name is found neither in
the King, nor in any work anterior to that period.—KI.

(8) A4 barbarous language ;—in the text hou yu. This expression is
usually applied to the language of the Tartars and other partially civilized
people. Fahian’s remark would lead one to believe that the people who
inhabit the country to the west of the Lake of Lob, belonged to separate
races, having each peculiar idioms, without reference to the Indian tongue
which religion had introduced into these countries. These languages must
have been the Tibetan, the Turkish, and certain Getic and other unknown
dialects. It is doubtful whether at that period any Mongul nation had ad-
vanced in this direction.—R.

(9) The books of India and the language of India ;—in all probability the
Sanscrit. We are ignorant whether in those times the works of the Buddhists
were written in Pali. The latter idiom is well distinguished from the San-
scrit by differences of which the nature of the Chinese language did not per-
mit the representation in the transcript. We are led to infer therefore that

* Yu kia sse ti lan, quoted in the San tsang fa sou, Book XVLI. p. 7.

+ Pian 1 tian, Book LVIII,

C
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the Fan* language was indifferently the Sanscrit or the Pali. There is reason
further to believe that the books which the Chinese obtained in the northern
parts of India were in Sanscrit, those from the south, in Pali. Fa hian, who
studied the language to enable him to understand and copy the sacred works,
throws no light upon this point, although he visited so many monasteries
from the north of India to Ceylon.—R.

As the religion of Shkya, unlike that of Brdhmanism, was one of conversion,
and not of exclusion, and as it was propagated with ardour by its founder and
his immediate disciples, it necessarily follows that the language in which they
addressed the multitude must have been that best understood by the latter.
Was it then the Sanscrit? At the time of penning the foregoing note, the
lamented Remusat was necessarily ignorant of James Prinsep's splendid dis-
coveries, which satisfactorily establish the fact that the most ancient epigra-
phic monuments in all parts of India, from Girinar in Guzerat to Dhauli
in Cuttack, are Buddhist in substance, and P4l{ in language. The inference
from this is irresistible, and scarcely needs confirmation from other sources,
that the Pili, (the present and the traditional sacred tongue of Buddhism,)
was the popular language of that faith in its earliest ages, and was anciently
spoken, or at least understood, throughout all India. This conclusion is further
borne out by the internal evidence of the language itself, which, so far being
rude and uncultivated as prejudices imbibed from brihmanical sources led
European scholars to suppose, (and amongst others the accomplished Cole-
brooke, see As. Res. Vol. VIL. p. 199) appears to have attained a very
high degree of refinement, even so far back as the time of Sikya Munf
himself. But upon this subject, I cannot do better than quote the opinion
of that most competent authority, the Hon. Mr. Turnour, who thus
sums up a short historical and critical notice of the Pili: ¢ The foregoing
observations, cpupled with the historical data, to which I shall now apply
myself, will serve, I trust, to prove that the Pili or Magadhi language had
attained the refinement it now possesses, at the time of Gotamo Buddha's
advent. No unprejudiced person, more especially a European who has
gone through the ordinary courge of a classical tuition, can consult the
translation of the Baldwatdro, without recognizing in that elementary work,
the rudiments of a precise and classically defined language, bearing no incon-
siderable resemblance, as to its grammatical arrangement, to the Latin; nor
without indeed admitting that little more is required than a copious and
critical dictionary, to render the acquisition of that rich, refined, and poeti-
cal language the Pali, as facile as the attainment of Latin.”” (Makavanso ;
Introd. p xxvii.) :

The Buddhists of Ceylon are apt, however, to claim for their venerated

® Pian i tian, page 2.
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Pili both greater antiquity and higher refinement than the Sanscrit ; and
“in support of this belief,’”’ says Mr. Turnour, ¢‘ they adduce various argu=
ments which, io their judgment, are quite conclusive. They observe that
the very word ¢ Pali’ signifies original, text, regularity; and there is
scarcely a Buddhist Pali scholar in Ceylon, who in the discussion of this
question will not quote, with an air of triumph, their favorite verse,—Sa
Maghadi ; mila bhdsd, nardyéydde kappikd, brakmdné chassuttdldpd, Sam-
buddhdchdpi bhdsaré: * There is a language which is the root (of all lan-
guages) ; men and brdkmans at the commencement of the creation, who
had never before heard nor uttered a kuman accent, and even the Supreme
Buddhas, spoke it : it is Magadhi.’ This verse is a quotation from Kach-
chiyané’s grammar, the oldest referred to in the Pali literature of Ceylon.”
(Ibid, p. xxii.)

The superior antiquity of the P4li has been maintained with great inge-
nuity of argument by Lieut.-Col. Sykes, ‘“On the Religious, Moral, and
Political state of ancient India,’”” (J. R. A. 8. Vol. VI.) but we must beware
of adopting his opinions, which are adverse to those of every Sanscrit
scholar of eminence, and are especially untenable, since the publication of
the Behistun inscriptions by Major Rawlinson, in which we have monu-
mental evidence of the high antiquity of a language clearly derived from
the Sanscrit.—J. R. A. S. Vol. X,

The P4li continues to this day to be the sacred language of religion in
all Buddhist countries, at least in those south of the Himélayas. Even in
China, according to Mr, Gutzlaff, that tongue is employed in the daily service
of the temples ; although Medhurst, perhaps erroneously, states it to be the
Sanscrit ; a language which, except in a very corrupted form, the organs of
the Chinese are wholly unable to pronounce. (China, its State and Pro-
spects ; page 206.)—J. W. L,

(10) Ou i ;—the barbarians of Ou : the Ouigours.—R.

In a letter recently received from my friend Capt. Alexander Cunning-
ham, now in command of the Expedition to Chinese Tartary, that gentle-
man identifies the country of the Ouigours with the Serica of classical
authors, and gives several reasons for so doing. ‘¢ The first of these is, says
Capt. C., that the road leading to Serica lay over the Komedan mountains,
at thesource of the Ozxus. This name still existed in A. D. 640, when
Hiuan thsang visited India; for he mentions Kiu mi ¢tho on the northern
bank of the Oxus, along with Po mi lo, or Pamer, and Po Ju lo, or Bolor.
The next is that the Essedones (magna gens, as Ptolemy calls them), derive
their name from the Gallic word Esseda, a chariot, or wagon. Now the
people of the country around Beshbalik were called by the Chinese Kio

c2
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chchang from Kio cke, a high-wheeled wagon, (quere, origin of coack 7)
These people call themselves Ouigours, who are the Ouviyovpol of the time of
the emperor Justin,and the Ia<yovpo! or Hrayovpoi of Ptolemy, which we may
safely change to Oweyoupof, the Ouigours, who, as their Chinese appellation
of Kio tshang, (wagoners,) intimates, were the same as the Essedones. The
Sera metropolis must have been Beshbalik, the capital of the Ouigours. The
Psitaras river of Pliny, must simply be the Sutarini, or the river Tarini,
that is the united streams of the Kashgar, Yarkand, and Khoten rivers.”
See also Wilson, Ariana Antigua, pp. 212, 213.—J. W. L.

(11) The Land of Thsin.—By this name the whole of China is desig-
nated ; it is also the name of a dynasty of the third century before our
era, the first known to Western nations, who thence derived the various
denominations of Sin®, ©lva:, China, Chinistan. But in the time of our
traveller, a number of petty dynasties established in Shen si, revived the
name of Thsin in that country, where it originated. Fa hian having set out
from Shen si, without doubt alludes to these dynasties when he gives to
these Chinese monks the name of monks of T%sin.—R.

Although Fa hian evidently alludes to China proper upon this occasion,
yet it must be remembered that the names Thsin, Thsi, Chin, Tsin, &c.
were applied to other countries long prior to the dynasty of Thsin, which
occupied the throne of China from B, C. 245 to 208. This is a point of
great importance to keep in mind ; for Klaproth and, after him, Col. Sykes
(J. R. A. 8. Vol. VL. p. 435) infer from the mention of the Ckinas in the
Laws of Menu (Chapter X. v. 44) that the date of that work was subsequent
to the Thsin dynasty. Lassen has learnedly discussed this subject in the
Zeitschrift fir die kunde des Morgenlandes, Vol. 1I. p. 30—33 (a volume,
I regret to say, missing from our shelves) ; and has shown that the word
Thsin is not necessarily derived from the dynasty of that name, but was
applied to various states about the time of the Emperor Wou Wang,
B.C.1122. Inthe Rémayana the Chinas are associated with the nations in-
habiting the neighbourhood of Kashmir. (See Troyer. Esquisse du Kachmir,
affixed to his edition ofthe Rija Taringini, p. 322, note 10.) Wilson (Visknu
Purana, p. 376, note 18,) in vindicating of the antiquity of Menu and the
Rémayana, supposes the word Ckina to be a modern interpolation. But
Lassen’s researches scem very satisfactorily to establish the integrity of the
text ; and so demolish at a blow all theories built upon the supposed anachron-
ism.—J. W. L.

(12) Kao chhang.—The country of the Ouigours, corresponding pretty
accurately to the site of the present town of the Turfan, began to bear this
designation under the Wei,* that is about the third century.—R.

* [Ven hian thoung khao, Book CCCXXXVL p. 13, v.
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CHAPTER III.

- The Kingdom of Yu thian.

Happy and flourishing is the kingdom of ¥Yu tkian.! The in-
habitants live in the midst of great abundance. All, without
exception, honor the Law, and it is the Law that ensures them the
felicity they enjoy. Several times ten thousand ecclesiastics are
reckoned amongst them, many of whom are devoted to the great
revolution. All take their repast in common. The people of
the country determine their abode according to the stars. Before
the gate of every house they erect little towers." The smallest
of these may be about two toises in height. They erect monas-
teries* of a square form, where strangers are hospitably entertained,
and find every thing requisite for their comfort.

The king of this country lodged Fa hian and his companions in
a Seng kia lan.® This Seng kia lan is called Kiu ma ¢.° Itis a
temple of the great translation, containing three thousand eccle-
siastics. These take their meals in common on a signal struck.”
On entering the refectory their countenances are grave and se-
date. They sit, each according to his rank, in order and in si-
lence. They make no noise with their cups or their platters.
These pure persons speak not to each other during meals, but
signalise with their fingers.

Hoei king, Tao ching, and Hoei tha,® departed in advance and
directed their steps to the kingdom of Kie ckka.® Fa hian and the
rest, who were anxious to witness the Procession of Images, re-
mained behind for three months and some days. There are in
this kingdom fourteen great Seng kia lan, and it is impossible to
reckon the number of smaller ones. On the first day of the fourth
moon® they sweep and water all the streets of the town, and they
adorn and set in order the roads and the squares. They spread
tapestry and hangings before the gate of the city. All is orna-

c3
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mented and magnificently arranged. The king, the queen, and
many elegant ladies are stationed at this place. The monks of
Kiu ma ti, being those devoted to the study of the great ¢transia-
tion, are most honored by the king, and take, therefore, the lead in
the Procession of Images. Atthe distance of three or four i from
the town 1is constructed a four-wheeled car for the Images, about
three toises" in height, in the form of a moveable pavilion, adorned
with the seven precious things, with hangings, and curtains, and
coverlets of silk. The Image" is placed in the middle ; on either
side are two Phou sa ;'* while around and behind are the images
of the Gods. All are carved in silver and in gold, with precious
stones suspended in the air. 'When the Image is one hundred
paces from the gate, the king despoils him of his diadem,
dresses in new garments, and advancing barefoot, and holding in
his hands perfumes and flowers, issues from the town accompa-
nied by his retinue to march in front of the Image. He pro-
strates himself at its feet, and adores it, scattering flowers and
burning incense. At the moment when the Image enters the
town, the ladies and the young damsels in the pavilion above the
gate, scatter from all sides a profusion of every variety of flowers,
so that the car is completely concealed with them.

There are different kinds of cars for each ceremonial, and each
Seng kia lan enacts the Procession of Images on a particular day.
This ceremony commences on the 1st day of the 4th moon, and
the Procession of the Images is concluded on the 14th day, when
the king and his ladies return to the palace.

At seven or eight /i west from the town there is a Seng kia
lan, called the New Temple of the King. Eighty years were
occupied in building it, and the reigns of three kings were requir-
ed to complete it. It may be twenty-five toises' in height. There
are to be seen many ornaments and sculptures on plates of gold
and of silver. The most precious materials were brought together
for the construction of the tower. A chapel, dedicated to Foe, has
since been erected, and exquisitely adorned ; the beams, the pil-
lars, the folding doors, the lattices, all are overlaid with plates wf



CHAPTER 1II. 19

gold. Cells for the ecclesiastics are constructed separately, so
beautiful and so highly decorated, that words fail to describe
them. The princes of the six kingdoms situated to the ecast of
the chain of mountains,'® seud thither as oblations every thing
precious in their possession, and alms so abundantly, that but a
portion only is called into requisition.

NOTES.

(1) The kingdom of Yu thian.—This is the town of Khotan, one of those
in Tartary which adopted the religion of Buddha and observed its rites with
the greatest magnificence. The name of this town is not derived from the
Mongol word Khotdn (a town), as was long supposed ; but from two San-.
skrit words, as I have elsewhere shown, Kou §lana, signifying the breast
(mamma) of the earth. Many names and expressions borrowed from Sanscrit,
and naturalised by religion, begin to show themselves already.—R.

(2) The great translation. See note 4, chapter II.

(3) 8mall towers.—The Chinese term here translated tower, corresponds
with the Sanskrit word stAupa,* signifying fumulus : but in the language of
the Buddhists, this term is applied to buildings of seven, nine, and even
thirteen stories, erected on spots where the relics of saints or of gods were
deposited. Such towers are frequently mentioned in the course of his nar-
rative by Fa hian. Other accounts, itineraries, and legends, make frequent
allusion to similar towers. Their dimensions vary greatly; those here
spoken of were but two Chinese toises high, or 6.120 metres (about 20 ft.)
Many far smaller ones, miniature models of these, are also mentioned, and
were perhaps used for the purposes of private devotion. On the other
hand, a tower is spoken of in Gandhéra, 700 Chinese feet high, or 216
metres, twice the height of the Pinnacle of the Invalids at Paris.—R.

(4), Monasteries,—in the original Seng fang, ‘* a house for the ecclesias-
tics.”” Other expressions are more common. See next note.—R.

(5) Seng kia lan.—This word, borrowed from the Sanskrit, appears here
for the first time, and must be explained. Chinese authors explain it to
mean gardens, or garden qf several, or garden of the community.t Garden
implies habitation in the language of Buddhism. Kia lan is also used by
abbreviation ; but it cannot mean the garden of several, whatever the
dictionary of Khang hi may assert to the contrary. T have submitted these
transcriptions and interpretations to M: E. Burnouf, who proposes the re-
storation of Seng kia lan by the Sanscrit word Sangd gdram the house of the

* Khang hi Tseu tiun ad verb. Tha, rad. XXXII,
t Sun tsang fa sou, passim.
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union, or of uniled priests. However this may be, the Seng kia lan is the
abode of the Feou thou,* that is of Buddha and the Sangas; it is at once
temple and tery, in S it Vikdra; and the part of the building
where objects of worsbip are exposed to the adoration of the faithful, is
denominated a Chaitya. The Tibetans call their monasteries dGan-pa. A
description of these temples may be found in the work of Georgi,t and repre-
sentations of them in the plates annexed to Mr. Hodgson’s Memoir.;—R.

Wilson, whose authority on such a subject is of great weight, suggests.
(J. R. A. 8. Vol. V. p. 110) other and more probable etymologies of Seng
kia lan, in the Sanscrit words Sangdloya, or Sankhyalaya ; dlaya signifying
habitation or receptacle ; and Sanga, a community, or SankAya, number ; or
Sangavikdra ; which Chinese organs would pronounce vekala. To judge from
the analogy of sound, the first of these appears the most plausible etymology.
~J. W. L.

(6) Kiu ma ti.—Evidently a Sanscrit word ; perhaps Gmati, from Go, a
cow. This is the original name of the river Goomty (G6mati) in Oude.—R.

(7) A signal struck.—In the text Khian chhoui ; meaning either a plate
of metal, stone, or wood, which emits a sound on being struck, and thus
serves to summon an assembly.—R.

" Wooden bells areused to this day in China. Neumann ¢¢ visited the
Hoe chung monastery at Canton when another European wished to try
the effects of this wooden roller. The Chinese Ciceroni however, recom-
mended the gentleman by all means to avoid it, lest it might bring all the
priests of the monastery into the refectory.” Catechism of the Sramans,
p. 105. Wooden bells with clappers are elsewhere described by the same
author. Porphyry (Lib. IV.) speaks of the Samaneans (Zauavaiof) regulating
their actions by the sound of a bell.—J. W, L.

(8) Hoei thd :—one of the compunions of Fa hian, whose name, not enu-
merated before, signifies Intelligent Penetration.—R.

(9) The country of Ki€ chka. See note 7, Chapter V.

(10) The 13t day of the fourth moon.—If, as is not improbable, Fa hian
reckons after the Chinese calendar, this ceremony must have begun on the
4th June, and continued to the 18th.—R. '

Or if Fa hian be supposed to have adopted the Indian calendar, it began
on the first of the moon of Assar; a matter of some little importance,
as will be seen by and bye. At the time of our traveller’s passage through
India the year commenced in the month of Chaitra. (Prinsep’s Tables, 2d
part, p. 18.)—J. W. L. :

® Kang hi Tseu tian ; vide kia. t Alph. Tibet. page 407.
$ Trans. R. A. S. Vol. I1. pp. 245, 257.
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(11) Three toises, about 9.180 m. or about 30 English feet in height.
The cars used in India at the present time have, according to the testimony
of travellers, fully this elevation.—R.

(12) The Image.—Fa hian does not particularise the divinity whose
image was paraded on this occasion ; most probably it was that of a Bud-
dha; but we have not sufficient information on the state of Buddhism at
Khotan in the fifth Century to enable us to decide whether this object of
worship was a terrestrial Buddha, like Sikya Muni, or divine one, like
Amitabha ; or in short, whether it was BuppHA par excellence. The circum-
stance to be spoken of in the next note, renders the last supposition the
more probable, in a8 much as Kiu ma ¢i was a monastery of the great revo-
lution.—R. .

(13) Two Phou sa.—The principal image had on each side those of two
Phou sa or Bodhisattwas. Tuking this account literally, it would appear
that the God was accompanied by two inferior divinities, perhaps Bodhisat-
twas ; but it is more probable that Buddha had on each hand the two acolytes
of the Supreme Triad, Dharma and 8anga.* Others of the abundant triads
of Buddhism may also be adduced, as the three Bodhisattwas, Manjusri,

Vajrd pani and Padmapani; or else Amitabha, Sakya muni, and Mailreya,
&c. The gods whose images were placed at a greater distance from the
principal figure, are called T%ian in the text; these are the Devas of the
Hindus, the LhAa of Tibet, the Tegri of the Mongols; such as Indra,
Brahma, and other divinities of the Brahmanical pantheon, far inferior in
the system of the Buddhist, to the pure or purified Intelligences, the
Buddhas, Bodhisattwas, &c.—R.

The reader cannot fail to be struck with the very close resemblance be-
twixt the Bauddha procession here described and that of Jaganuath, of which
indeed it requires no great stretch of the imagination to suppose it to be the
model and prototype. The time of the year at which the ceremony took
place, corresponds, as we have seen above, very closely with that of the
Rath Jétra, and the duration of the festival was about the same. The
principal image with its supporters on either hand, seems the very counter-
part of Jaganodth, Balardm and Subhadrd; and when we further bear
in mind that the famous temple at Pari is supposed to stand on the
site of an ancient Buddhist Chaitya; that the annual festival is accom-
panied by that singular anomaly, the suspension of all caste for the time
being ; and lastly, that the image contains the supposed relics of Krishna,—
a feature entirely abhorrent from Hinddism, but eminently characteristic of

v‘;SleIe the plates accompanying Mr, Hodgson's Memoir, Trans. R. 4. S.,
ol. 1I.
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Baddhism,—1 think we can scarcely doubt that the procession of Jagannith
had its origin in the observances of the latter faith.—J. W. L.

(14) Twenty-five {oises, about 76.500 metres ; a little less than the height
of the Pantheon at Paris.—R.

About 250 English feet. Although the great size attributed to these
monasteries and Sthupas may have an air of exaggeration, yet the good
faith of our simple-minded pilgrim must not be lightly impugned upon
these grounds. The remains of Buddhist structures visible to this day, go
far to confirm Fa hian’s statements. The height of the Ruaniwelle Dagoba
in Ceylon, originally 270 feet, was still 189 feet when visited by Major
Forbes in 1828 ; that of the Abkayayiri is 240 feet ; and that of the Jaifa-
wanardmaya (originally 315 feet high) the same. (See Knighton, on tke
Ruins of Anuradhapura, in Ceylon; J. A. S. Vol. XVI. p. 213.)—
J. W. L.

(15) The chain of mountains.—The mountains here spoken of are the
Tsoung ling, or the Onion Mountains, to the west of Khotan, a chain which
crossing in a north and south direction, rejoins the mass of the Himalaya.
It will be seen further on that Fa hian gives a name equivalent to that of
Himalaya, to various ranges ordinarily bearing different denominations. As
to the six kingdoms situated to the east of the chain, the princes of which
sent to the new temple of the king magnificent offerings, Fa hian designates
them in no precise manner; but without doubt Sken sken, Ou hou, and
Kao chhang, countries he had traversed, and in which Buddhism was
established, were three of them ; the remaining three were probably situated
between the Desert and the Onion Mountains.*—R.

CHAPTER 1IV.

Kingdom of the Tseu ho.—Tsoung ling mountains.—Kingdom of Yu hoei.

After the fourth moon, the ceremony of the Procession of
Images being concluded, Seng skao set out alone in the suite of
a barbarian priest' proceeding to Ki pin.' Fa hian and the
rest proceeded towards the kingdom of Tsex ho.® They travelled
for twenty-five days, and at the end of that time arrived in that

® Wen hian thoung khao, Book CCCXXXVL. p. 6.
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kingdom. The king is firmly attached to the faith.* There
are in this country about one thousand ecclesiastics, for the
most part adherents of the great translation. The travellers
sojourned there fifteen days, and then proceeded southward ; and
having marched four days, entered the Tsoung ling® mountains,
and arrived at the kingdom of Y Aoei,® where they halted. Hav-
ing refreshed themselves, they resumed their journey, and in
twenty-five days they reached the kingdom of Kie chka, where
they rejoined Hoei king and the others.

NOTES.

(1) A barbarian priest.—Tao jin is a synonyme of Tao sse; a name
given to the sectarians of Lao ¢seu and of the doctrine of Tao, or Supreme
Reason. 1 know not why M. Remusat has translated this word, a barba-
rian priest.—KIl.

On showing the original characters to a Chinese friend, he unhesitatingly
explained them to mean a priest, (‘‘ padre,’’) and not a ¢raveller, as MM.
Klaproth and Landresse would rather interpret them. See the last note to
Chapter XL.—J. W, L,

(2) Ki pin,—Cophene, or the country watered by the Cophes. Rennell
supposed the affluent of the Indus, so named by the ancients, to be identi-
cal with the Cowmull ; Saint-Croix believes it rather to be the Merhamhir.
The syllable Cow is probably a remnant of the ancient appellation. Ki pin,
which Chinese authors confound with Cashmere,* and which Deguigne has
taken for Samarcand, supposing the latter to be identical with Kapichak,
corresponds with the country of Ghizneh and Candahar. It is celebrated
in Chinese Geography, and appears to have been a flourishing seat of Bud-
dhism.—R.

The Gémal, (not Cowmull) rises at Durchelly, in the country of Ghiz-
neh, to the south of Sirefza; and runs at first towards the south-west, but
soon turning to the south, pursues that course towards Domendi, where it
receives the river Murrunye and the Kondour, which has its source in the
neighborhood of Tirwa. Thence the Gomal proceeds easterly to Sirmégha,
where it is joined by the Zkobi ; a river nearly as large as the Gémal itself,
rising in the mountains of Kend, east of Berckori, and runningto a district
to which it gives its name. A little to the east of Sirmigha, the Gémal
crosses the chain of the Suliman mountains, passes before Raghzi, and ferti-

* Piun i tian, Book LIII.
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lises the country inhabited by the tribes of Daulet Khail and Gandehpur.
It dries up in the defile of Pegou, and its bed is supplied with water only in
the rainy season, when it rejoins the right of the Indus to the south east
of the town of Paharpour.—KI.

The Cophen of the ancients is not, as Rennell and the French Editors
suppose, the Gomal, an inconsiderable mountain stream, dry all the year
except at the season of the periodical rains. The Cabul River is the only
one that corresponds with the accounts given of the Cophen by the histori-
ans of Alexander, particularly Arrian, who describes it as falling into the
Indus in the country of Peukelaotis and carrying along with it the tributary
waters of the Malantus, Suastus, and Garzus. (Indica IV. 11.) Some of
these names will be identified hereafter from the narrative of our pilgrim
and the Itinerary of Hiuan tshang.

It will be seen from the text that there were two routes to the country
watered by the Cophen ; Seng shao most probably took the westerly or more

. direct one ; while Fa hian and the rest proceeded to the same country by
the more circuitous route of the Indus and Peshawar. Why this separa-
tion took place is not stated, nor does it appear that Seng shao_ever after
rejoined the little band. He was one of those whom our pilgrim overtook
at Chang y.—J. W. L.

(3) Tseu ho.—This country is placed by Fa hian at the distance of
twenty-five days march from Khotan ; but the direction is not stated. On
considering the route which our travellers would in all probability follow,
and the positions they afterwards attained, I have traced this portion of
their journey south-westerly from Khotan. Chinese Geographers identify the
name of Tseu ko, which seems to signify the ‘‘ unions of sons,”” with that

" of Chu kiu pho, or Chu kiu phan, words apparently derived from the
Sanskrit. 1In the absence of other information I shall here transcribe the
details touching this subject, found in the Chinese collections.*

¢The country of Tseu ko has been known since the time of the latter
Han, (3d century). It formerly constituted a single kingdom with that
of 8i ye (‘‘western night’’), but at present the two states have indepen-
dent kings. The residence of the king of Tseuho is called the Valley of
Kian ; it is 1000 /i (100 leagues) from Sou I¢ and Khachgar ; and contains
350 families and 4000 soldiers.t

¢¢ Under the Wei of the north, in the third year King ming (502) in the 12th

* moon, there came tribute from the country of Chu kiu phan. This country
is to the west of Ju thian (Khotan). Its inhabitants live in the midst of

® Piun itian, Book LX.
t Notice of Western Countries, quoted in the Pian i tian, p. 1.
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mountains. There are corn and plenty of wild fruits. The whole population
observes the Law of Foe. The language is the same as that of Khotan.
This state is subject to the ¥e tAa (Getee). Another tribute came in the 4th
year, Young phing (511) 9th moon.*

¢ The Chu kiu pho, called also Chiu kiu phan, sent tribute in the years
Wou te (618—626) ; this is the country designated Tseu Ao, under the Han
dynasty. There are four countries, known since the time of the Han,
which are united to it, namely, 8 ye, Phou i, ¥ nai, and Te jo.
It is exactly 1000 /i west from Khotan, and 300 / north of the Zsoung
loung mountains. On the west it is coterminous with the country of Kko
phan tho ; to the north at the distance of 900 /i is the frontier of Sou le
(Kashgar). To the south at 3000 /, is the Kingdom of Women. It contains
2000 soldiers. The law of Feou thou is held in honour. The characters
used are those of the brahmans.+—R.

The position of the kingdom Tseu Ao is determined in the last edition of
the Tai thsing y thoung chi (Section 419). It is the present canton of
Kouke yar (blue scarped bank) situated to the south of Yerkiyang, 70° 40%
E. of Paris, and 37° 30’ N. Lat. on the right bank of the river Kard sou
which runs northerly and fallsinto the Tiz @b, or Tingsa &b osteng, a right
affluent of the Yerkiyang deria. This canton being distant five degrees of
longitude west from Khotan, and the roads being indirect, it is not sur-
prising that Fa hian should occupy twenty-five days upon the journey. The
kingdom of Chu kiu pho extends from Ingachar, or ¥Yanghi hissar, in the
present territory of Kashgar, to Youl arik, in that of Yerkiyang. Itis
therefore identical with Tseu Ao.—KI.

(4) Firmly attached to religion.—The author employs a peculiar expres-
sion, borrowed from the ascetic vocabulary of his faith; tsing tsin, signify-
ing properly, efforts towards purity, progress in subtle, or holy things ; in
Sanskrit virya. It is one of the ten means of attaining absolute perfection,
orin the language of Buddhism, of attaining the other shore. I have had
occasion before to speak of this means or pdramitd§ (see in particular Journal
Asiatique, tom. VII. p. 250). Further details will be found in the Com-
menlaire sur le Vocabulaire Pentaglotte, by M. E. Burnouf and myself.—R.

(5) The Tsoung ling mountain.—We have already seen (Chap. III. note
17) that this chain of hills, detached from the great mass of the Himalaya,
runs, according to Chinese Geographers, in a direction nearly due north, Fa

hian speaks here no doubt of some branch detached from the great eastern
* Life of the Emperor Siouan wou ti quoted in Pian i tian, B. LX. p. 1 v.
t Desc. of Western Countries quoted 1n the Pian i tian, p. 2.

$ Quazre, 74°7—J. W, L.
§ Nouv. Jour. 4statique, Vol. VII. p. 25 v.
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.
range. Our travellers on, leaving Tseu ko, fell in with it after having proceed-

ed four days in a southerly direction. They were fifty.five daysin crossing
it ; and of these thirty were spent in marching towards the west. In the very
midst of these mountains they found, as will be seen further on, a kingdom
named Kie chha.—R.

(6) The kingdom of Yu hoei.—This word is apparently the transcription
of some local name ; further we know nothing,* nor is the country our travel-
lers describe sufficiently known to furnish us with the means of compa-
rison.—R.

In a subsequent note (7 of Chapter V.) M. Klaproth endeavours to
identify Yu hoei with Ladakh, but not very satisfactorily ; for if T'seu ko be
identical with Kouke yar it cannot be less than 250 miles direct distance
from Ladakh, rendering it thus impossible that our pilgrims should reach the
latter place in the short space of four days.—J. W. L. .

CHAPTER V.

The kingdom of Kie chha. .

The king of Kie chkha celebrates the pan cke yue sse.! Pan
che yue sse signifies in Chinese the great quinquennial assembly.
At the time of this assembly the Ska men are invited from -all
directions. They gather like the clouds, with pomp and gravity.
At the place where the clergy sit are suspended hangings, flags,
and canopies. A throne is prepared and adorned with lotus
flowers of silver and of gold, and elegant seats are arranged below
it. Thither the king and his officers repair to perform their
devotions according to the Law. This ceremony lasts one month,
or two, or three; and generally takes place in springtime.?
‘When the king rises from the assembly, he exhorts his ministers -
to perform their devotions in turn. Some occupy one day
in this duty, some two, and some three or five. When all have
finished their devotions, the king distributes® the horse which
he rides, his saddle and his bridle, the horses of the principal
officers of his kingdom and of other persons of distinction, as well

* Piani tian, Book LXIII. § 2 and Book L1V,
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as all kinds of woollen stuffs and precious things, and all that
the Ska men may require. All the officers bind themselves by
vows, and distribute alms; they then redeem from the eccle-
siastics all these donations.

This country is cold and mountainous, No other grain but
corn arrives at maturity. As soon as the clergy have received
their annual provision of grain, the weather, however fine before,
becomes cloudy ; the king is accustomed, therefore, to ordain that
these shall not receive their annual provision till the harvest
arrive at matilrity.

There is in this kingdom a vase into which Foe spat ; it is of
stone, and of the same colour as Foe’s begging pot.* There is
also a tooth of Foe,* and in honor of this tooth the people of the,
country have erected a tower. There are more than a thousand
ecclesiastics, all attached to the study of the less revolution.

To the east of these mountains the natives dress in coarse
habiliments, similar to those of the land of Thsin, except the
difference of stuffs of wool and of felt. The Ska men con-
formably to the Law, make use of wheels,® the efficacy of which
is not to be described.

This kingdom is in the midst of the mountains Tsoung ling."
On advancing to the south of these mountains, the plants and
fruits become quite different; there are but three plants,—the
bamboo, the pomegranate, and the sugar-cane,—that resemble
those of China.

NOTES.

(1) Pan che yue sse. This word is evidently of Sanskrit origin, and
means, according to our author, the great quinguennial assembly. 1Itisa
compound of the Sanskrit radical pancha, five [and yukti, re-union, assem-
bly. K1.]—R. ’

To this etymology Professor Wilson objects that yukfi is never used to
denote an assembly or meeting of men; and he suggests pancha-varska, as
the probable reading ; pancha, five, and varska, a year. The difficulty with
regard to this restoration is, that yue sse does not appear a very likely tran-
script of varska; perhaps a more probable Sanscrit etymon is ayu, a word

D 2
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employed to signify either a year or the age o.f a man. Thus the ordinary
. salutation or blessing of a brihman of the present day is yargwa, * live'a
hundred years.” The commentator on the Raghu Vansa in ex;lnnation ofa
passage in the text, qmq gﬂﬁwr, purushayusha jibinyo, observes

j[arq ‘a q“, S’atayu vat purusa. Hence panchayusha would be ¢ five
yearly.

As to the great quinguennial assembly here spoken of it, it was most pro-
bably the very religious festival ordained for perpetual observance in his own
dominions by the emperor Asoka, and extended by his influenee to neigh-
bouring countries. In his third edict, he says—* Thus spoke the heaven-
beloved king Piyadasi: By me after the twelfth year of my anointment,
this commandment is made! Everywhere in the conquered provinces
among the faithful, whether my own subjects or foreigners, after every five
years, let there be a public humiliation for this express object, yea for the
confirmation of virtue and the suppression of disgraceful acts. Good and
proper is dutiful service to mother and father ;—towards friends and kins-
folk, towards brahmans and srimans, excellent is charity ; prodigality and
malicious slander are not good. All this the leader of the congregation
shall inculcate to the assembly with appropriate explanation and example.’”
(Journal As. Soc. Vol. VII. p. 250.) In the original of the foregoing the

words signifying every five yearsare |, ' d A, U 'dd & rGrb panchasu
1 1 1

panchasu vasesu ; words which might also very well form the original of the
awkward Chinese pranscription in our text.—J. W. L.

(2) T believe that this passage should be translated, ‘* either the first
month, or the second, or the third, but generally in spring.”’—KI.

(3) Distribution, alms.—The traveller here employs the consecrated
word pou shi, equivalent to the Sanscrit term ddna. This is the first of the
ten pdramitd or means of salvation. See above, Ch. 1, note 12, and Ch. IV,
note 4.—R.

(4) The pot of Foe.—The alms pot is one of the characteristic utensils of
a religious mendicant. That used by Sikya Muni during his terrestrial
existence, became a very precious relic. It will be spoken of again, Chap
XII.—R.

(5) A tooth of Poe.—The teeth of Foe are amongst the most celebrated
reliques of Buddhism. The history of this religion preserves many facts
connected with those precious remains of the body of Sékya Muni.—R.

(6) Wheels.—In the text chhouan, a circular and revolving object, and
not lun, (chakra in Sanscrit, hGorie in Tibetan, and kurdow in Mongal.)
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The passage may be differently understood, but it probably refers to pray-
ing wheels, or cylinders to which prayers are affixed, and which are made
to revolve with the utmost practicable rapidity, to obtain for the devotee
at every revolution, the same merit as the recital of the prayer. A de-
scription of this practice may be found in accounts of travellers who have
visited Tartary.* The idea of a wheel, or of circular revolution, is moreover,
one of those which recur most frequently in the metaphorical language of
Buddhism. We have already seen that this is the proper meaning of the
mystical expression ydna (Chap. II. note 4.) The wheel is one of the eight
symbols (vifardgas in Sanscrit ; naiman takil, in Mongol) observed in Bud-
dhist temples.t It is the symbol of supreme power in the hands of those mon.
archs who are held to have exercised universal dominion, and who are for this
reason termed CARakravarti, or turners of the wheel ; it is the emblem of the
Iransmigration of souls, which, like a circle, is without beginning or end. It
is also the emblem of preaching ; and to announce that a Buddha has begun to
preach the doctrine, it is said that he has begun to turn tke wheel of the Law.

Lastly, the different branches of a doctrine, or the different systems em-
braced by those who adopt them, receive also the name of wheel; thus,
the precepts of the wheel of the superior law, of the wheel of the middle
law, and of that of the inferior law. This expression, when it occurs in the
narrative of Fa hian, refers most probably to the use of praying wheels, which
appear at present to be peculiar to the Buddhists of the northern countries.
I have found no mention of them in any Indian books that have fallen
under my notice ; which justifies the remark made by Fa hian in the pas-
sage that has elicited this note.—R.

These ingenious and efficacious instruments are still used in the countries
where Fa hian first saw them, and their construction seems to have attained
very great perfection. ¢ On a stream falling into the rivulet,” says Moor-
croft, ‘“ was a small stone building, which at first appeared to be a water
mill ; but which proved to be a religious cylinder, carved and painted, and
turned round by the current.”” (Travels in the Himalayan Provinces, Vol.
I p.234) —J. W. L. )

(7) The position of Kie c}ha, or according to vulgar pronunciation,
Kiet chha, or Ket chha, is the more difficult to determine, inasmuch
as the name is not to be found- in any Chinese author known in Europe.
M. Remusat thought that in this name he recognised that of Kashmir; but
this country is not so cold as Kie chha according to Fa hian’s description.

* Pallas, Vol: I. p. 568. Klaproth, Reise in den Kaukasus, Vol. I. p. lB],'&c.
t Pallas, Sammlungen hist. Nuchrichten, Vol. 11. p. 168. As. Res. XVIL.

P. 460,
B3
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It produces, according to Moorcroft, wheat, barley, buckwheat, millet, mazé,
vegetables, panicum and rice: the last of which, as most cultivated, may be
regarded as the principal cereal of the country., Besides, to reach Kashmir
from Tseu ko, or Kouke Yar, Fa hian must have crossed the upper branch
of the Indus, which flows from Tibet, and at present bears the name of Sing
chu, or Sing dzing Khampa, and is much more considerable than that which,
coming from the north, takes its rise at the southern base of the immense gla-
cier, Poushti kher, and is called the Kidmeh river. In all the mountain-
ous regions of central Asia, the roads which lead across glaciers, or which
avoid them by detours, remain almost always the same; rendering it thus
probable that the route followed by our traveller, is no other than that which
still leads from Khotan and Yerkiyang to western Tibet. This route ascends
the upper part of the Tiz db to its source, passes the defile of Kard koroum,
to the south of which it follows the course of the Kkamdan, a feeder of the
Shayuk, and then the course of the latter to Leh, or Ludakh. From this
town the traveller proceeds to Baltistan, keeping to the north of the Tibe-
tan branch of the Indus, and we shall see that he only passes the Kdmeh
much further. Fa hian on leaving T'seu ko, or Kouke yar, must therefore
have followed a southerly direction, the Kdra sou, to its sources in the
Tsoung ling mountains. Thence having first turned to the south-east to
reach and ascend the 7%z 46, he must have followed the course of the
Khamdan and the Shayuk to Ladakh, which appears to be his kingdom of
Yu hoei. From Yu hoei he marched twenty-five days, doubtless in a wes-
terly direction, to Kie ckha. We must look therefore for this country in
Baltistan, which is the little or first Tibet ; or in its neighbourhood.—KI.

Were M. Klaproth’s assumption correct, that there is but one pass

towards northern India across this mountain range, and that it proceeds

" vi& Ladakh, we should be driven to suspect some error in the Chinese nar-
rative which allows but four days for the journey from Tseu %o to Yu hoei.
But such is not the case ; it is well known that there are more direct routes
towards India from Kouke yor, and by one of these we may reasonably
infer that our travellers would approach India in preference to that vii
Ladakh, which would lead them so greatly ougof their way. In the absence
of fuller details we may never be able to determine this portion of Fa hian’s
course with certainty ; but we may conjecture Yu Aoei to lie in a southerly
or south-westerly direction from Kouke yar.

As to Kie chha, it were vain to attempt its identification with Kashmir, as
this would lead our travellers a yel more unnecessary detour to the eastward,
altogether incompatible with their subsequent course. K’ka-ckhé-yul, or
Kha-chhul, is indeed the Tibetan name of Kashmir, (Csoma de Koros,
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Geograph. Sketch of Tibet, J. A.S. vol. 1. p. 122) ; and Kalch, or Kalchi
simply, is that applied to the same country by the Bhotees and Kunawarees.
See ‘“ Notes on Moorcroft’s and Gerard’s travels,”” by Capt. J. D. Cun-
ningham, who proceeds to observe—‘¢ Mr. Vigne enlarges on the frequent
occurrence of the word Kask; but without giving it the many geogra-
phical positions he does, and even Ae omits some, it is probable that a
tribe of that name once possessed the whole course of the Indus, if indeed the
word has not a more general meaning, and a wider application.”” (Journal
Asiatic Society, Vol. XIII. p. 229.) The emperor Baber, also, mentions
a people, named Kask, inhabiting the same locality, and suggests this word
as the etymology of Kashmir. It is by no means improbable that in
these we have the original of Kie chka ; a supposition which the concurrence
of situation (somewhere near Skardo) seems in some degree to confirm.
Are the people inhabiting this country the Khkasas of Menu, (B. X. sl
44, where they are mentioned immediately after the Daradas ;) and the KhAa-
siras, Khasikas, or Khasakas, of the Vishnu Purana? (Wilson’s transla-
tion, page 195.) Troyer (Esquisse du Kachmir, page 324) endeavours to
identify these people with the Cesi of Pliny, whose position as described by
that writer, corresponds very well with the supposed situation of Kie chha,

—hos includit Indus, montium corond circumdatos et solitudinibus.—
J. W. L.

CHAPTER VI.

Tsoung ling Mountains.—Perpetual snow.—Northern India.—The kingdom of
Tho ly.—Colossus of Mi le Phou sa.

From the country of Kie chha, you advance towards the west
in approaching India of the North. It takes one month to cross
the Tsoung ling mountains. On those mountains there is snow
both in summer and in winter. There are also venomous dragons
which dart their poison if they happen to miss their prey.! The
wigd, the rain, the snow, the flying sand, and the rolled pebbles
oppose such obstructions to travellers, that out of ten thousand
that venture there, scarce one escapes! The natives of those
parts are designated Men of the Snowy Mountains.®
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On crossing this chain you arrive in India of the North.* Im-
mediately on entering the boundaries of this region, you find the
kingdom of Tho ly,* where nearly all the ecclesiastics are of the
less translation.

There was formerly in this kingdom a Lo %an,® who by an effort
of supernatural power,® transported a sculptor to the heaven
Teou shou,! to study the stature and the features of Mi le Phou sa,®
and to make on his return, an effigy of him carved in wood. The
artist ascended three successive times to contemplate that per-
sonage, and afterwards executed a statue eight toises® high, the
foot of which was eight cubits” long. On festival days this statue
is always effulgent with light; the kings of the country ardently
render all homage to it. It still exists in the same locality.'!

NOTES.

(1) In the original the passage signifies, as I understand it, ¢‘ There are
also venomous dragons, who if discontent spit their venom.””” He probably
alludes to the vapours and poisonous exhalations which infest the valleys of
the Himélaya and the mountains of Tibet.—KIl. _

- (2) Men of the Snowy Mountains.—We recognise in this name that of
the mountains of the Indian Caucasus, covered with perpetual snow ; in
Sanscrit Himélaya. The remainder of the Chinese textis confused, and
perhaps corrupted; it is literally : Occurrentium his erumnis, decies
mille, non unus servatur. Istius terrse homines nomine vocantur niveo-
rum montium homines. The difficulty arises from the repetition of the
word jin (homines.)—R.

I think that the character yu, (to meet, fall in with, rencontre) belongs
to the preceding sentence, and refers to the wind, rain, snow, the flying sand,
and the rolling stones, which the travellers fell in with ; the meaning then
would be, ¢ These obstacles, though innumerable, are none to the people
of the country : and these people are called the people of the Snowy Moun-
tains.”’—KIl.

(3) India of the North.—The country called India of the North, Pe thian
chu, by the Buddhists and the Chinese Geographers who succeeded them,
was not comprised in the present limits of Hindostan ; the name applies to
the countrics situated to the N. E. of the Indus, south of the Hindu Kosh



CHAPTER VI. 33

in the eastern part of the country now called Afghanistan. India of the
north contains besides Tho ly (Darada?), Udyana, Gandhdra, and other
countries to be named further on.—R.

(4) Tho ly.—This little country is elsewhere wholly unknown.—R.

M. Remusat has conjecturally identified it with Darada, as will be seen
in the preceding note ; upon what grounds, except its situation, I know not.
The itinerary of Hiuan Thsang throws no light upon the subject. Professor
Wilson, however, seems to concur in Renrusat’s identification, which, he
says, ‘‘is better founded than perhaps he is aware ; for Chilas or Dardu,
the capital of the Dard country, is situated among the mountains where the
Indus enters the main range.”’—J. W. L.

(5) Lo han.—Lo han, or more exactly A lo kan, is the Chinese tran-
script of the Sanskrit word Arkan, venerable. A lo han signifies, according
to the Chinese, *‘he who is no more subject to birth, or who has no need
of study (wou seng, wou hio).”” The Arhan is one who has himself arrived
at perfection, and who knows how to direct others to it.* He is ten million
times superior to the Andgdmi; and a million times inferior to a Pralyeka
Buddha, according to the scale of merit applied to the different classes of
saints; a scale attributed to Sdkya Muni himself.+ The Arhans play a very
conspicuous part in the Buddhic legends. The Tibetans call them gNas-
hrtan, and reckon eighteen principal ones, who figure also in Chinese my-
thology. Sixteen others are also described, to whom they give the epithet
great, and who reside in different islands of the terrestrial world.; The
Arhan here spoken of is called Mo thian ti kia, (in Pali Madhydntika)
according to the report of Hiuan Thsang. See sequel. Chap. VIII.—R.

(6) Supernatural power,—literally * the sufficient slrength of the Gods.”
The perfect knowledge of the verities of Buddhism obtains for the saints of
this religion ten kinds of poiver. 1st, They know the thoughts of others.
2d, They possess the pure and piercing sight of the eyes of heaven ; i. e. they
behold clearly, know without difficulty or obscurity, whatever occurs in the
universe. 3d, They know the past and the present. 4th, They know the
uninterrupted succession, without beginning and without end, of the Kalpas
or mundane ages, present and future. 5th, They possess the delicacy of the
ears of heaven, that is, they hear clearly and distinctly without obstacle or
effort, every voice and every sound uttered in the three worlds and the ten
parts of the universe, and discern their origin without difficulty. 6th, They
are not restricted to corporeal conditions, but can assume at will the forms
best adapted for the accomplishment of their purposes. 7th, They distin-

* Hodgson, T. R. A. S. Vol. II. p. 245,
t Foe shoue sse shi eul chung king, pp. 4, 5.
$ Fu chu ki, quoted in Sun tsang fua sou, B XLV.p. 17.
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guish with delicacy words of lucky or unlucky import, whether- near or
distant. 8th, They have the knowledge of forms; knowing that form is
vacuity, they can assume all forms; and knowing that vacuity is form, they
can annihilate material bodies. 9th, They possess the knowledge of all
the Law. 10th, They p the sci of e plation.*

Amongst the ten great disciples of Sikya Muni, the sixth, named Moa
kian lian, acquired the greatest amount of supernatural power. The rest
shone by the exact observation of the precepts, or the mode in which they
preached the doctrine, or expounded spiritual things.t

Supernatural power is called riddi kkoudilgan by the Mongols. Sanang
Setsen reports several instances of its possession.—R.

(7) The Heaven Teou shou.—This word, usually transcribed Z'eon
Sou, or more correctly Teou sou tho, represents the Sanskrit word Tushita,
and signifies the abode of joy. It is one of the paradisaical mansions raised
above the material world, and termed in Sanskrit bhxvana. Tushita is
the fourth of these mansions comprised in the world of desires, according
to the most general classification, and the third of the Kéma vachara of the
Buddhists of Nepaul. As Mr. Hodgson, in his Sketch of Buddhism, gives a
more ample account of these mansions, I sabstitute it for the remainder of
M. Remusat’s note. It is instructive as showing the intimate connection
between Brihmanism and Buddhism, as well as giving a general idea of
Buddhist cosmogony.

¢ With respect to the mansions (Bhuvanas) of the universe, it is related
that the highest is called Agnistha Bhuvana ; and this is the abode of Apr
Buppua. And below it, according to some accounts, there are ten, and
according to others, thirteen Bk X i Praméditd, Vimald, Prabhd-
kari, Archishmati, Sudirjayd, Abhimukhi, Diirangamd, Achald, Sidhimati,
Dharma-meghd, Sumant prubhd, Nirdpamd, Jnydnavati. These thirteen
Bhuvanas are the work of A’di Buddha ; they are the Bodhisatwa-Bhu-
vanas ; and whoever is a faithful follower of Buddha, will be translated to
one of these mansions after death. .

Below the thirteen Bodhisatwa Bhuvanas, are eighteen Bhuvanas, called
collectively, Ripya Vachara. These are subject to BRAHMA’, and are
named individually, Bramhd Kdyikd, Brahmd piréhitd, Brakmd prashdédyd,
Mahdé Brakmand, Paratabha, Apramdndbhd, Abhdsward, Parita-subhd,
Subha-Kishnd, Anabhrakd, Pinya-prasavd, Vrikat-phuld, Arangi-Satwd,
Aarihd, Apayd, Sudrishd, Sudarsand, and Sumikhd. Pious worshippers of
Brahm4 shall go to one of these eighteen Bhuvanas after death.

® J{oa yan king, quoted in the Sun isang fua sou, Book XXX VIIL, p. 18 v,
t Fan y ming i, ibid, B, XLL p. 12 v.
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And below the eighteen mansions of Brahm4, are six others, subject to
Visunvu’, called collectively Kéma-Vachara, and separately as follows : Cha-
tir-Mahd-rdja-Kayika, Trayastrinsd, Tushité, Yamd, Nirmdnavali, Para-
nirmitd.Vésavarti. And whovever worships Vishnu with pure heart shall go
to one of these. And below the six bAhuvanas of Vishnu, are the three Bhu-
"vanas of MAHADE'vA, called generally " Aripya Vachard, and particularly:
as follows : Abhkdgd-Nitya-yatndpagd, Vijnyd-yatnépagé, Akinchaya-yat-
népagd ; and these are the heavens designed for pious Siva Mdrgis. Below
the mansions enumerated, are Indra Bh , Yama Bk a, Surya Bhu-
vana, and Chandra Bhuvana ; together, with the mansions of the fixed stars,
of the planets, and various others, which occupy the space down to the Agns
Bhuvana, also called Agni-kfind. And below Agni-kund is Vayu-kund ;
and below Vayu-kund is Prithvi, or the Earth; and on the Earth are the
seven dwipas, Jambu-dwipa, &c. and seven §dgaras or Seas, and eight Par-
vatas or mountains, Suméra parvata, &c. And below Prithvi is Jala-kund,
or the world of waters; and the earth is on the waters as a boat. And
below Jala-kund are seven Patélas, as Dharani, &c.; six of them are the
abodes of the Daityas ; and the seventh is Naraka, consisting of eight sepa-
rate abodes ; and these eight compose the hell of sinners; and from the
eighteen Bhuvanas of BRAHMA, down to the eight chambers of Naraka,all
is the work of MANJU’sR1. Manjisri is by the Bauddhas esteemed the great
architect, who constructs the mansions of the world by Ap1 Bubpua’s
command, as Padma.Péni by his command creates all animate things.”’
Transactions Roy. As. Soc. Vol. II. pp. 233, 234.—J. W. L.

(8) Mile phou sa, is the Chinese transcription of Maitreya Bodhisattwa.
Mi le is the abbreviated and very corrupt pronunciation of Maitreya, a
Sanscrit word, signifying, according to the Chinese, the Son of goodness, or
of tenderness. This personage, who is to succeed Sakya Muni in the cha-
racter of terrestrial Buddha, was under the name of Ayi fo, a disciple of
the latter. Others assert that he was born in heaven at the epoch of Sikya's
entering the religious career, that is to say, at the period when the duration
of human life was 100 years. Since then he has remained in the character
of Bodhisattwa in 7wshila, and will continue there till the time of his
advent in that of Buddha. This advent, according to a prediction delivered
by Sakya to his disciples in the town of 8%e wei, will take place at a very
remote period when the duration of human life shall extend to eighty-four
thousand years; that is to say, after the lapse of five thousand six hundred

" and seventy millions of years.* The name of the town in which Le shall
be born, that of the prince his father, and that of the princess his mother,

* Jupanese Cyclopedia, B. 1V. p. 32.
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are also announced by Sikya. His father will be named &ieou fan ma ; his
mother Fau ma youe. The latter will be the most lovely person in the world,
with lips like the flower ubara and breath redolent of sandal wood. Maitreya,
like Sikya, will be born from his mother’s right side. Then the gods,
inhabitants of Tushita, will break forth into singing,* &c. Maitreya will
live eighty-four thousand years, and the law which he shall estublish will
have the same duration after his pari nirvina.—R.

(9) Eight toises ;—about 80 English feet.

(10) Eight cubits ; about 10 or 12 feet.

(11) It still exists.—Fa hian here speaks as one who had seen this
colossal statue. We shall in the following Chapter_see to what era he refers
its erection.—R.

CHAPTER VIIL

The River Sin theou.

They followed this mountain chain in a south-westerly direction
for fifteen days. The road is extremely difficult and fatiguing,
abounding in obstacles and dangerous steeps. In those hills are to
be seen mural precipices of rock eight thousand feet in height.
On approaching them the sight becomes confused ; and should
the foot of the traveller slip in passing those places, nothing in
the world could save him.'

At the foot of these hills is a river named the Sin tkeou.!
The ancients have perforated the rocks to open a passage, and
have cut ladders of seven hundred steps. When you have passed
these ladders you cross the river by (a bridge of) suspended
ropes. The banks of the stream are about four score paces
apart. Neither Chang kkiun nor Kan yng,* under the dynasty of

® Shin i tian, B, LXXV1IL p. 3.
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the Han, ever reached this point in their travels, of which an
account is given by the Interpreters* of the Cabinet of Foreign
Affairs.

The ecclesiastics asked Fa hian if one might know when the
Law of Foe began to spread in the East - Hian replied to them ;
¢ I learnt from the people of that country, and they all assured
me, that according to the most ancient traditions, it was after the
erection of the statue of M: le Phou sa that the Ska men
of India passed this river, carrying with them the sacred books
and the collection of the Precepts.’” The statue was erected
three hundred years after the Ni houan of Foe, which by calcula-
tion of the years, corresponds with the time of Phing wang,® of
the family of Cheou. We may, therefore, affirm that the Great
Doctrine began to be propagated and extended at the time of the
erection of this statue. Without the assistance of this great
master Mi le, who could have continued the labours of Sky kia
and reduced hLis laws to practice? Who had been able to diffuse
the knowledge of the Three Precious Ones,® and make it penetrate
even to the inhabitants of the world’s extremity, teaching them
to know with certainty the origin of the mysterious revolution?
This is no result of human endeavour. Nor was such the dream
of Ming ti," of the dynasty of the Han.

NOTES.

(1) Nothing could save him.—This description of the escarpments in the
lofty chain of the Himalaya perfectly corresponds with the accounts of
modern travellers, who corroborate this recital of the difficulties which render
the passage equally painful and perilous ; the peaked rocks, the steps cut in
their precipitous sides, the chains extended across valleys, and the suspen-
sion bridges.—R. ‘

(2) The river 8in theou.—This word signifies, according to Chinese
interpretation, the River of Testimony (or whick serves for proof). Ac-
cording to Buddhist graphy, it i from the south of the Lake 4
neou tha, passes through the mouth of the golden elephant, turns once (some

E
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say seven times) round the lake, and thence proceeds to discharge itself into
the sea of the south-west.* )

We learn from this cosmography, that four rivers, starting from the same
point, flow in opposite directions : 1st, the Heng kia or Heng, (Ganges) the
name of which signifies in Sanscrit, come from the celestial mansion, be-
cause it takes its source in an elevated region. It issues from the eastern
side of the lake 4 neou tha, so named from a Sanscrit word (anawadata)
signifying exempt from tumult. Thislake is situated to the east of the Moun-
tain of Perfumes, and north of the great Snowy Range; it is eight hundred
Ui in circumference, and its banks are adorned with gold, silver, glass, crys-
tal, copper, iron, &c. The Ganges issues from the mouth of an ox of silver,
and circumscribing the lake once, discharges itself into the sea of the south-
east. 2d, The §in theou, (Sind) of which we now speak. 3d, The Fo thsou
(Vach, Oxus or Jikon), the Sanscrit name of which signifies the pure stream;
it issues on the west side of the lake A4 neou tka, from the mouth of a horse
of glass, or of sapphire, encircles the lake once, and discharges itself into the
sea of the north-west. 4th, The 8i 7o, from a Sanscrit word, (séfa) which
signifies cold ; it issues on the northern part of the lake, from the throgt of
a lion of Pho ti kia (sphatika, rock crystal) encircles the lake once, and
throws itself into the sea of the north-east.’’+ Pallas,} following the Mongo-
lian cosmography, Erfundjin tooli, names these rivers, the Ganga, Shilda,
Baktchou (Wakshou, Oxus,) and Aipara. B. Bergmann,§ quoting the same
work, names them the Ganga, Sidda, Barkho and Baktchi, or Shkida.
Father Horace names them after the Tibetans, mGan-hgis, Sindhou,
Paktchhou, and Sida.||—R.

The lake A neou tha, or Anawadata, is the Rawankrada of the Hindus,
and Mapam dalai of the Maundchu-Chinese maps made under Kang Ai and
Khian loung * ¥ ¥ . M, E. Burnouf suggests another explanatiop of the
word A neou tha. In PAli the lake is named Anavatatta, which can be no
other than the Sanscrit word Anava tapta, that is, ‘ not brightened, or
warmed (by the sunbeams) :’” an explanation that accords well with the
opinion entertained of lake Rivanhrada.—KI.

(3) Chang kkian and Kan yng. —Chang khian, a Chinese general who
lived in the reign of Wou ti of the Han dynasty, conducted in the year A. D,
122, the first memorable expedition of his nation into Central Asia. He was

® Chang A han king, quoted in the San tsang fa sou, Book X VIIL. p, 21, v.
+ Tbid.
4 Sammlungen, Vol. IL. p
Nomadische .Stre:femen \ oI IIT. p. 198,
ﬁ Alphab, Tabet. p. 186. 3
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sent as ambassador to the Yue (i, but was detained by the Hioung nou and
kept a prisoner for ten years by those people. During his residence among
them, he obtained an extensive knowledge of the countries lying to the west
of China. Having effected his escape, he travelled many days westward as far
a8 Ta wan (Farghana). Thence he passed on to Kkang kiu (Sogdiana), and
the countries of the Yue ti and the Dahe. To avoid on his return the obsta-
cles that had before detained him, he passed by the mountains through the
country of the Khiang (Tibet) ; but even thus he did not escape a second
capture by the Hioung nou ; a circumstance, by the way, which shows that
even then Tibet was exposed to the incursions of the northern tribes.
Escaping again, he ded in reaching China, after an absence of 13
years, with no more than two out of the hundred followers with whom he
set out. The countries visited by him in person were Ta wan, the country
of the great Yue ti, that of the Ta hia (Dahz) and Khang kiu, or Sogdiana.’
But begides these he had collected information of five or six other great
states situated in their neighbourhood, of which he thus reported to the em-
peror on his return. *“ When in the country of the Ta hia,”’” he observes, ‘‘ I
remarked the bamboos of Kkioung and the fabrics of Skx. I asked whence
these objects had been procured. The Ta hia replied, our merchants trade
with the country of Shin tou (Sind) Skin ton is to the south-east of the
Ta hia, distant several thousand /. The mannersand dress of the inhabi-
tants resemble those of the 7'a Aia; but their country is low, hot and humid.
The people make war mounted upon elephants. Their country extends to
the sea. According to my calculation the country of the Ta hAig is twelve
hundred ¥ to the south-west of China: and since Skin fou is several thou-
sand /i to the south-east of the Ta hia, and many articles from Shu are
found there this country should not be very far distant from Siwu. On this
account I wished to pass by the country of the Khiang ; but in seeking to
avoid the dangers which threatened me amongst those people, I proceeded
somewhat too fur to the north, and was captured by the Hioung now. It
would however be easy to issue by the country of Shu, and you would not be
exposed to the attacks of brigands.”’

The emperor having learnt that these people formed powerful nations,
and highly est l the merchandise of China, sanctioned the project of
Chang khian, and dispatched several envoys in different directions from
Shu. These found the roads closed to the north by the 7% and the T%o;
and to the south Soui and the Kouen ning ; tribes abandoned to a predatory
life. Many of the Chinese emissaries were killed, so that the projected
intercourse never took place. A few however, succeeded in reaching the
kingdom of Thian, 1200 /i to the west, to which the merchandise from Shu

E 2
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was conveyed. It wagthus in seeking to establish an intercourse with the
Dabhe that the Chinese obtained their knowledge of the kingdom of Thian.

Chang khian was afterwards advanced to an important office ; but having
failed in an expedition against the Hioung nou (B. C. 125) he incurred the
penalty of death, commuted by special grace, to the entire loss of rank. He
did not omit, however, to publish much useful information regarding the
countries and people west of China, as such possessed great interest for his
countrymen, who affected supremacy over Central Asia.* I have thought it
right to enter upon these details because they refer to the earliest discovery of
India by the Chinese. No mention whatever is made of this country, previous
to this era, in any Chinese work with which we are acquainted. The other
general, Kan yng, was sent in the year 97 A. D. as far as the borders of the
Western, that is, the Caspian sea, with instructions to subject the Roman
Empire. The information he derived from Tiao chi, (Tadjiks) and the An
1zu, regarding the vast extent of this sea, and the time it would require to
cross it, (three months with a fair wind, two years with an unfavourable one)
induced him to abandon the expedition and return.f

It is evident from the foregoing that Fa hian had no exact idea of the
distance or the direction traversed by either of these generals.—R.

(4) The Interpreters.—I have introduced a slight correction in this
passage. Kieou yi, is the name of a kind of interpreters attached to the Tian
shou koue, or bureau for the affairs of the foreign nations recently subjected
to the Han dynasty.} It is to the reports of these employés that much
of the geographic and ethnographic infurmation of foreign countries is
due.—R.

I think that M. Abel Remusat is mistaken in his correction of this pas-
sage, whioh should be translated, ¢ The two banks of the river are at least
80 paces asunder ; there are nine stations (where you pass it ) It is related
that neither Chang kkian, nor Kan yng, reached this point.”’—KI.

(5) Phing wang of the dynasty of Cheou.—Here we have a fact of the
utmost importance in the history of Buddhism, determining the epoeh when
this religion spread beyond the Indus, into the eastern countries of Asia,
into Tartary, and as far as China. It has been usual to fix the date of
its introduction into the last mentioned country in the year 61 A, D. and
to ascribe it to an event to be noticed in a subsequent note. But this
was, in fact, merely the date of its official adoption ; for it was then that the

* Life of Chang khian in the History of the Han, Thsian han shou, B. LXK,
1

P lid, B. LXXXVIIL p. 6.
L Ibid, B XXX0p. 70w
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worship of Buddha was, according to authentic historians, admitted to the
capital and professed with public solemnities. But there are isolated facts
of which the memorials are incidentally preserved, which attest that Bud-
dhism had nevertheless penetrated into various provinces at an earlier
period, and had established itself unostentatiously, without exciting observa-
tion. It is even probable that this religion was preached in very early
times, and that the destruction of the books under Shi kouang ti, of the
Thsin dynasty, was the cause of its decadence ;* and it is related that in the
twenty-ninth or thirtieth year of the reign of that prince, a Samanean
from the west, named SAe /i fang, came to Hian yang, (a town near Sian
fou, in Shensi) with eighteen other ecclesiastics, bringing the sacred books
in Sanscrit. They presented themselves at court; but the emperor, shocked
at their extraordinary customs, put them into prison. On that, Li fang
and his companions began to recite the Makd prajna péramitd ; a brilliant
light filled the entire prison, and immediately after, a genius of the colour
of gold, and sixteen feet in height, armed with a club, broke open the gates
and liberated the prisoners. The Emperor was alarmed, and repenting his
treatment of them, dismissed them with great honor.t

Towards the year 122 B, C. the campaign of the general Hou khin ping
against the Hioung now, brought the Chinese to a country named Hison
thou, situated beyond the mountains of Yarkand. The kiog of that coun-
try offered sacrifice to a golden statue of a man. This statue was captured
and conveyed to the Emperor in 121 B. C.1 Yan sse kou observes that it
was made of gold to represent the prince of the celestial genii, and that it
is the model of the statues of Foe now in use. The Emperor deeming it
sacred, deposited it in the palace of sweet springs. 1t was more than one
toise high. No sacrifices were offered to it, perfumes only were burnt
in its honor.§ It is thus adds he, that the worship of Foe began to be
introduced. Chang khian, on his return from his embassy to Ta hia, re-
counting what he had learnt of neighbouring nations, speaks of Skin fou, or
India, and the worship of Feou thou.|| Under ’Ai ti (2 years B. C.) a savant
named Thsin king, received from an envoy of the Yue ¢i, named I fsun kheon,
certain Buddhist works. China at this time, to adopt the expression of the
historian of the Wei, understood this doctrine, but believed it not.§ This
is all that I can find regarding the introduction of Buddhism into China

* Wen hian thoung khao, B. CCXX VL. p. 3.
t Foe fa kin thang pian, quoted in the Shin i tian, B. LIX. p. 5.
$ Thsian han show, Life of Wou ti.
fl ;Ve'i shou, notice of the Sects of Shy kia and Lao tseu.
bid.
g Shin i tian, B. XIX. p. 7.
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prior to the year 61 A. D., which is the epoch usually accepted for that
event. We shall presently learn further details of the part enacted by the
Emperor Ming ti in connection with this subject. ’

As to the history of this religion, which the Chinese found in their
earliest expeditions established in the north of Tibet and in Bucharia, Fa
hian is the author who has preserved for us the most precise and inter-
esting tradition. According to him, the Buddhists of the Indus asserted
that their religion had been spread beyond that river by the labours of the
Samaneans of India, at the time of the erection of the colossal statue of
Maitreya Bodhisattwa, and that this event took place three hundred
years after the nirvana of Sakya, in the reign of Pking wang, of the
dynasty of Cheou. Now Phing wang began to reign in the year 770 B. C,
and died in 720, This fact, en passant, would establish the death of Sékya,
according to our author, 300 years before the erection of the statue, i. e,
in the year 1020 B. C. or a little later. Now, without entering upon
¢he discussion of the various dates assigned by the Buddhists to this event,
80 important to them, I may observe that the calculation most generally
adopted by the Chinese places the birth of Sékya in the year 1027, or
1029 B. C. and his death in 950.* The date adopted by other Chinese
authors well informed in Buddhist traditions,} differs yet ;more from the
chronology of Fa hian, since it places the birth of Sékya, in the ninth year
of Chouang Wang, (688 B. C.), which brings down his death to 609, more
than a century subsequent to the date assigned to the erection of the statue.
We may here remark on the expressions in the text, that they show that in
the opinion of Fa hian, Maitreya was not a mere mythological personage
restricted to Tushita, but that his influence was effectual on earth in promot-
ing the objects of Sékya’s mission and in propagating his doctrine to
the ends of the world. This passage must be compared with the other
traditions, which fix the advent of a personage of the order of Bodhisattwas
three centuries after Sikya, as a kind of reformer, or continuer of Buddhist
predication, and a compiler of the sacred books, and which speak of him as
engaged in this work in the western part of India. The colossal statue of
the Bodhisattwa will be spoken of in the account of Udyana by Hiouan
thsang.—R.

(6) The knowledge of the Three Precious Ones ;—that is to say, of the
Tyi ratna, or Buddha, Dharma and Sanga. 1 have elsewhere collected
many illustrations of this triad amongst the Buddhists ;1 to these I will now

* Melanges Asmuquu, Vol. 1. pp. 115—117.
¢ Shin i tiun, B. L1X. pp. 1—3.
$ Hodgson, Sketch of Buddlusm.
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add the following curious passage from a Muhammadan author :—** When
the Tibetans make oath, they invoke the Kandja soum (dKon michkog
soum,) that is to say, the triple God ; Kandja meaning God, and soum, three.
They assert however that there is but one God, and the other two are his
prophet and his word, and that the combination of these three in the oath
refers to but one God. There is moreover a great resemblance between the
Lamas of Tibet and the monks of Christian nations, &c.”’* Buddhist tra-
vellers, when they would assert of a people or a prince that they practise
the Samanean religion, simply remark that they are deeply attached to the
three precious ones. The dogma of the three precious ones is with them the
foundation of the doctrine ; a point which once admitted, involves all others
with it. Not to believe in the three precious ones is an unpardonable
sin.” It would be difficult to understand these passages in the strict sense in
which the words Buddha, the Law, and the Clergy, are generally accepted.
It is evident that a Supreme Triad is spoken of, whose intelligence is manifest
by speech and separate personality. Without entering here upon a metaphysical
or theological discussion, which has found place elsewhere, I shall repeat an
anecdote with which a Chinese book printed in Japan furnishes me. In the
fifteenth year of the reign of a prince of 8in ra, (Sin lo in Corea) named Fd
hing wong, the king, promoter of the Law, 528 A . D. the religion of Foe be.
gan to spread in this country. Formerly in the reign of No kAi wang, a Sama-
nean named Me hou tseu arrived from Kao /i, (Corea proper) at the town of
Ichen na. He excavated a grot for his dwelling. The Emperor of China,
of the dynasty of the Liang, sent a present to the prince of Sin ra, consist-
ing of all manner of perfumes; but of these neither the prince nor his sube
jects recognised the use or even the names. Hou fseu instructed them.
¢ These substances, said he, are designed to be burnt; the exquisite odour
which they emit extends to the sanctified spirits; and amongst those desig-
nated sanctified spirits, there are none above the three precious ones ; the first
is called Foe tho ; the second T%a mo ; the third Seng kia. If you make your
invocations in burning these perfumes, Divine Intelligence will not fail to
respond. At that momeut the daughter of the king fell sick. They directed
Hou tseu to burn the perfumes and repeat the formulee. The princess was
forthwith restored. The king was delighted, and munificently rewarded the
Samanean.’’t

I will add, as the opportunity offers, that the images, the books, and
the worship of Foe were introduced into Corea in the second year of the
king Siao sheou lin (372) ; that the art of writing was introduced into Pe

® Mir Izzutullah,J. R. A. S, Vol. VIL p. 292,
t Juponese Encyclop, B. X111 p. 10,
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tsi (another part of Corea) in the twenty-ninth year of the reign of Siae
kou wang (374) and that a foreign ecclesiastic, named Ma la nan kouei,
came from Tsin (China) to the same country in the tenth year of king Kieou
sheou, (384); the king went out before him, led him to his palace and
showed him the greatest honor. It was then that Buddhism was established
in Pe tsi. The following year they began a temple to Foe upon Mount
Han, and ten persons there embraced the monastic life.

I say nothing of the establishment of Buddhism in Japan. Titsingh, in his
Annals of the Dairis, and M. Klaproth in the annotations he has added to
that work, will no doubt give every necessary elucidation.—R.

(7) The dream of Ming ti.—Ming li, of the Han dynasty, had a dream ;
he beheld a man of the colour of gold, and of lofty stature, and having his
head surrounded by a luminous halo, soaring above his palace. He consulted
his courtiers on the subject of his dream. They replied, ‘‘ In the western
countries there was a spirit named Foe.”” The Emperor therefore appointed
a high officer named T%sai yn, and a scholar named Thsing king, to pro-
ceed with sundry others to Hindostan, and gather information toixching the
doctrine of Foe ; to draw, paint or depict the Feou thou (temples and idols)
and to collect the precepts. Thsai yn applied to the Samaneans, and re-
turned with two of them, Ma teng and Chou fa lan to Lo yang. It
was then that the Central Kingdom began to possess Samaneans and to
observe the genuflexions, A prince of Chou, named Y¥ng was the first to
embrace the new religion. Yng also procured the book of Foe in forty-two
chapters, and the images of Sékya. Ming ti caused paintings of religious
subjects to be made, and placed them in the ¢ Tower of Purity.” The sacred
book was deposited in a stone building near the tower of Lan; and as in
returning to Lo yang, Thsai yn had placed this book on a white horse, a
monastery was constructed, called the ¢ Temple of the White Horse. Ma
teng and Fa lan pussed their lives in this monastery.—R. ’ ’

CHAPTER VIIL

Kingdom of Ou chang.—Print of the foot of koe.

On passing this river you are in the kingdom of Ou ckang.'
"The kingdom of Ou ckang forms the extreme northern portion of
India. IIcre they actually speak the language of Central India.*
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Central India is denominated the Kingdom of the Middle. The
dresses of the people and their manner of living are also similar
to those of the Kingdom of the Middle. The law of Foe is
held in the highest reverence. At all the places where the
ecclesiastics halted were Seng kia lan. There are about five
hundred Seng kia lan, all devoted to the study of the less ¢transla-
tion.* If any stranger, or Pi kieou® arrive, they receive him with
eagerness and entertain him three days. After these three days
they warn him to seek for another hospitium.

When tradition tells of the travels of Foe in the north of
Indis, it is of this kingdom that it speaks. Foe here left the
impression of his foot. The dimensions of this impression vary ac-
cording to the thoughts of those who contemplate it.® It remains
to this day. The stone upon which his clothes were dried in
the sun,” and the place where the wicked dragons were converted,
equally remain. The stone is one toise in height, two toises -
square, and flat on one side.

Three ecclesiastics, Hoei king, Tao ching, and Hoei tha, set
out in advance to the kingdom of Na kie,* where is the shadow
of Foe.® Fa hian and the others tarried a time in this kingdom ;
and when the term of their sojourn had elapsed, they descended
towards the south, into the kingdom of Su 4o to.'

NOTES.

(1) The kingdom of Ou chhang.—This name signifies a garden ; in San-
scrit Udydna ; the country was so named because the park of a king of the
wheel (Chakravarti raja) was formerly there. Fa hian is the first Chinese
by whom it is spoken of: according to his orthograpliy, the name is Ou
chang ; Soung yun writes it Ou chkang, and Hiouan thsang Ou chang na.
The last mentioned traveller preserves two other spellings, Ou san chhang
and Ou chha. That which he has himself adopted is tje most exact trans-
cription the Chinese admits of, Oudyna, the fch or dj almost always being
substituted for the soft dental in the transcription of Indian words.

The country of Udyéna is very celebrated in Buddhist annals; but it is
not from travellers of this creed alone that the Chinese derive their know.
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ledge of it. They had political intercourse and relations with the princes of
Udyéna especially in 502, 518, 521, and 642, A. D. The historical exist-
ence of this country in A. D. 401 or 402, when visited by Fa hian, cannot
be doubted, as also in the year A. D. 642, when its king addressed a letter
to the Emperor of China. If we rely upon legends, it must have been
known by the name of Udyéna in the time of Sikya Muni ; but we are not
yet in a position to enable us to adopt, or even to discuss such traditions.

Ma touan lin places this kingdom to the east of Kandahar, and there
locates the Brahmans, whom he designates the first among the tribes of bar-
larians. This country could not be far removed from Attock or Peshawur;
but the name is no longer found among the geographical denmominations
of that neighbourhood ; nor is there any resembling it among the ancient
names of places in northern and western India, extracted from the Parfinas
by Wilford, or among those extracted by Ward from the Mdrkandeyas
Purdna. This remark may be extended to the rest of our itinerary; too
mauny revolutions have overturned the institutions of India to admit of our
tracing the names of places of more than fourteen centuries ago upon
modern maps, The Hindus have no idea of the critical labours, by means
of which, in China as well as in Europe, concurrent evidence is brought
together os the groundwork of ancient geography; and amongst learned
Europeans, whom the study of Sanscrit has placed in a position to supply
such materials, but a very small number have been attracted to researches so
dry, thorny, and distasteful. The geography of the Purinas by Wilford, has
not been sufficiently followed up ; it would nevertheless be most interesting
to extend the investigations and correct the errors of that laborious but too
systematizing writer. The perusal of those ancient compositions the Rimé-
ynnn, Mahibhdrata, and other poems, such as the Megha duta, undertaken
for the express purpose of despoiling them of their geographical information,
would be n genuine service to learning. We justly admire in these works their
gruceful pictures and elegant descriptive ; but these beauties, however admira-
ble, nrethe objects of exclusive interest only to superficial understandings. A
few fugitive notes adapted to chronological purposes, or to elucidate the an-
cient Goography of India, would have infinitely more value in the estimation
of the learned. There are some happy attempts in this way of late years ; but
thewe do not grapple with the entire subject. Hence the determination of
the places spoken of by Fa hian has been a laborious work ; and would
have been impracticable in the time of Deguignes.

[ Before the reader proceed to the sequel of M. Remusat’s highly in-
teresting note, it may be as well to apprise him that here begins the grand
grographical crror of the learned French commentators, who conduct our
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pilgrim as far west as Kandahar, while his actual route extended no further
than the neighbourhot.)d of Jellalabad. This error will be sufficiently appa-
rent as we progress; meanwhile the insertion of the following observations
of Professor Wilson, on Ou chang, will not be deemed inappropriate. ¢ It
is not correct to say that its name (Ou cAang) is not traceable in Saunscrit
authorities ; and it is rather remarkable that we find the name in what may
be considered rather its vernacular than its classical form. We have not
Udyana, but Ujjana, the Ou chang na of the later Chinese traveller. Ujjana
is named in the Mahébhdrat, in the Vana Parva (Vol. I. p. 585), as one of
the Tirthas, or holy places, of the north, and its mention follows close upon
that of Kashmir, from which therefore its contiguity may be inferred. We
have therefore the Sanscrit verification of its name and site, and this confirms
its position on the upper part of the Indus, possibly on either bank, extend-
ing westward towards Cabul, and eastward towards Kashmir. Chinese
authority, also, is not wanting for such a position, for Ma fwan lin, as
quoted by Remusat, states that it lies east of Kian tho lo, and in the Itinethry
of Hiouan thsang, Kian tho lo is bounded on the east by the Indus. He
places Ou chang 600 /i to the north of Kian tho lo. In accounts extracted
by M. Remusat, from Chinese Geographical compilations, Ou chang is
evidently confounded with Kashmir ; the description of its mountains, its
valleys, its forests, its fertility, its irrigation, its rice, its lakes tenanted by
dragons, the Négas of the Réja Tarangini and the Kashmirian chronicles,
and the character of its people as ingenious and gentle, but cowardly and
crafty, as still perfectly applicable to Kashmir. At a later period, however,
the Chinese knew Kashmir, by its own name ; Kia she mi lo, is its appella-
tion in the itinerary of Hiouan thsang. It is easy to understand, however,
this seeming confusion. Kashmir had at various times a political boundary
considerably exceeding its natural limits. At different periods, therefore,
different districts, such as Ujjdna, were or were not considered to be por-
tions of Kashmir.””—J. R. A, S. Vol. VII. pp. 115, 116. The identification
is here complete ; name and situation both concur in proving the Ou chang
of Fa hian to be the Ujjina of Indian Literature ; a country situated on the
Indus, immediately west of Kashmir.—J. W. L.]

We see by the account of Fa hian that Buddhism was established in the
4th century, in the eastern part of Afghanistan on the right bank of the Indus
in a country now known by the name of Kafristan, or the country of idola-
ters ; for this is incontestibly the country of Udyéna, whatever may have been
its extent towards the west. We learn elsewhere* that the same religion

* Pian i tiun, description of Ou chang, p. 6.

»
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flourished there in the seventh century although manifesting some symptoms
of decline ; that of more than fourteen hundred monasteries existing there in
former times, several had fallen into ruins; that many of the ecclesiastics
had removed elsewhere ; and that those who remained had lost the orthodox
understanding of the sacred books. These facts, preserved in books written
previous to the invasion of the Muhammadans, are consistent with the
testimony subsequently borne by the latter, and may even serve to explain
it. Several facts connected with the kingdom of Udyéna, and known to the
Chinese during the dynasties of the northern Wei and the Thang, will be
found in the following extract from the Kou kin thou shou, Pian i tian,
Chap. LXIIL pp. 1, 15. -

‘“ In the third year King ming, of the reign of Siuan wou #:, of the dynas-
ty of the northern Wei (502 A. D.) ambassadors from the kingdom of Ou
chang brought tribute.

¢ This kingdom is to the south of Siu mi (Su meru) : on its north is the
chain of the Onion Mountains ; on the south, it borders with India. Thes
Brihmans are, among foreigners, looked upon as the superior caste, Thee==
Brabmans are versed in the science of the heavens and in the calculation o» ~t
Jucky and unlucky days. The kings do nothing without consulting thei
opinions.

¢ This country contains many forests and produces fruits, Wateris le =
for the irrigation of fields. The soil is fertile, and produces rice and whesssm
in abundance. There sre many followers of Foe. The temples and thmm -
towers are highly adorned and magnificent. When two parties have a di=ss-
pute they submit themselves to the ordeal of drugs; he who is in the wrom &%
experiences violent pain ; but he who is in the right suffers no inconvenience= -
The punishment of death is not inflicted by their law; criminals whao
merit this punishment are simply banished to the §. W. of the mountains of
¢ Intelligence,” where is the mountain Tan thAe, on which a temple has
been constructed ; food is conveyed to them by the help of asses, which go
and return of themselves without the necessity of any guidance.

““The history of the monasteries reports the journey of two natives of
Thun houang (Sha cheou) named Soung yun tse and Hoei seng, who
proceeded to the western lands.  This kingdom is bounded on the north by
the Onion mountains, and on the south by India. The climate is temperate.
The country is several thousand i in extent, well peopled, and rich in pro.
ductions. There is an isolated little hill, near a river whose waters are
black, and the islc of the genii. The plains are very fertile. This is the
dwelling place of Pi lo shi enl, where Sa tho abandoned his body. (This
passage is mutilated ; at all events unintelligible.)
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¢ Although in former times their manners were far from perfect, neverthe-
less, following the example of the king, the people had made some advance
in purity; they observed the fasts, lived on vegetables, and honored Foe
morning and night : they beat the drum, sounded the conch, played on
the guitar, the flute, and other wind instruments; and it was not till baif
the day had been so employed that they engaged in the affairs of the state.
Tuey never punished criminals with death, but exposed them on a barren
mountain and there left them to seek their own means of sustenance. When
any matter was involved.in doubt, they appealed to drugs, and decided upon
the evidence of these.

“ The soil is good and fertile ; the inhabitants live amidst abundance. All
the cereals flourish there ; and the five principal fruits, as well as many others,
come to perfection. At night you hear the noise of bells which fills the
air (literally, the world) on all sides. The richness of the soil gives birth to
extraordinary flowers, which succeed in summer as well as in winter. The
priests collect these as offerings to Foe.

*The king beholding the arrival of Soung yun, as envoy of the great
kingdom of Wei, to salute him, and having received his credentials, asked
Soung yun, if he were a native of the country where the sun rises > ¢ To
the east of our country,”” replied Soung yun, ‘‘ there is a vast sea, from the

bosom of which the sun rises ; such is the will of the Jou lai.”” (Tatha-
gita). Tue king again asked, ‘¢ Does that country abound in holy per-

sonages >’’ Soung yun then spoke of Cheou koung, Confucius, Ch g tseu,
Lao tseu ; pointed out their virtues; discoursed of the mountain PAeng lai,
of the gate of silver. the hall of gold, and the genii and the immortals who
inhabit there ; he next came to the skilful astrologers and the diviners, to the
physicians and the magicians ; treating of all these things separately and in
order. When he had done, the king observed—*¢ If it be as you say, then is
your’s the countiy of Foe, and we should during the whole term of our
lives, honour its inhabitants.” '
¢ Soung yun and Hoei seng then issued from the town in search of traces
of the doctrine of the Jou lai. To the east of the river is the place where
Foe dried his garments. When the Jou lui was travelling in the kingdom
of Ou chang, he converted the king of the dragons. The latter, in his rage,
raised a violent tempest. The Seng kia li of Foe was wet through and
through with the rain. When the storm was passed, Foe, seated at the foot
of the rock, dried his kia sha (a species of cape worn by Buddhist priests
over the shoulders) in the sun. Although many years have elapsed sinca
this happened, the spots and markings are as clear as if quite recent. You
see not merely the distinct traces, but the very slightcst impressions of the
F
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threads. At the time of our visit it seemed as though they had scratched
these lines. A

‘“ At the place where Foe sat, as well as at that where his garments were
dried, they have erected towers to serve as a memorial of these events.

‘‘ To the west of the river is a tank, in which dwelt the king of the dragons;
at its side is a temple containing fifty ecclesiastics. The king of the dragons
frequently performed miracles. The king of the country, to conciliate
him, cast into the tank gold, and pearls, and precious stones, which the
king of the dragons caused to be ejected, and. commanded the monks
to gather up again. The clothing and the food of the servants of the temple
are supplied by the dragons. The inbabitants call it the temple of king of
the dragyons.

“To the north of the town, distant 18 /i, there is a print of the foot of )
Jou lai; they have erected a stone tower to enclose it. The place in the
rock where the impression is, seems as if the print of the foot had been made
in clay.  Its measure is not determinate ; it is sometimes large and sometimes
small. There are at present attached to the temple seventy ecclesiastics.

To the south of the tower twenty paces, there is a spring issuing from a
rock. Foe having purified himself, chewed the branch of a willow, and
planted it in the ground : it has become a great tree, which the barbarians call
Phou leou.

¢« To the north of the town is the temple of T%o lo, where there are many
worshippers of Foe. The Feou thou (pyramid or obelisk enclosing the
sarira or relics of Buddha) is grand and lofty, but the cells for the monks
are very contracted. There are sixty gilt statues around the temple. Every
year the king holds a great assembly in this temple; all the Samaneans in
the kingdom assemble like clouds.  Soung yun and Hoei seng beheld these
mendicants and admired their manners, their orderly conduct, and their pious

-austerities ; and gave up to them a wale and a female slave to make wine-
offerings and to sweep the temple.

+¢ To the south-east of the town, at the distance of eight days’ journey is,
the place among the mountains where Foe ahandoned his body to a famished
tiger. It is a very steep mouptain, with precipices, caverns, and peaks that
enter the clouds. The tree of happiness, Kalpa daru, and the mushroom,
Ling chi, grow there in great plenty. The springs in the forest, and the
agreeable mixture of flowers delight the eye. Soung yun and Hoei seng
gave money to erect u statue in the Feou thou in front of the mountuin,
and engraved upon the rock an inscription in the /i character, recalling the-
great actions of the Wei dynasty. On this mountain is the temple of ¢Ae
preserved gold, containing more than three hundred monks.
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¢ To the sounth of the town royal, at the distance of 500 /i, is the place
where Foé, being in the country of Ma hieou used a portion of his skin for
paper and one of his bones for a pencil. The king 4 yeou, erected a tower
in that place ; it is ten chang high. At the place where the bone was re-
moved, the marrow fell upon the stone, and you see the color of the grease
and the oily spot as if it were quite recent !

‘- Five hundred Ui to the south of the royal city is the hill Shen chi, or
of good things: there are sweet springs and delicious fruits, of which
wention is made iu the legend. The hills and the valleys are pleasingly
diversified ; and the trees on the mountains preserve their green foliage
duripg winter. The rich vegetation, th:: delightful temperature, the spring
in its bloom, the butterflies like fluttering flowers, produce an exquisite
whole. In this seductive abode, 8o far from his own country, Soung yun
was agitatéd by a thousand varying thoughts, and felt his heart throb with
the emotions of olden times. He remained there a month, seeking from the
Bribmans charms to appease him.

¢« To the south-east of this mountain is a stone house, called tAe Prince’s,
baving two chambers. Ten paces in front of the Prince’s house there is a
square stone on which it is said the Prince was accustomed to sit. The
. king, A yeou, caused a tower to be built to ate the r brance of
the fact. To the south of the tower one /i is the place where the cottage of
the Prince stood.

“In d ling the tain, at fifty paces to the north-east, is the place
where the Prince and the Princess walked round a tree without separating,
and where the Brahmans flogged them so that their blood ran to the ground.
This tree exists still, and preserves the drops of blood with which it was
watered. There is a spring of water there.

¢ To the west of the house three /i is the place where the king of Heaven,
(Indra) changed himself into a lion and sat upon the road concealing Man
yun. The traces of his hair, of his tail, and his claws exist to this day ; as
also the place where A cheou tho khon, and his disciple offered food to their
parents. In these various places there ure towers to preserve the memory
of these events.

* In the mountains are the beds of five hundred ancient Arhans. They
are placed in rows from north to south, and on the spot where the Arhans
sat facing each other. At the second row there are a great temple where
two hundred monks reside, and the spring of water at which the Prince drank.
To the forth the temple is always surrounded by a great number of asses ;
no one looks after them, and they go of themselves where they will. They go
out at three in the morniug, and at noon they eat. These are spirits who

F 2
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guard the tower, as commissioned by the immortal Wo pho. There was for-
merly in this temple a Ska mi, who was in the habit of throwing out
the ashes, which by the will of the eixht spirits, he attracted to himself. In-
sensibly his skin shrivelled up and his bones separated. The immortal Wo
pho, succeeded him in the function of carrying away the ashes. The king
raised a temple to Wo pho, in which is his image covered with leaves of gold.

¢« Near a little defile is a temple of Pho kian, built by Ye cha, and contain-
ing eighty ecclesiastics. It is said that the Arhan Ye cha frequently went there
making offerings of wine, and sweeping, and gathering wood. Ordinary men-
dicants cannot remain in this temple. We, Samaneans of the great Wei
dynasty, had the glory to come thus far; but we returned, not daring to
remain. )

“ The third year Young phing, (510) at the ninth moon, the country of Ow
chang sent tribute. In the fourth year, in the third moon, and in the tenth
moon, there came another tribute from the same country. The same thing
took place in the seventh intercalary moon of the first year Chin kouei of Hiao
ming ti (518) and in the fifth moon of the second year Ching kouang (521).

¢ Under the dynasty of the Thang, in the sixteenth year Ching kouan (642)
bassadors from Ou chang. There is no mention of this in the
life of Tai soung ; but we read the following in the notice of the Western
Lands : *“ Ou chha, also called Ou chang na, and Ou chang, is in the extreme
south of India (an evident mistake for extreme north, as will be seen further
on.) It is five thousand /i in length, It borders on the east, with the country
of Phoulin (Pourout) distant 5004. To the west, at four hundred ¥4, is KhAs
pin (Cophene ) Mountains and valleys alternate with each other. They pro-
duce gold, iron, grapes, and the odoriferous plant yu kin. Rice comes to
maturity there atthe end of a year. The inhabitants are weak, fraudulent,
and much addicted to superstition and magic. They do not award capital
punishment in this country ; criminals who deserve this penalty are banish-
ed to desert mountains. When any doubts arise as to the guilt of the sup-
posed criminal, these are dissipated by the administration of a medicinal
drink, which distinguishes truth from falsehood. There are five towns ; the
king dwells in that named Shou meng pe li, or otherwise called Meng kie U4.
To the north-east is the rivulet Tha /i lo; this is the ancient country of Ow
chang. In the sixteenth year Chking kouan (642) the king Tha mo in tho
po sse, sent ambassadors bearing camphor. An imperial rescript convey-
ed to him the satisfaction produced by his conduct.”

there came

We may observe that in passing the mountains to the north of the’ Pho lo
tou lou, and proceeding 600 /i you reach the tribe of Ou chang. The Thse
Sfou youan Koui then reports the letter of T%a mo in to ho sse :—** The most
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honourable sovereign, endowed with goodness and virtue, who reigns at
once over the middle and the high, ascends the precious churiot of heaven,
dissipates all darkness, and like the Lord Indra, is able to subdue the king
of the A sieou Jo (Asura). Your slave reposesat the root of your bounties, and
as if he had obtained the living stock of Indra, salutes your most honourable
person and offers you phor.” The emperor was flattered by homage
from so distant a land, and caused a benevolent answer to be sealed with
his seal,”’

According to the Notice of Western Countries under the dynasty of the
Thang, the country of Ou cAang, was not more than five hundred / in cir-
camference. It is filled with mountains and valleys, succeeding each
other, and streams and lakes connected at their sources, Cereals are sown
there but seldom arrive at perfection. Thers are plenty of grapes, bat
few sugarcanes. .The soil produces iron and gold, and is suitable for the
yu kin. The forests are extremely dense; and flowers and fruits are abun-
dunt. The climate is temperate, and wind and rain alternate regularly.
The inhabitants are timid and cunning ; they love study, and transgress not
the Law. Astrology is their babitual occupation. Their clothes are of
white wool, and few possess garments of any other kind. Their language,
although different, resembles that of In fow, as do their written character,
their ceremonies, and-their usages. They greatly honor the law of Foe, and
their worship belongs to the great (ransiation. On the river Sou pho fa
sou thou, there were formerly fourteen hundred Kia lan, (monasteries)
many have already fallen into ruin. In former times there were eighteen
thousand ecclesiastics, but now their number has greatly fallen off. All
study the great translation and yield themselves up to contemplation. They
delight in the study of their scriptures, but understand not the occult sense
thereof. The precepts are carried out in practice, and the conduct of the
monks is pure. They observe the ceremonies, and the formulse of incantation
are in use among them. We learn from tradition that there are five sects
among them ; the first is that of Fa mi (silence of the law) the second, that
of Houa ti (conversion of the world); the third, that of ¥n kouang, or
Kasyapa imbibed light) the fourth that of Skoue i thsi yeou: and the
fifth, that of Ta choung, or the multitude. At least ten temples are inhabit-
ed pell-mell by the heretics. The towns are four or five inaumber. The
king lives principally in Meng kie li, a town of sixteen or seventeen /i in
circamference. The population is very numerous. To the east of the
town of Meng kie li is a great Sow fou po, (stupa, tumulus, mound of earth)
where a great number of divine wonders present themselves. When Foe
was alive he installed in this place the immortal Jin jo, king of Ky 4.
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thanauforward. The dragon repiied, * All those wi:o eat, reckon on the
felidn of mnn § this day | receive your boly instraction ; yet [ fear that I caa
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Wit b bk enbubuml the dingon. Mon of subsequent times gathered together
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stones in this place for the erection of a temple. From far and near they go
thither to offer flowers and perfumes. In descending towards the river about
30 Ui, there is a stone where Jou lai washed his garments; the marks of
his kia skha, are as distinct as if they bad been engraved.

“To the south of the town of Meng kie li, distant four /i, are the
mountain, and the valley of Hi lo. The river runs towards the west and
turns back again to the east. Flowers and rare fruits are carried along by the
stream. The banks are steep, and the hills are separated by deep valleys,
into which torrents precipitate themselves. Travellers sometimes hear
amongst them the sound of voices, or cries, and that of musical instruments.
The rocks are squared like a bed, as if they had been wrought by the band.
They stretch out and prolong themselves, following each other in succession.
These valleys and escarpments are the place where Foe, having listened to the
half of a poem, made the sacrifice of his person and his life.

¢ To the south of the town of Meng kie li, about two hundred /i, is the
monastery of the Ma %a fa na, (vana, Sanscrit ; the great forest.) It is the
place where the Jou lai performed the labours of P/ou sa,and was surnamed
the king of Fo tha tha (a Fan word which in Chinese signifies universal gift.)
Flying from his enemies, and abandoning his kingdom he arrived at this
place. He fell in with a poor brahman who besought him for alms ; having
lost his kingdom and his rank, and having nothing therefore to bestow, he
directed that himself should be bound and delivered to the king of his
enemies, in order that the price given for him should serve for alms.

¢ On descending from the hills 34 /i north,west of the mouastery of Ma Aa
fa na, you come to the kia lan of Mo yu. (This word signifies in Chinese,
bean.) There is a sthupa there two hundred feet high. Behind it on a
large square stone, is the mark of the foot of the Jou lai. Foe having stamped
upon this stone, made the light keou cki shine from it and illumine the
monastery Ma ha fa na ; he related the adventures of his own birth in favour
of men and Gods. At the foot of the sthupa there is a stone coloured white
and yellow ; it always emits a greasy juice. In the times when Foe enacted
the part of Phou sa, in order that they might understand the doctrine in
this place, he broke one of his bones wherewith to indite the sacred books.

‘¢ Sixty or seventy /i to the west of the monastery of Mo yu there is a Sthupa
erected by the king Wou yeou. It was there that the Jou lai, practising the
actions of Phou sa, received the title of the king of Shi pi kia. (This Fun
word signifies in Chinese fo give; elsewhere Shi pi, is used for brevity.)
He had prayed to Foe, and it was actually in this place that he hacked his
own body to deliver it o the sparrow hawk instead of the pigeon.

*Two hundred /i to the north of the place called * for (ke pigeon,’ you
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dies. The Jos s, Geinz foemeriy e kizg of the peacocks, eame hither
with his fsex. Urz:d Sy b2at acd 13-ist, they searched for water, but ro
where fyand it. The king of :a¢ pewucks with one peck of his beak, struck
the rock and cagsed water o issue. which immediately formed a lake.
Those who drink of it are cured of their aikngs. On the rock there is stilB
the impress of a peacock’s foot.

** To the south-west of Meng kie li. sixty or seventy i, to the east of thes
great river, there is a sthura abcut sixty feet high, raised by the king of ther
High Army. In former times, the Jou Lii. when on the eve of entering upors
extinction, thus addressed all people: ** After my nirréna, the king of the
High Army, of the kingdom of Os chang e, shail divide a portion of my
reliques among all princes, to establish equality.”” When the king of tue
High Army was come, a consultation was held upon their value. Then
the celestials and the crowd repeated the words of the prediction, aud
the command of the Jou lai. They divided the reliques, and each carried
away his share to his own kingdom ; and in honor of them they erected
this stbhupa. On the bank of the great river there is a large stone of
the form of an elephant. Formerly the king of the High Army placed the
reliques on a large white elephant, and reached this place on his return.
‘T'he elephant fell there and died ; he was changed into stone. At this place,
they have constructed a sthupa.

** Forty or fifty li from Meng kie li, across the great river, you come to the
sthupn Lou hi ta kia. (This word signifies red in Chinese : it is the San-
serit word lohitaka.) It is more than fifty feet high, and was erected by the
hing Won yeou. Formerly the Jou lai, when Phou sa, became king of a
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great kingdom, under the title Twen li, (* power of goodness.’) In this
place he pierced his body and extracted the blood to feed five yn sha
(Sanscrit, Yuksha. demons, who according to Hindu mythology, are specially
attached to the God of riches, and invested with the care of gardens and
treasures).

*¢ To the north-east of the town of Meng kie li, 30 li, you come to a stone
Sthupa named Ko pou o, (a word signifying * unique wond-r’) ; it is 40 feet
high. Tn old time the Jou lai discoursed here upon the law in behalf of men
and Gods, and opened the way to them. After h~ hud departed, the crowd,
afflicted at his departure, honored bim by offering flowers and perfumes
without interruption.

*To the west of the s'one sthupa, on passing the great river, there isa
temple containing an image of A fou lou chi ti she fa lo Phow sa. (This
w-rd signifies in Chinese, ¢ contemplating him who exists of him=+<i7;* it is a
Chinese transcript of the Sanscrit words Avalokileswara Bodhisattwa ; that
isthe Bodhisatiwa, the master who contemplates with love.)

“To the north-west of the stntue of PA.t: sa contemplating the beiny who
ezists of himself, at the distance of 140 or 150 /i, you come to the moun-
tasin Lan pho dou. On the summit of this mountain is the dragon’s tank,
which is move than 30 Zi in clrcumference. The water is pure, and forms
3 transparent sheet like a clear mirror.

* To the north-east of Meng kie Ui, you pass the mountains and traverse the
valleys, and ascend ugain the Sin fou. Tue road is perilous and steep ; the
hillg gre lofty, the vallcys deep and obscure. You walk along ropes, or on
b"idges of iron chains, or upon timbers, or on bridges constructed of spars
joined together. You scranmble thus more than 1000 (i, and arrive at the
Mreamlet Tha lo li. It is here you find the ancient capital of Ou chang na-
Much gold and the perfume yv kin is brought from it. In the stream 7Tha
li In, near to a great monastery, there is a statuc of the beneficent
Bodhisattwa, sculptured in wood ; it is of the colour of gold, splendid and
majestic, and more than one hundred feet high. It was constructed by the

Arhan, Mo thian ti kia. He completed it after he had himself thrice beheld
his marvellous -perfections.  Since the erection of this statue the law has
spread considerably to the east. To the east of this poiut, traversing the
hills and the valleys, ascending the Sin fon, crossing flying bridges, logs of
timber, precipices, and marshes, and proceeding in all 500 /i, you come to
the country of Po lou la (limit of northern India.)—R.

Po lou lo is no doubt the Chinese transcription of Bolor ; an identifica-
tion happily confirmed by Capt. A. Cunuingham, who writes (J. A. S Vol.
XVIL. pp. 97, 98.) I have also been fortunate enough to discover another
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renders tuis identification more atri.inz and com:lete is the mention by
Hiusu theang in A. D. 510, that the k'nzdom of Po low lo, ** produced
much golé 5’ a production for which Balti or Palolo is still celebrated, and
which produces much of its revenue.”’—J W. L.

(2 Ceniral India.—Apparently Madhya desa, or the middle region. It
is remarkable that according to Fa hian, they made use of the very language
of Mid-India, in Oa.yana. The original expression is singular, * They
employ sltogether the language of Central India.” —R.

1 think it should be translated, finem fecit lingue Indi@ Medie, or * thus
fur extends the language of Mid-India.””—KL

(3) The Central Kingdom ; in the text Choumg kowe. This is precisely
the expression used to designate China; and care is required in reading
Buddhist narra.ives, to avoid nfounding p

ges referring to China,
with those intended to apply to Mathura, Magadha, and other kingdoms of
central India, This mistake caonot occur in the work of Fa hian, who
slways speaks of his native land as that of the Han, Thsin, &c. dynasties.
—See notes on Chap. XVI.

(4) ILens translation.—See notes to Chap. II.

(5) Pi khieou, Chinese transcript of the Sanscrit word bhikshy mendi-
cant, as Pi khieots ni is its feminine form bhikshuni. This term is
honorable, as applied to those who beg their subsistence from motives
of devotion and humility. Those who have devoted themselves to this
kind of life, have to practise twelve kinds of observances, named fAeow
tho, from a Sauscrit word which signifies to shake one's-self because these
obscrvances help to clean away the dust and the foulness of vice. The
mendieant should shun all causes of disturbance ; eschew vain ornaments;
destroy in the heart the germs of cupidity ; avoid pride, and in purifying
hin life, search for supreme reason, rectitude, and truth, The twelve
obaervances which are recommended to them with this view, have reference
to the four actions or manners of being, named Wei yi (gravity, or thet
which shonld be done grarvely), namely, to walk, to staud, to sit, and to lie
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down. The following is extracted from a book specially treating upon the
twelve observances, and entitled SAi eul theou tho king.*

1s¢.—The mendicant should dwell in a place which is a lan jo. (dranyaka,)
that is to say a ¢ranquil place, a place of repose. This is the means of
avoiding disturbance of spirit, of escaping (ke dust of desire, of destroying
for ever all the causes of revolt, and of obtaining supreme reason, &c.

2nd.—It is requisite that he always beg his subsistence (in Pali, pindapdti-
ka) in order to extingaish cupidity. The mendicant should accept no man's
invitation. He should beg the nourishment necessary for the support of his
material body and the accomplishment of his moral duties. He ought to
recognize no difference in the food obtained, whether it be good or bad ; nor
to feel resentment if it be refused him, but always to cultivate the equanimity
of a perfect spirit.

3rd.—In begging he should take his rank (in Pali, ¥dthdpantari) without
being attracted by savoury meats ; without disdsin for any one, and without
selection betwixt rich and poor; with patience should he take his rank.

4th.—The mendicant who occupies himself with good works should thus
reflect : ** It is much to obtain one meal; it is too much to make an early
repast (breakfast) and a second (after midday.) If I do not retrench one of
these, I shall lose the merit of" haif a -iay. and my spirit will not be entirely
devoted to reason '’ He therefore avoids multiplicity of meals, and adopts
the custom of making but one (eka pdnika).

5th.—The food which the mendicant obtnins shall be divided into three
portions ; one portion shall be given to any person whom he shall see suffer-
ing from hunger ; the second he shall convey to a desert and quiet spot, and
there place it bencath a stone for the birds and the beasts. If the mendi-
cant fall in with no person in want, he must not on that account himself
eat all the food he has received, but two-thirds only. By this means his
body will be lighter and better disposed, his digestion quicker and less
laborious. He can then without inconvenience apply himself to good works.
When one eats with avidity, the bowels and the belly enlarge, and the respira-
tion is impeded ; nothing is more injurious to the progress of reason. This
fifth observance is called in Sanscrit kAalup ddhaktinka

6¢A.—The juice of fruits, honey and other things of the same kind, ought

never to be taken by the mendicant after midday. If he drink of these his
heart abandons itself to desire, and becomes disgusted with the practice of
virtue.
7th.—'i‘he mendicant ought not to desire ornaments; let him seek no
sumptuous dresses, but take the tattered raiments that others have rejected,
* San tsang fa sou B. XL1V. p. 10.
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wash and clean them and make of them patched garments only for protec-
tion from cold, and to cover his nakedness. New and handsome vestures give
rise to the desire of rebirth ; they disturb the reasoning, and they may more-
over attract robbers.

8th.—Traichivarika, or only three dresses. These words import that the
mendicant should content himself with the kia ska, of nine, of seven, or
of five pieces. He has few desires and is easily satisfied. He desires neither
to have too much nor too little raiment. He equully eschews men dressed
in white, who have numerous dresses. and those heretics who, from a spirit
of mortification, go entirely naked, in defiance of all modesty : each extreme
is contrary to reason. The three vestments hold the proper medium. More-
over, the word kia sha signifies of divers colours, because of the pieces
which form the vestment of the first, second and third order.

9th.—Smdsdnika, or the dwelling amid tombs, obtains for the mendicant
just ideas of the three things which form the prime gate of the law of Foe;
instability, or the brief duration of bodies which, composed of five elemeuts,
return to their originals and are destroyed; pain, which oppresses the
body from the moment of birth till that of death; and vacuity, since
body is borrowed, formed by the reunion of the four elements. and subject
to destruction. This is in fact the observation made upon this subject by
Sékya Muni himself, who opened by it the road to supreme wisdom. By
dwelling among tombs the mendicant beholds the exhibition of death and of
funerals. The stench aud the corruption, the impurities of every description, ,
the funeral pyres, the birds of prey, awaken in him the thought of insta-
bility, and hasten his progress in goodness.

10th.— Vrikshamulika, or heing seated under a tree. The mendicant who
hath not attained wisdom amid the tombs, should go and meditate beneath a
tree ; there let him seek for wisdom, as did Buddha, who accomplished under
a tree, the principal events of his life ; who was there born, who there com«
pleted the doctrine, there turned the wheel of the law, and finally there
attained his parinirvdna. This is an eflect of destiny. We learn besides
that other Buddhas similarly placed themselves; and the free is so con-
nected with these supreme operations that the word budhi, equally means
the free and the doctrine. - '

11¢h.—To sit on the ground, dlhyavakdshika, is an additionul advantage
for the mendicant. Seated beneath a tree so as to be half covered by its shade,
bhe enjoys the cool air. It is true that he is exposed to rain and moisturs,
that the droppiogs of birds soil him, and that he is exposed to the bite of
venomous beasts ; but he also abandons himself to meditation ; seated on the
earth, his spirit is recreate ; the moon, in shining on him, seems to illumine his
spirit ; and he thus gains the power of more casily entering the extatic state.
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12¢A.— Naishadhika ; to be seated, not recambent. The sitting posture is
that best becoming a mendicant ; bis digestion and his respiration are mere
easy, and he thus more readily attains wisdom. Vices invade those who
abandon themselves to idieness, and surprise them at disadvantage. Walk-
ing and standing set the heart in motion, and the mind is at rest. The
mendicant should take his rest seated, and should not allow his loins to
touch the ground.”

It appears to me that the foregoing extract from a work consecrated to
the habits of Buddhist mendicants, would supply the reader with more cor-
rect ideas of the sect than the repetition of what travellers have said upon
the subject. The observances inculcated in the 8th paragraph may be
noted as directly opposed to the mauners of the digambaras, or gymnoso-
phists.—R.

(6) The dimensions of this impression vary.—The text says, sometimes
long, sometimes short ; this depends upon the thoughts of men. This passage
might be supposed corrupted, if the same funciful idea were not expressed
in yet more precise terms by other Buddhist pilgrims who saw the same
object in Udyina.—R.

(7) The stone where his clothes were dried.—This event is detailed
more fully by Soung yun.—R. ’

(8) Na kie.—This is the Chinese transcription of Nagara (a town), as we
are enabled to affirm with certainty from the more correct orthography of
the same name by Hiuan thsang ; namely, Na ko lo ho. Lassen (Zur Ges-
ehichte, &c. pp. 139, 147) identifies this with the Néyapa of Ptolemy, and
establishes its position very satisfactorily in the immediate neighbourhood of
Jellallabad. See notes to Chap. XIII.—J. W, L,

(9) The shadow of Foe.—Regarding this prodigy, one of the most absurd
mentioned in Buddhist legends, see notes of Chap. XIII.—R.

(10) Fa hian in proceeding to the south, traversed the country of Udyana
for a distance which he has omitted to record, but which, to judge from the
sequel, must have been very considerable. It must not be forgotten that he
remained to the west of the Sind, in countries usually comprehended in
Persia, but which then formed part of India, and which are, in fact, interme-
diate betwixt both, and distinct from each by the character of their popula-
tion as well as their geographical position. It was there that he found a
petty state, Su Ao fo, otherwise wholly unknown.—R.

See next Chapter, note 1.—J. W. L.

G
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CIIAPTER IX.

—

The kingdem of Su ho to.

Equally flourishing is the law of Foe in the kingdom of Su
ko to.! In former times, Shy,” the celestial emperor, put the Phou
sa® to the test. He changed himself into a hawk and a dove!
[The Phou sa] tore his flesh to redeem the dove. After Foe had
accomplished the law, he passed by this place with his dis-
ciples, and said to them ¢ Behold the place where formerly I
tore my flesh to redeem the dove I” The people of the country
learnt in this way of that adventure, and erected on the spota
-tower enriched with ornaments of gold and of silver.

NOTES.

(1) The kingdom of Su ho to.—The form of this name would seem to
establish its Indian origin; but it is elsewhere wholly unknown. All thatis
known of the country so called is that it lies to the south of Udyana, and
five days’ journey to the west of the Gandhara of Fa hian. The fabulous
adventure here recorded may enable us to recover its Sanscrit name; but
there can be no doubt that the latter has long disappeared in the country
itself under Persian and Muhammadan influence.—R.

In the Savat, Sewad, Swat, of the Ayin Akbari, and of our modem
maps we have the restoration of Su Ao fo, the valley of the Suastus of
the ients, the & tu of the Hindus, and the Sou pho fa sou fou of
Hiouan thsang’s itinerary. The boundaries of this kingdom at the time
of Fa hian’s transit cannot now be determined. Wilson (J. R. A.S.
Vol. V. p. 116) remarks that in the time of Baber the kingdom of Swit or
Suvat extended on both sides of the Indus.—J. W. L.

(2) Shy, the celestial emperor.—Indra is thus designated in Chinese
Buddhistical works when his name, In tho lo, is notitself transcribed.* He

* Sun tsang fa sou, Book XLVL p. 11,
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is also called 7¥ sAy, the Lord of the Gods, and Sky #i kowan in, (apparent-
ly Shatamanyu,) which signifies in Sanscrit the powerful king of the Gods.*
We have seen that according to the order of Buddhist divinities, Indra is the
Lord of, the Trayastrinsha, or the abode of the thirty-three Gods, the second
in ascending of the Bhuvanas in the world of desire. In Tibetan he is de-
signated dVang-po, Lord, and has many other denominations which are
merely epithets. In Mongolian he is called Khormusda, and this name, cou-
pled with the circumstance of the thirty-three Gods of whom he is chief,
was with Mr. Schmidt, the occasion of a curious comparison with Hormuzd
and the thirty-two Amshaspands. It is difficult to object to this analogy,
and yet more 8o to explain it, seeing that the Mongolian nomenclature is its
only ground, not a trace of such analogy being found among the Hindus,
who more than any other people of Asia were likely to influence, or to be
inflaenced by, the Persians.—R.

(3) Phou sa ;—Bodhisattwa. What is here said of Sikya Muni, refers to
a previous existence, in which he had attained the rank of Bodhisattwa only.
Personages of this order are distingunished during life by their extreme good-
ness, by universal benevolence, and by a self-abandonment which impels
them to sacrifice themselves for the benefit of all other creatures, as in the
present instance.—R.

(4) He transformed himself into a hawk and a dove.—This double
transformation is by no means inconsistent with Buddhistical notions. The
‘Gods and the saints could assume several forms at once, or could create
several simultaneous appearances of them; and thisis what the Chinese
expression signifies.—R.

The legend here alluded to, as well as those of the starving tiger, of the
breaking of his bone for a pen and the shedding of his blood for ink, &c.,
belongs to an anterior existence of Sékya, ¢ immeasurably distant ages ago,’’
and may be found in the QéCN '} & (Hdsangs blun), an elegant edition
of which in Tibetan and German wn;;ublished at St. Peterburgh in 1843,
by M. 1. J. Schmidt. In that work, however, the double transformation
mentioned in the text is not alluded to: but Viswakarma personates the
dove and Indra the hawk. Professor Wilsont seems to think that the
legend is derived from Brahménical sources; and states that it is told at
some length in the Vana Parva of the Mahébhérata of king Usinara, whose
charity was similarly tested by Indra, on which occasion the dove was per-
sonated by Agni, the God of fire. The spirit of the legend appears to me,
however, to be thoroughly Buddhist.—J. W. L.

* San tsang fa sou, B. XXXIIL p. 4.
t Journal Royal As. Soc. Vol. V. p. 116.
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CHAPTER X.

The kingdom of Khian tho wei.

They descended from Su %o ¢o towards the east ; they were five
days on the road, and arrived at the kingdom of Kkian tho wei.'
Here reigned Fa i,* the son of 4 yu.* In the times when Foe was
P.iou sa,* he gave his eyes in alms in this country. Herein like
manner, they have erected a great tower with ornaments of gold
and silver. Amongst the inhabitants of this kingdom many are
devoted to the study of the less translation.

NOTES.

(1) The kingdom of Khian tho wei.—We are tempted to take this as the
name of the province of Gandhdva, recently introduced in our maps.* Bat
the opinion of a Chinese author who visited these countries subsequently to
Fa hian, and who has endeavoured to rectify the errors of his predecessorsin
transcribing Geographical names, would lead us to consider this as a corrap-
tion of the well known name Khian tho lo. Now this latter is evidently the
Gandari of Strabo ;t the Gandhdra of the Purénas,} the Kandahar of Mus-
sulman Geographers, and has finally attathed itself to a celebrated town.
The remote western position of this town must not be held as an exception
to an incontestible synonyme. Many witnesses, amongst whom we must
place the Chinese Geograpers of the dynasty of the ThAang, testify that
before the Muhammsadan invasion the Gandhéras formed a powerful and
extensive state to the west of the Indus. 'We possess in the Chinese collec-
tions, a detailed description of this state, two centuries posterior to the Foe
koue ki. Many most important Buddhist traditions had currency at this
period among the Gandhéras and neighbouring small states ; some of them
refer to the acts of Foe, in the time when he was Bodhisattwa, that is, as
has been observed before, at one of the periods of his history which mytho+
logy places antecedent to his real life.—R.

* Pottinger’s Travel’s in Beluchistan. t+ Lib. XV.
3 Ward, Vol. L p. 11.
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This identification of Kian tho wei, with the Gandbéra of the Hindus is
no doubt correct ; but  &x Ao /o, be the country watered, by the Panjkora
or Suwat river, Fa hian’s easferly route must have taken him in an oppo-
site direction from Kandakar. The position of the GandAdras, is by no
meauns difficult of determination. In the Vdyu Purdna, the SindAu is stat-
ed to flow through the Daradas, Kasmiras, GandAdras, Yavanas, &e.
(Wilford, As. Res. Vol. VIII. p. 331). ¢ The Gandaritis of Strabo, says
Wilson (Hist. of KasAmir), which farnishes an approximation to the Gandarii
of Herodotus, is placed nearer even to the Indus than the modern city of
Candahar ; he observes it is watered by the CAoaspes which falls into the
Cophenes : he has also a Gandaris, which he places between the Hydraotis
(Ravi) and the Hydaspis (Beyah), and consequently towards the eastera
part of the Punjab. Ptolemy only notices the first position, bringing it
rather more to the west, unless as Salmasius conjectures, his Sxasius be
the Cophenes of Strabo, and making the Indus the eastern boundary of the
Gandari : Inter Suastum el Indum sunt Gandari:’ a definition which
corresponds with our pilgrim’s position very well.

For further information on this subject the reader may consult Wilson,
Ariana Antigua, and the admirable dissertation of Lassen Zur Geschichle
der Grieck. und Indoskyth. Kinige, p. 143.—J. W. L.

(2) Fa i.—This appears to be a significant name ; meaning extension of
the law. It may be a translation of the Sanscrit name DAarma vardhana,
which was borne by several Indian princes. According to this tradition, the
son of the king of Magadha, reigned in the country of Gandhéra. This his-
torical poiat might be settled by the examination of Sanscrit works, which,
judging from extracts quoted by Wilson,* might furnish other proofs of some
connexion betwixt Magadha and Gandhéra at an early period of Indian
history.—~R.

Wilson has observed that the name Dharma Varddhana no where occurs
in the catalogues of Indian princes.—J. W. L.

(3) 4 yu.—This king is more frequently designated Wou yu. His San-
scrit name is more accurately transcribed A4 shou kia (Asoka, sorrowless.)
He was the great-grandson of king Ping cha, or Pin po so lo (Bimbéséra,)
of whom more will be said hereafter, and flourished a century subsequent to
the nirvéna of Sékya Muni. In Mongolian he is called KAasoloung ougei,+
a word of the same signification, which however Mr. Schmidt has failed to
recognise. As the foundation of nearly all the religious edifices in ancient
India is attributed to this sovereign, and referred to the 116 year after the

* Mudra Rakshasa, preface, p. 11.
t Geschichte der Ost-Mongolen, p. 16.

G 3



66 PILGRIMAGE OF FA HIAN.

nirvana. the 9th year of the Rezency Ksung A0.* 833 B. C., we have herea

synchranism of the ntmost importance ; and as it is grounded upon an epoch

in the reign of Asoka. to which frequent reference will be made in the course’
of this narrative, we shall have occasion to recur more than once to the
history of this monarch. We may particularly notice what Hiouan Thsang
savs of him in his description of Magadha.—R.

The mention of the son of Asoka. as having reigned in this kingdom isa
circomstance of great importance to Indian history. The Raja Taringini
(Book L. sl. 1. p.) mentions an Asoka as king of Kashmir ; but in no part
of the slight account there given of him do we. discern any circumstance
calculated to identify him with the Asoka of Magadha. save that of his con.
version to Buddhism. He is described as the great-grandson of Sakusi,
son of the paternal uncle of Scehinara : no notice is taken of either Chan-
dragupta or Bimbasdra. Yet the impression on our pilgrim’s mind is
evidently that the Asoka whose son formerly ruled in this kingdom, was the
famous patron of Buddhism in Magadha. Had it been otherwise he would
scarcely have introduced an allusion go irrelevant and uninteresting as this
would then be. Professor Wilson (History of Kashmir, As. Res. Vol. XV.
P. 20) seems inclined to treat the Asoka of Kalhana, as an ideal personage.
It will be observed that Fa hian speaks of the son of Asoka only (named
Jaloka in the Raja Taringini) as having reigned in Kian tho 'wei, and not
Asoka himself. That the latter had great power and influence in GandAdra,
we have good evidence in his fifth Edict as translated by James Prinsep, in
which he appoints ministers of religion to that country. (J. A.S. Vol. VIIL
P 252.) Without being able to solve the difficulties of the case, historical
and critical, I incline to think that our Chinese authorities can hardly be
wrong on such a point. Asoka himself, according to the Mahavansa, reigned
in Ujjain previous to his accession to the throne of Magadha.—J. W. L.

(4) In the time when Foe was Phou sa,—that is, in one of those states of
existence which we recognise as anterior to his historical existence, in which
Sikya Muni had already attained the highest point of moral and intellectaal
perfection, and acquired the rank of Bodbisattwa. This portion of the
legend being but little known, and forming as it were the infroductory
scene of the life of Buddha, I proceed to give an extract from a sermon
preached by Sikya Muni, in the kingdom of Kapila, in the chapel of the
Siikya family, under a tree of the species nyagrodha (ficus religiosa), at
which were present, twelve hundred and fifty great mendicants all of the rank
of Arhans, five hundred female mendicants, an infinite number of Updsika
awl Updxii (faithful of cither sex) of bralunans ; the four kings of Heaven,

* 1Wu han kwo to fen nen gakf oun-no tsou. B, L p. 17 v,
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the king of Trayastrinsha (Indra), Yama, the gods of Tushita, the god
Nimalothi, the god Pho lo ni mi, Brahma, and the gods also of Aganish-
ta, with the princes of the Nagas, of the Asuras, of the Kia lieou lo, of the
Chin tho lo, of the Ma hieou le, &c.; and, the king Pe tsing, the king
Wou nou, the king Wou youan, the king Kau lou tsing, and nine hundred
thousand grandees and magistrates of the kingdom of Kapila, who were
all assembled to do honor to Sékya, in his recently recognised rank of Bud-
dha, Mahka mou kian lian, one of the favorite disciples of Sékya, was he
who elicited the t of the antecedent fortunes of the latter delivered the
following discourse, of which I limit myself to the transcription of the most
prominent circumstances only.* ¢ My real life has extended over innu-
merable Kalpas. I wasat first but an ordinary man, searching for the
doctrine of Buddha, My soul received a material form in passing by the
five ways. When one body was destroyed, I obtained another. The num-
ber of my births and deaths can only be compared with the number of
plants and trees in the entire universe. The bodies I have possessed cannot
be reckoned. That period of time which compriscs the beginning and the
end of heaven and earth, is called a Kalpa; and I canunot myself relate the

renewals and the destructions of heaven and earth that I have witnessed.
The causes of painful emotions are earthly passions. I wasa long time
floating on, and as it were immersed in the ocean of desires; but I strove
to trace these to their source : such was the object of my efforts, and thus
I succeeded. Anciently, in the time of the Buddha Ting kouang (*‘ light of
the vase,’’ Dipankara) there was a holy king named Teny shing (‘* abundance
of lamps’’) who reigned in the country of Thi ho 'wei. His subjects were
favoured with great longevity, and lived in the exercise of piety and justice.
Their land was fertile, and they enjoyed profound peace. It was then that
the prince Teng kouang was born ; a prince endowed with peerless facul-
ties. The holy king, who loved him, perceiving the approach of old age,
would have resigned to him the kingdom ; but the prince yielded in favor of
his younger brother, embraced a religious life, founded the Samanean doc-
trine, and became Buddha. He traversed the whole world at the head of a
band of numberless disciples. When he returned to the kingdom of Thi ho
*wei, to convert his family and the grandees of the country, the latter were
alarmed at the multitude of his followers, and were about to oppose his
progress by a great army. The Buddha, by means of the six supernatural
faculties he enjoyed, penetrated their design, raised a strong and lofty
wall, and then a second, and rendered these walls transparent as glass, so
that six hundred and twenty thousand bhikshus, all equal to Buddhas,

* From the Sieow hing pen kei king, quoted in Shin i tian,Book LXXVII, p. 8.
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to the master. who desired, st any rate. to share it with him ; but the Bodhi-
sattwa still refused ; and when on parting from his disciples, distributed to
each a jiece of money. Procesding on his journey he came to a land the
inhabitants of which seemed joyously making preparations on all sides
for festivals. He enquired the cause of these festivals, and was inform-
ed that Ting kouang was coming to receive the homage of the people. The
young Bodhisattwa leapt for joy on learning the advent of the Buddha, and
asked what homage they were to pay him ? ¢ Nothing but offerings of
flowers, they replied ; perfumes, woollen stuffs, and flags.”” He hastened to
the town ; but the king had forbidden the sale of flowers for seven days to
reserve enough for the ceremonies! The Bodhisattwa felt deeply mortified
at this disappointment; but the Buddha penetrated the intentions of the.
young man. A girl happened to pass with a pitcher full of flowers: the
Buddhu illumined it with a ray of light ; the pitcher became transparent as
kinww, and the Bodhisattwa, having bought the flowers, went away de-
highted,
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‘‘ The Buddha arrived, an immense multitude accompanying him and
forming around him many thousand times a hundred rows. The Bodbisat-
twa strove to approach and scatter his flowers, but was unable. The Buddha,
perceiving his efforts caused a great number of men of clay to arise from the
earth and assist him in penetrating the throng. The Bodbisattwa then
threw forward five flowers, which remained suspended in the air and formed a
canopy seventy /i in circumference. Two other flowers fixed themselves on
the shoulders of the Buddha, as if they had there taken root. The delighted
Bodhisattwa spread his hair upon the ground and entreated the holy person-
age to tread uponit. After sundry compliments and fresh solicitations, the
Buddha complied. There then issued from his smiling lips two rays of light
of different hues, which separating at the distance of seven feet, thrice encir-
cled his person; one of these then illumined the three thousand millions
of worlds without omitting one, and returned to the vertex (of the saint) ; the
other penetrated to the eighteen infernal regions and for a moment suspend-
ed the tortures of the damned. The disciples asked the Buddba, to explain
the reason of that smile. ‘‘ You see this young man, he replied; the
Honorable of the Age announces to you, that the purity he has striven to
attain during an infinite number of kalpas, in subjecting his heart, sur-
mounting fate, and expelling his passions, hath obtained for him, from the
present time, that supreme void which results from the accumulation of vir-
tues, and which shall accomplish his desires.”” Then turning to the young man,
‘In a hundred kalpas, continued the Buddha, thou shalt become Buddba ;
thou shalt be called SAy kia wen, (the pious, the humane). The name of the
kalpa in which thou shalt appear shall be Pho tho, (wise) ; the world shall be
called Shs fou. Thy father shall be Pe tsing, thy mother Ma ye, thy wife
Kieou i, thy son Lo. Thy companion shall be Anan, thy right hand disciple
SAe Ui foe, they left Maha mou kian lian. Thou shalt instruct the men of the
five great worlds ; thou shalt save the ten parts, in all respects like myself.”
Thereupon Bodhisattwa the Pious, whom this announcement overwhelmed
with joy, lost the faculty of thought and fell into an extasy ; while his body
at the same moment was raised in the air and continued suspended at the
height of fifty-six feet from the earth. He then came down and prostrated
himself at the foot of the Buddba. He then ceforth became a Samanean, and
when the Buddha preached the law, Bodhisattwa the Pious assisted. When
Ting koung attained nirvéna, this Buddha received the precepts and maintained
the law in all its purity. He never ceased the practice of goodness, huma-
nity, charity, and all the virtues. When he died, he was reborn in Tushita ;
but as he ever longed to save those who continued in blindness and darkness,
be descended in the form of the King turning the Wheel, (Chakravarti) the
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emperor who walks flying.* He was the owner of the seven treasures, each more
precious than the other ; the golden wheel, the divine pearls, the perfect
wife (of jasper), the all-accomplished minister, a well disciplined army, the
mane of a- purple horse bedecked with pearls, and the equally graced tail of
a white elephant.” See XVII. 12.

‘‘ The age of man was at that time, eighty-four thousand years. He'had
in his palace eighty-four thousand wives. A thousand sons were born to him,
all so brave and virtuous that each was equal to a thousand (ordinary men).
The holy king reigned with the utmost wisdom, and caused virtue to flourish,
He established peace throughout the universe. Wind and rain came at the
fit moment for ripening the crops; and whoever eat of the latter experi-
enced no sickness. Their savour was as a sweet dew, and ensured perfect
health. There were but seven infirmities or imperfections ; cold, heat, hung-
er, thirst, the two natural necessities, and the cravings of the spirit. When
the holy king had fulfilled his time, he ascended to the heaven of Brahma and
became Brahma. The durdtion of the life of a Brahma, is two regenerations
of the world, or two thousand six hundred and eighty-eight millions of years.
Inheaven, he was Indra. The life of an Indra, is a thousand years, of which
each day is equal to one hundred of our years; or thirty-six millions five
hundred thousand years. Upon earth he was a holy king. These vicissi-
tudes occurred thirty-six times ; when again he experienced a desire to save
men, and at an appropriate time, became once more Bodhisattwa. In sub-
jection to pain he passed three Asankya of kalpa‘a (three hundred quad-
rillion times sixteen million eight hundred thousand years). At the end of
this time he longed to display his commiseration for all sufferers, and to tum
the wheel in favor of all living beings. He abandoned his body to a hungry
tiger, and passed nine kalpas devoted to the greatest efforts. In the
ninety-one kalpas remaining (from the time of the Buddha, Ting kouang)
he applied himself to the study of reason and virtue ; introduced himself to
the thoughts of Buddha, practised the six means of salvation, and united in
his heart the truth of alms (déna), the observation of the precepts (Sila), the
salutary confusion (Kshénti), and holy t:ctivity (virya), with transcendental
knowledge, (prajn4) and subtlety (upaya). He accustomed himself to treat all
living beings with the tenderness he would manifest to a new-born babe. Lastly,
be acquired all the virtues of a Buddha ; so that having in the course of those
kalpas traversed the ten earths (or stations for unification)t with this endea-
vor, he found himself arrived at that point in his existence called ekavichiks,
when the soul has but one more obstacle to surmount in the attainment of

® L’empereur qui marche en volant, is the original of this absurd expression.
t Vocabuluiré pentaglotte. Sect. XI.
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supreme intelligence. His merit being then complete, and the immense
circle of divine prudence baving been entirely traversed, it remained for him
to descend and become Buddha.

¢¢ He prescribed to himself in the heaven Tushita four subjects of contem-
plation ; the country where he should be born, the parents from whom he (7
in the text) should receive birth, and all that was requisite for the instruction
and the conversion he projected. 1 knew beforeband (continued Sfkya,
speaking henceforward in the third person) that it was the king Pe fsing that
should be my father in the present age. Kieou /f sha ti, had two daughters,
who were then bathing in a tank, in the ladies’ garden. The Bodhisattwa
stretched forth bis hand and said, ‘‘ Behold the mother that shall bear me in
the age.”” When the time of my birth was come there were five hundred Fan
chi, all enjoying the five supernatural faculties, who passed flying over the
walls of the palace without the ability to penetrate them. Struck with as-
tonishment they said to each other ; ¢* our divine faculties enable us to pass
through walls; how is it that we cannot penetrate these >’ The master of the
Brahmacharis replied ; ¢ See you these two damsels ? One of them shall give
birth to the great man, possessor of the thirty-two lakshana (corporeal beau-
ties) and the other shall nurse this same great man. This divine and formi-
dable being is about to deprive us of our supernatural faculties.”” This
news spread rapidly through the universe. The king Pe fsing, transported
with joy and longing that the emperor who walks flying should be born in his
house, sought the young girl in marriage ; and came to receive her as his
bride. The pious Bodhisattwa, mounted upon a white elephant, approached
his mother’s womb, amd selected for his birth the eighth day of the fourth
moon. The matron having bathed and perfumed herself, was reposing, when
she beheld in a dream a white elephant shedding light throughout the uni-
verse. A concert of vocal and instrumental music was heard, flowers were
scattered, and perfumes burnt. When the cortége, which traversed the at.
mosphere, approached above her, all suddenly disappeared. She awoke
alarmed, and when the king asked the cause of her alarm, she narrated the
ci;cumstances of her dream. The king, disquieted in his turn,consulted
the augurs, and was re-assured. ‘‘ This dream,’’ said they, ** is the forerunner
of your happiness, oh king ! it announces that a holy spirit hath entered the
womb (of the princess). Of this dream she shall conceive, and the son she
shall give birth to shall be in your house (as prince) the emperor that walks
flying, turning the wheel; and out of your house (i. e. as an ascetic) he
shall study the Law, become Buddha, and deliver the ten parts of the world.
The king was enraptured with this assurance; the matron experience its
salutary influence on mind and body. The princes of the petty ncighbouring
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states, learning that the king's wifie had conceived, came to pay her homage;

each of them brougit tribute of gold, of silver, of pearls, of precious cloth,

of flowers, and of perfumes ; expressed their respect, and invoked a thousand

blessings. The matron extended her band and declined their gifts with civi-

lity. After the matron’s conception the Gods presented her with the most

savoury viands; a subtle vapor nourished her, superceding the necessity of all

recourse to the royal kitchen. At the end of the tenth month the body of

the prince being entirely formed, on the 8th day of the fourth moon, the -
matron went forth, passed through the throng, and placed berself benesth s

tree. The flowers expanded, and a brilliant star appeared.””

Here I interrupt the lezend at the point where this holy personage begins
an existence, during which he attained the rank of Buddha. Many particulars
of Lis latter career will be found in subsequent notes; but we may here
remark that the name of BodAisatiwa, is still applied to Sikya in relating the
adventares of his terrestrial life previous to the time of his attaining Buddbs-
hood ; that is, up to his thirtieth year (see XII. 2.)—R.

(5) This proof of the charity of Buddha is spoken of in the other narn-
tives.—R.

CHAPTER XI.

The kingdom of Chu sha shi lo.—The starviog Tiger.

At the distance of seven days’ journey to the east of Kian tho
wei, there is a kingdom named Chu sha shi lo. The word sig-
pifies in Chinese the Severed Head.! Foe, while he was Phou
sa, bestowed his head® in alms at this place; and hence they
gave this name to the country. :

Further to the east you arrive at the spot where Foe aban-
doned his body to a starving tiger.* In these two places they
have crected great towers, cmbellished with all manner of pre-
cious things. The kings of those countries, the grandees, and
the people, all vie with each other in the performance of their
devotions at this place; they never intermit the scattering of
flowers and the burning of perfumes. These towers, and the
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other two spoken of above, are called by the people of the coun-
try the Four Great Towers.*

NOTES.

(1) Chu sha shi lo, apparently chyutasira, a Sanscrit word, having pretty
nearly the signification indicated by Fa hian : the sibilant replacing the dental
of the second syllable in the Chinese transcription. We have already seen
this substitution, and will meet with it again. It is not to be wondered at that
a denomination founded upon such an adventure should disappear with
Buddhism itself from the locality. Our information does not enable us to
determine the position of this country with exactness ; it should be not far
from Sorawak and the present district of Sarawan.—R.

The place here named Chu sha shi lo by Fa hian is evidently ndentlcal
with that called Tan cka shi lo in the itinerary of Hiouan thsang, where
the mention of a monastery of the alms gift of the head places this point
beyond all doubt. The latter name at once recalls the 7'akskasila of the
Puranas and the Taxila of the ancients. Taksha and Pushkara were sons
of Bharata, according to the Vishnu Purana (Wilson’s Translation, p. 385,)
and are stated in the Vdyu to have been sovereigns of Gandkdra residing at
Takshasila and Pushkaravati, The situation of Chu sha ski lo, seven days
journey eastward from Kian tho wei, corresponds very well with the position
of Manikyala. That village (now so celebrated for its tope) is situated on
the ruins of a very ancient town, which from its extent and position, and
the abundance of ancient coins found in the neighbourhood, may with much
probability be assumed to have been the Taxila of the Greek historians.
For further information on the subject of Manikyala and its relics, the
reader is referred to the Journal of the Asiatic Society for 1834.—J. W. L.

(2) When Foe was Phou sa ; (See X. 4.)

(3) His head in alms.—This circumstance, as well as that of the alms-
giving ‘of his eyes, before alluded to, is found among the legends collected
by Hiouan Thsang.—R. .

(4) Abandoned his body to a starving tiger.—(See Chap.X. note 4.)
Formerly Buddha, when prince, under the name of Sa tho (Sattwa) was
walking among the hills ; he beheld a tiger perishing of hunger, and cast his
own person before it to save its life.*—R.

(5) Thefour great towers,—to wit, that of Su ko fo, where the Bodhisattwa
rescued the dove at the expense of his own flesh ; that of Gandhdra, or of the
almsgiving of his eyes ; and the two spoken of in the present chapter.—R.

¥ San tsang fu sou, B. XXXVIIL p. 1 v,
H
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CHAPTEERE XIL

Tt Rmupoon o ¥ot teen spa—The po- of Foe.

ProsesZme 1z the somk four devs” journey from the kingdom
of Kagn zi> we, YoU ETOvE &2 tbe Kingdom of Foe leow she! In
dsys of i Fox, wihes passinr throuch this country with his dis- |
cples, ailressed A nac’ snd said— After my pan ni Aowen!
there ste” b & king named Ki ni big® who shall raise a tower
on this spii”  Aeecrdmgiy, the king Ni Aia having appeared
in the worid, betozk 1o traveling ; and as he passed through l
this country, Str, the celestial emperor,® sought to awaken a
thought within him. He produced a young cow-herd erecting
a tower on the roed. Tke king asked him, * What doest
thou?” He replied, I am bailding a tower to Foe.” The
king praised him hizhly, and caused a tower to be erected over
that of the young ccw-herd. This tower is more than forty
toises® high, and is adorned with all manner of precious things;
all who behold it and the temple, admire their beauty and
magnificence, to which nothing can be compared. Fame reports
this tower superior to all the others of Fan feox tAi.' When
the king’s tower was completed, the smaller tower appeared to
the south of the large one, about three feet high.

The pot of Foe® isin this kingdom. In former times the
king of the Fue ¢ raised a powerful army and invaded this
country. Ile longed to possess the pot of Foe. When he

“had subjected the kingdom, the king of the Yue ¢, who was
firmly attached to the Law of Foe, endeavoured to seize the pot
and carry it away. For this purpose he commanded sacrifices to
be made, and when he had sacrificed to the tAree precious
onna,'® he brought a large elephant richly caparisoned, and placed
the pot upon the elephant. But the elephant fell to the earth,
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unable to advance. He then constructed a four-wheeled car, and
placed thereon the pot, and eight elephants were yoked to draw
it; but these were unable to move a step.  The king then knew
that the destiny of the pot" was not yet fulfilled. He experienced
deep mortification ; nevertheless he caused a tower and a Sen kia
lan' to be erected on this spot. He left a garrison to protect it,
and caused all manner of ceremonies to be performed. There may
be in that place about seven hundred ecclesiastics. A little before
mid-day, the ecclesiastics bring the pot forth from its retreat, and
clad in white garments, pay it all manner of honour. They then
dine, and when evening is come, they burn perfumes, and after-
wards return home. The pot may contain about two bushels.™
It is of a mixed colour, in which black predominates ; it is well
formed on all four sides, about two lines thick, bright and
polished.: Poor people come and, with a few flowers, fill it ; whilst
rich people bringing flowers as an offering, are unable to fill it with
a hundred, a thousand, yea, ten thousand great measures.* -

Only Pao yun and Leng king paid their devotions at the pot of .

Foe; they then returned. Hoei king, Hoei tha, and Tao cking had
set out in advance to the kingdom of Na kie to worship there the
Shadow and the Tooth of Foe, as also the bone of his skull.
Hoéi king having fallen sick, Tao ching remained to attend him,
and Hoei tha returned alone to the kingdom of Foe leoun sha.
When he rejoined his companions, Hoei tha, Pao yun and Seng
‘king returned forthwith to the country of Thsin, Hoei king was
delighted in an extraordinary manuer with the temple of the pot
of Foe. Fa Hian alone proceeded to the place of the skull-bone
of Foé. ,

NOTES.

(1) The kingdom of Foe leou‘sha.—There is scarce room to doubt that
this is the most ancient record of the name Beluchi, under a form most
probably borrowed from the Sanscrit. The town of Pa leou sha, which
Hiouan Thsang places to the south-east of Gandhéra, and that of Fou leou
sha, which was inhabited by the Yue ¢i, seem to recall the same denomina-

H 2
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‘tion. I hesitated at first to recognise the Beluchis, in the country of For
leou sha, and thought that the name might be a corruption of that of Parsor
Fars ; but the geographical and religious considerations involved in the subjeet
“of Foe lou sha and Pa lou sha, forbid this conjecture.* It is singular enough
that we should find this word in a Chinese narrative of the 5th century ; and
"still more s0 to learn from such a source, particulars of the religious obser-
vances of the people not found elsewhere. The most magnificent tower in
all Jambudwipa, that is of Indian architecture in the entire continent,
was constructed by the Foe leou ska, in honor of Buddba ; and in that tower
was preserved his begging pot, an indispensible and characteristic utensil of
the Buddhist recl The p ion of such a treasure drew upon the
country an invasion of the Yue ?i or Gete, of whom Fa hian preserves
this tradition accompanied by fabulous details. Chinese Geographers are,
moreover, unanimous on the subject of the domination exercised by the Gete
in these countries, and we shall by and bye see their name mixed up with
atradition relative to the same begging pot of Foe, noted by our traveller
during his sdjourn in Ceylon.—R.

Lassen (Zur Geschichte, &c. p. 145) has satisfactorily restored the true
reading of Foe lou sha, (or as it is more correctly transcribed by Hiouan
thsang Pou lou sha pou lo,) in Purushapira ; a reading so obvious that the
acquiescence of MM. Klaproth and Landresse in Remusat’s identification of
Foe lou sha with Beluchi, is quite unaccountable. The situation of Foe low
sha, must have in the neighbourhood of Peshéwar, if indeed it be not the
same ; an inference which the similarity of name would seem in some degree
to justify, although Muhammadan historians ascribe the present name to
Akbar, who imposed it with reference to the frontier situation of the town.
Certain it is there are many splendid monuments of Buddhism in the imme.
diate vicinity. ¢ In the gorge of the Khyber Pass, says Dr. Gerard, which
penetrates the country from Peshéwar, stands a most magnificent edifice
equal or exceeding that of Manikyala, and if T am not mistaken there are
others.”” These remains sufficiently prove that Foe lou sha, was an emi-
nently Buddhist country, such as it is here described by Fa hian. See also
Burnes, J. A. S. Vol. I1. p. 308 ; and Wilson driana Antigua, p. 36, ef seq.
—J. W. L. ’

(2) A nan,—frequently A nan tho (Ananda) the meaning of which is ex-
plained to be gladness, jubilation ;+ one of the favorite disciples of Skkya
Muni, and one of those most frequently mentioned in the legends. He

* Pian i tian, B. LXIII. p. 15.
+ San tsang fu sou, B. XXXI. p. 10 verso.
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was deemed the most learned ({0 wen)* and the best versed in the doc-
trines of the three fsang (Pitaka), that is, the sacred books, the precepts,
and the discourses. When Buddha had accomplished the law, the king
Hou fan (Amitodana) his uncle, sent a message to his elder brother, king
Pe tsing (Suklodana) that a son had been born to him. Pe tsing, enrap-
tured at the news, observed to the ambassadors, ¢ Since it isa son, we must
give him the name of Joy (Ananda).”’ This prince subsequently attached
himself to Sikya Muni, when the latter embraced a religious life.

A notice of the life of Ananda, informs us that he was a Kshetriya,
native of the fown of the kings (Rajagriha) and son of the king Pe fan,
This last point is at variance with the preceding text which makes Ananda
son-of king Amitodana. After the narvéna of his cousin, Ananda proceed-
ed to the banks of the Ganges. Five hundred Arhans, descended through
the air ; amongst them were SAang na ko sieou, and Mo ti kid ; he knew
that all these personages were recepiacles (vases) of the great law, and he
called them to him. *‘Formerly,”’ he said to them, *¢ the Tathigata confided
to the great Kashyapa, the treasure of the eyes of the true law. When the
latter entered into extasy, he transferred it to me; and I, who am on the
eve of extinction, am about to transmit it to you. Listen to the following
verses :

There exists a law which I am about to confide to you,
And that law is non-exiStence (the absolute).

It is essential to distinguish these two things,

And understand the law of that which is not nihility.

The Arhan then raised himself in the air, and after undergoing eighteen
transformations, allowed himself to be borne away by the breeze, and extin-
guished himself suddenly, sinking into san mi (extasy). They divided his
reliques, (sarira) and erected towers to his honor. This happened in the
time of I wang of Cheou (894-879 B. C.)t+

A chronological calculation may be deduced from these data. Sékya was
thirty years of age, when he accomplished the law near the town of Bena.
res ;1 and it was at this epoch that Ananda was born. Mahé Kasyapa, the
first successor of Sakya Muni, in the capacity of patriarch, withdrew to the
hill Kukutapada to await the advent of Maitreya in the fifth year of
Hiao wang of the Cheou, 905 B. C. forty-five years after the Nirvina, when

* Fan i ming i, quoted in the San tsang fa sou, B. XIL. p. 13 ; Japanese Ency-
clop. B. XIX. p. 8.

t San thsa? thou hoei jin we, Book IX. p. 6. v,
$ Or rather Réajagriha.—J. W. L.

H 3
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Ananda was 94 years old. ‘How long he exercised his fanctions of patr-
arch, is not narrated ; but in order to make his death synchronise even with
the first year of the reign of Iwang, he must have lived one hundred and
five years. This is not impossible; still there is the more reason to doubt
the fact since all the Buddhist writers whose works we have access to leavs
us in ignorance of the data upon which they establish such synchronisms
between the early events of Buddhism and the ancient history of China.
The subjoined is a brief recapitulation of these, from the Chinese work quot- -
cd above.

Rirth of Sékya ,c.ec00000eeess 0—24th of Chao wang, B. C. 1029
Embraces a religious life, cece0ee 19—43d.iiccevcveccceseness 1010
A plishesthelaw. Anandaborn, 30—3d ccseceecvcsccacacaee 99
Euters Nirviing, «ccceesesscese 79—52d of Mou wang, ...... 950
Mahé Kasyapa dies,eeeeveee oo 124—5th of Hiso wang,.cceeaee 905
Ananda diesyee oo covevecncicane in the reign of I wang,.... 894-879

Other Chinese works furnish calculations attended with similar uncertainty,
Japanese Chronology places the death of Kasyapa,in 905 B. C. and that
of Ananda in the eleventh year of Li wang, 868, when he must have beena
huudred and thirty years old.*—R.

Seo my notes 4, Chapter XXVI, and 1, Chapter XXXII.—J. W. L.

(3)  Pan i Aouan ;—ni Roxan, or extinction, may be recognized without
difticulty as the transcription of the Sanscrit word Nirvdna. But the word
is often preceded in Chinese books by the syllable pam; and this occurs
ulways when the expression refers, not to annihilation or extasy in general,
but to the passage from real and relative life to the state of absorption as
oiteoted by & Buddha.  Ni Aowan is the state to which saints aspire; pen ni
Aoman, is the act by which they attain it. Adopting this explanation, M.
Wuinouf, thinks that these words may be the transcription of pari niredns
whioh in Saugerit are employed in the same sense and upon similar ocea-
wivtn.— R.

'Tho words of the text are ago pan ni Aowan Aeow. The word penm, or
1athor pokan, signities, accordivg to Chinese dictionaries, fo trensport one's-

" xelf from vne place év arother. Lt would thus appear not to be the tran-
woription of & Sauscrit word in the passage quoted, of which the sense seems
sutticiontly clear, being, ** after that | was transported into Ni Aouen (mir-
wina).”  ‘Vho Nam tsuny fa sou, \Book XXXIX. folio 24 verso) nevertheless
wwntions that the words Pus i pAus, is a Sanscrit expression, meaning in
Uhinoso sy fus, that i, ** the pasdage iuto 3 state of absorption.”—KI1.

A1) A wi kg, or abbreviated as lower down, Ni kiu . —the same prince who,

® Wakan kuv tov fem nen gukf van no tsou, P 10,
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according to Hiouan thsang, reigned four bundred years after the Nirvéna
of the Tathégata, and whom he names Kia ni se kia. This must be the
Kanika of Sanangsetsen, whom this Mongolian writer places three hundred
years after the Nirvdna of Buddha, and whom he desiguates as the king of
Gatchou, with the epithet, prince of mercy, bestower of charity, beneficent.*
—R.

This is no doubt the Kanishka of the Lalita Vistdra; the monarch in
whose reign, 400 years after the nirvdna, the third revision of the Buddhist
scriptures was completed. It is extremely probable that this prince is
identical notwithstanding a chronological discrepance, with the Kanishka of
the Raja Taringini, in which he and his immediate predecessors are spok-
en of as eminent Buddhists. ¢ During the long reign of these kings, the
country of Kashmir was for the greater part of the time in the hands of the
Bauddhas, whose strength was augmented by their wandering habits. One
hundred and fifty years had then elapsed since the emancipation of the
blessed Sikya Sinha from this perishable world.”” Raja Taringini, B. 1.
sl. 171, 172. Hiouan thsang confirms the chronology of the Lalita Vistdra.
It does not follow however that the territories of Kashmir extended to Foe
leou sha at this time ; for Fa hian simply speaks of Kanishka as travelling
through that country ; very possibly on a pilgrimdge to the consecrated
spots which attracted himself sume centuries later.—J. W. L.

(5) Shy ;—Indra.

(6) Forty toises ;—about 400 English feet. For an account of a yet loftier
sthupa, in the same country, see Chap. 11I. 3, and the account of Gandba-
ra by Hiouan thsang.—R.

(7) Yan feou thi.—This is a corruption of Jambu dwipa. sometimes more
c&rrectly rendered the Island of Shen pou. Buddhist cosmogony, like
that of the brdhmans, divides the earth into four great Dwipas, or conti-
nents (islands) disposed around Sumeru. These continents are named,—

1. Foe yu thai, or Foe pho thi, (Parvavideha ?) to the east of Sumera.
This word signifies a body which surpasses, because the extent of this con-
tinent exceeds that of the southern one. It is also translated origin, or
beginning, because the sun rises in that country. This continent is narrow
towards the east, and broad towards the west, having the form of a half
moon. The faces of the inhabitants are also fashioned like a half moon.
Their stature is eight cubits, of eight inches each; and they live two
hundred and fifty years.

[This word is properly a synonyme of Videka, oriental.—KI.]

* Geschichte der Ost-Mongolen, p. 16.
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2. Yan feou thi; yan feou, in Sanscrit Jambu ; thi, dwipa, an island.
Jambu is the name of a tree. ‘‘In western lands there is a tree called
Jambdu ; at its foot is a river, and at the bottom of this river is auriferous
sand.’’* This continent is to the south of Sumeru ; it is narrow to the south
and broad towards the north, of the form of the body of a chariot ; its extent
is seven thousand yojanas. The faces of the inhabitants are of the same shape
as the continent. The greater number of them are three and a half cubits
high, and some 80 much as four cubits. The duration of their life is ons
hundred years, but many do not attain this age.

[Other Chinese authors say that Jambu dwipa signifies the eastern isl
of gold.—Kl.] :

3. Kiu ye ni (G6dhanya.) This Sauscrit word signifies wealtk of oxes,
because it is in oxen that the riches of the country cousist. It lies west of
Sumeru. Its form is that of the full moon; its diameter eight thoussnd
yojanas. The faces of its inhabitants resemble the full moon. Their
stature is sixteen cubits, and they live five hundred years.

4. Yu tan yue (Utlara kurun). This Sanscrit word signifies the ¢ Land
of conquerors,’ because its inhabitauts have subjected the three other con-
tinents.

[The Chinese text says that the word Yu tan yue signifies in Chinese,
** The most elevated place, because this country is more elevated than the
three other Cheou, or divisions of the world.”” The version of M. Remusat,
* Land of Conquerors,”” &c. is incorrect ; besides u/faru in Sauscrit signifies
pre-eminent, or raised, and Auru is the name of a tribe.—KI1.]

To the north is Sumeru. This continent is square like a tank ; its size
is ten thousand yojanas. The faces of its inhabitants are of the form of the
continent. They are thirty-two cubits high. and live a thousand years.
There is no such thing as premature death among them.}

The names of these four coutinents in Tibetan and Mongol are—

TIBETAN. MoONGOLIAN.

1. -Char gii Lus pag dwip. 1. Dorona Qulamdzi beyetou dip.

2. Jambu dwip, or Jamnbu gling. 2. Jambu dwip.

3. Noub gii Balang bdjod dwip. 3. Ourouna Uker edlektchi dip.

4, Bdja gra misnan dwip. 4. Méh dohtou dip.

Jambu dwip evidently represents India in this cosmography, together
with what other parts of the old continent were known to the Hindus. I
shall hereafter have occasion to explain who were the Kings of the Wheel
(Cbakravaiti raja) or universal monarchs. During the interval of the

* [an y ming i, quou'dAin the San tsang fu sou, Book XX. p. 8.
t Chang a han, quoted in the San tsang fa sou, 5. X\ 1L p. 17,
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dominion which these kings exercised over one or other of the great isles
of which I am about to speak, Jambu dwipa was divided among four great
lords : 1. To the east, the king of men, so called because of the vast popu-
lation of those parts. The natives were refined in their manners; they
cultivated humanity, justice, and science; the country was pleasant and
agreeable. 2. To the south, the king of elephants. This country is hot
and moist, suitable for elephants, and hence its name. The inhabitants are
violent and ferocious, addicted to magic and the occult sciences ; but they
are capable also of purifying the heart, and, by casting off the trammels of
the world, of emancipating themselves from the vicissitudes of life and death.
3. To the west, the king of precious things. This country extends to the
sea, which produces plenty of pearls and precious things and thus gives rise
to the name. The inhabitants are ignorant alike of the rites and of social
duties, and hold nothing in esteem but riches. 4. To the north, the king of
horses. This land is cold and hard, adapted to the nurture of horses. The
inhabitants are bold and cruel, capable of enduring dangers and death.*—R.
1 believe that this refers to the four chiefs who divided the empire of
Tadia, after the dismemberment of the ancient royalty of Delhi, and whom
tradition names Narapati, chief of men ; Gajapati, chief of elephants ; Chha-
trapati, chief of the umbrella ; Ashwapati, chief of horses.—E. Burnouf.
() ‘The begging pot of Fo,—The pot is one of the six indispensibles of
a religious mendicant. It is with the pot that he asks alms, and it is in it
that he holds his food. Its form is that of a small flat vessel, narrow at the
top and broader at the bottom. Its material should be common and low-
priced, like clay or iron ; and it should contain a bushel and a half at least,
and not more than three bushels. A figure of one may be seen in the little
elementary Japanese Encyclopedia.t That represented in the great Ency-
clopedia is too much ornamented, and represents the State vase of some
rich convent in Japan. The pot and the garments of Foe are looked upon
as precious reliques, which should be preserved with religious solicitude
and passed from band to hand, so that the Chinese expression i po, (vest-
ment and pot) have become synonymous with this mode of transmission.t
It is pretended that the pot and the garments of Foe were brought to
China, in the 5th century, by Bodhidharma, the last of the Buddhist
patriarchs born in Hindustan.§ We shall see in the course of the present
narrative, many other facts connected with the pot of Buddha. The

* Fa youan chu lin, i. e. the forest of pearls in the garden of the law, quoted in
the San tsang fa sou, Book XVI. p. 12 v.

+ Huin meng thou loui, Book XI. p. G.

t Khang hi tseu tian, ad verb Po.

¢ 1d. ibid.
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Chinese word po (pot) is an abridgment of the Sanscrit po o lo, (péhtra).
The Manchous have formed of it their word badiri. The Burmese

208805 *—r.

(9) The king of the Yue ti.—The Yue shi, yue chi, or as M. Klap-
roth thinks, the word should be read the Yue ti, or Youtti, are one of the
most celebrated nations of ancient Tartary. -According to the Chinese,
they originally led a wandering life in the country lying between Thus
hoang (Sha cheou) and the Khi lian Mountains. A war waged against them
in the second century before Christ by their northern neighbours, the
Hioung nou, compelled them to fly towards the west. They established
themselves in Transoxania beyond Ferghana ; and having overcome the Ta
hia, halted on the northern bank of the Wei (Oxus), subjecting at the same
time the 4nszu, who in those times had no supreme chief. They occapied
at the time when Chang khian was among them as ambassador (See Chap.
VII. note 4) five towns, the names of which it is- not easy to recognise,
owing to the penury of geographical information counected with that comne
try at the epoch in question. These towns were Ho me, eapital of the
tribe of Hieou mi ; Shouang mi, occupied by a tribe of the same name ; How
tsao, subject to a prince of Kouei shouang ; Po mao, inhabited by a tribe of
the Hi tun, and Kao fou (Cabul) where dwelt a tribe so named. The town
of Lan shi, is quoted as the residence of their king. In the first century of
our era the prince of the Kouei shouang subjected the other four states,
became very powerful, mastered the countries of the An szu, of Cabul, of
Han tha (Kandahar), of Ki pin (Cophene). His yet further in-
creased in power and possessed himself of India. The kings of the Yueti
continued their authority in these countries up to the third century. Their
incursions into India are spoken of evea to the fifth century, and the situa-
tions of their settlements pointed out. Pko lo (Balkh) to the west, Gan-
dhara to the north, and five kingdoms to the south of the latter, recogunised
their authority. It was the merchants of this nation that instructed the
Chinese in the art of making glass from melted flint. A branch of the Yus
ti, which remained behind at the period of their emigration, inhabited the
N. E. of Little Tibet, under the name of the Little Yue ti. Another braneh,
bearing the same name, but very distinct, detached itself at a subsequent
period (in the fifth century) from the bulk of the- nation, and occupied the
town of Foe leou sha, situated to the S. W. of Pho lo, (Balkh), and which
mast be the Pa lou sha, of Hiouan thsang, (see Chap. X11.), or the coun-
try of the Beluchis. It is reported that at ten /i distance from this tewn

* Judson, Burm. Dict. p. 362.
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there was a tower dedicated to Foe, which was three hundred and fifty paces
in circumference and eighty toises high. From the date of the erection of
this, gigantic tower, called the tower of a hundred toises, to the eighth year of
the Wou ting (550 A. D.) eight hundred and forty-two years were reckon-
ed; wlnch gives 292 B. C. as the date of its erection, and consequently at
an epoch previous to the emigration of the Yue ti.

“There can be no doubt that the Yue i were one of those nations of upper
KAsia, who séttled in Batriana and conquered the eastern provinces of Persia,
modem ' Afghanistan, Beloochistan and the western parts of India. Their
name,of . which traces exist among all these nations, leads us to the opinion
that they are of the Gothic stem, notwithstanding their oriental origin. It
is not & little remarkable to find this race so attached to the religion of
Buddha s the fact here narrated by Fa hian, and other circumstances to
be noteéd hereafter, would evince.—R.

'(Y0) “'Th¥ three precious ones.—See Chap. VII. note 6.—R.

- (1Y) TRe destiny of the pot.—The word Fuan, which I translate destiny,
signifies perhaps not that which has been irrevocably fixed beforehand by a
free.and infinitely powerful being, but the inevitable concatenation of all
cause and all eﬁ'qct. As to the fate of the pot of Buddha, we shall see a
curious tradition on this subject in Fa hian’s narrative connected with
Ceylon.—R.

(12) Seng kia len.—See Chap. I1I. note 5.—R.

1(¥8) Two bushels.—The teou or bushel, contains ten pounds of rice or
140 ounces. of our ordinary weight (French).—R.

- (14) Great measures.—Hoau, the decuple of & bushel. —R.

CHAPTER XIIL

ngdom of Na kie.—Town of Hilo.—Skull-bone of Foe.—Tooth of Foe,—

' ) Staff of Foe.—Maatle of Foe.—Shadow of Foe.
i1

,,,Trayellmg westward the space of sixteen yeou yan,' you arrive
at the frontier of the kingdom of Na #ie* and the town of Hi lo.*
In this place is the chapel of the skull-bone Foe. It is gilded
all over and covered with- the most costly ornaments.* The
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king of the country entertains the greatest veneration for the
bone ; and in the dread lest any one should purloin it, has chosen
eight chiefs of the principal families of his kingdom, each of whom
has a seal which he sets on the gate of the chapel. Early in the
morning the whole eight proceed to verify the seals, and then
open the gate. When it is opened, they wash their hands in
perfumed water, take up the skull-bone of Foe, and bear it
out of the chapel to a throne provided with a round stone
table and all kinds of precious things. The table of stone which
is below, and the bell-glass which covers it are equally adorned
with pearls and fine gems. The bone is of a yellowish white
colour; it is four inches in circumference, and has an
eminence on the upper part. Every day at sunrise the attendants
of the chapel ascend an elevated pavilion, beat great drums,
sound the conch, and strike the copper cymbals. As soon as
the king hears these, he repairs to the chapel, where he performs
his devotions, offering flowers and perfumes. This service con-
cluded, each, according to his rank, places the relique on his
head® and goes away. You enter by the eastern gate and go out
by the western. The king adopts this practice every morning,
and it is only after he has paid his devotions and completed
the ceremony of adoration, that he engages in the affairs of the
state. The grandees and the principal officers begin with the
same act of adoration before engaging in their private affairs. It
is the same every day, and this particular duty admits of no
intermission or abatement of zeal. 'When all have finished their
devotions, the skull-bone is taken back again to the chapel.
There are fowers of deliverance,® adorned with all manner of
precious things, some open, the others shut, and about five feet
high. To supply these, there are constantly every morning,
dealers in flowers and perfumes before the gate of the cha-
pel, that such as wish to perform their devotions may buy of
every variety. The kings of neighbouring countries are likewise
in the habit of deputing persons to perform the ceremonies of
worskip in their name. The site occupied by the chapel is forty
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paces square. Were the heavens to fall down and the earth
to open up, this spot would never be removed !

From this place, proceeding notthward one yeox yan, you
arrive at the capital of the kingdom of Na kie. It was here
that the Phou sa bought with silver money flowers where-
with to do homage to Ting kouan Foe." In this town there is a
tower erected over a tooth of Foe.® They perform the same cere-
monies there as in honor of the skull-bone.

At the distance of one yeou yan to the north-east of the town,
at the entrance of a valley, is the staff of Foe.® In this place also
is a chapel erected, and are similar ceremonies performed. The
staff is surmounted with a bull’s head in sandalwood; it is
about six or seven toises long.. It is placed within a wooden tube,
whence a hundred, or even a thousand men, could not with-
draw it. .

Entering the valley, and proceeding four days’ journey towards
the west, you arrive at the chapel of the Seng kia /i of Foe,*
where the ceremonies of adoration are performed. When there
is great drought in the kingdom, the inhabitants proceed together,
draw forth the Senmg kia 4, and adore it. The heavens then
shower down rain in abundance.

To the south of the town, about half a yeou yax, there is a stone
building backed by a mountain and facing the south-west. It was
here that Foe left his shadow.!' When you contemplate it at the
distance of ten paces, it is as if you saw the veritable person of Foe
himself, of the colour of gold, with all its characteristic beauties,
and resplendent with light. The nearer you approach the fainter
the shadow becomes. It is a representation perfectly resembling
the reality. The kings of all countries have sent painters to copy
it, but none have succeeded. The people of the country have a
tradition according to which a thousand Foes will eventually
leave their shadows here.

At about a hundred steps to the west of the shadow, Foe,
while in the world, cut his hair and his nails ; and in concert
with his disciples erected a tower seven or eight toises'* high,

I



86 PILGRIMAGE OF FA HIAN.

to serve as a model for all towers to be erected thereafter. It
subsists to this day.  Near it is a monastery in which are about
seven hundred ecclesiastics. In this place is the tower of the Lo

han and the Py cki Foe,” where have dwelt a thousand (of those
sanctified personages.)

NOTES.

(1) The space of siz yeou yan.—The length of the yeou yan, or yojens
of Iadia, is estimated at 4 kros, that is 44, 5, or even 9 English miles.
The employment of this measure, foreign to China, shows that Fa hian
adopted Indian estimations of distance, From the correspondence of many
of these mentioned by him with the actual distances mpon our maps, it
would appear that he faithfully delivered the estimations of geographers
or of travellers in India during the 5th century. Nevertheless, the
greater part of his distances whether expressed in /i, or in marches, or in
yojanas, appear somewhat too great, and even exaggerated. The sinuosities
of the roads, and the variations of the standard of measure may in some
degree account for too high’an estimate. On some occasions he was misled
by false and almost fabulous reports; but this is only when he speaks of
places which he had not himself visited, or of distances which he was not
himself in a condition to verify ; and his errors of this kind are of less
consequence. We are inclined to adopt as the mean value of the yojana, of
the Foe koue ki, the least of those mentioned by Wilson ; that is 4} English
miles, or 15 to a degree, as applicable with exactness to the most celebrated
localities, the synonymy of which will hereafter appear incontestible.

I may here adjoin some literary and historical observations. This metri-
cal term is written in Chinese, yeou yan, yeou sium, or yu chen ne,
the threefold transcript of yojana, and is translated measure, gosl, or
station. The Fe sou* ascribes its origin to the stations established by the
kings of the wheel (Chakravarti raja) when they visited the different parts of
their dominions.  ¢‘ They are,”’ says a Chinese writer, ¢ the relays of the
post in that country.”” And the writer estimates the yojan at 40 /i in the
times of the Tsin.t The translators of Buddhist works distinguish thres
kinds of yojan according to the T'a cki fou tun ;1 the great yojana of 80 &,
which is used in the measurement of level countries, where the absence of
mountains and rivers renders the road easy ; the mean yojana of 60 4, whea

* San tsang fa sou, Book XIIL. p, 5.

t+ Youan kian low'i han, Book CCCX VT, p, 6,
$ Fun y ming i, quoted in the San tsung fa sou.—ibid.
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rivers and mountains oppose some difficulties to the traveller, and the littie
yojana of 40 li, adapted to those countries where the mountains are precipit-
ous and the rivers very deep. For the Indian valuation of the yojana, the
reader may consult Wilson (Sanscrit Dictionary) and the Ayin Akbari ; and for
that deduced from the distances given by Fa hian what has been said above. It
may be inferred that our traveller obtained the distances he sets down from the
mouths of the natives, or perhaps from some Indian geographical work which
ke had within reach. In either case an approximate determination only can
be expected, sufficient for the historical geography of a country almost entirely
unknown. We may farther observe that Fa hian begins to use this measure
in the country of Na kie, having employed the Chinese /i throughout the
previous portions of his journey. This is another of those facts which attest
the predominance of the language and customs of Hindustan beyond the
present limits of that country towards the north and north-west.—R.

(2) The kingdom of Na kie.—The position of this country is not easy of
détermination, as well from the few points of comparison as because Fa
hian and Hiouang thsang followed different routes to reach it. The
former arrived there after a journey of sixteen yojanas to the west of the
Belachi country: the second goes vid Cabul, after crossing a great
river, which must be ene of the affluents of the Indus, and thence
proceeds westerly to the country of the Gandharas. We cannot, however»
be far from the truth in placing Na kie, to the east of the present Ghazni
and Kandahar. But confining our attention here to the names only, that
of Na kie, written Na kie lo ho, by Hiouan thsang, is written Na kia lo Ao,
by the two Chinese travellers Soung yun, and Hoei sang. A legend is
given in the 83 yu ki, which may explain its origin. The kingdom of Na
kie lo ho, sent tribute to China in A. D, 628. It was then a dependence of
that of Kia pi she.

As China had, under the dynasty of the Thang, political intercourse with
the kingdom of Na kie, the latter must have Lad an existence of some dura-
tion. We learn that at the period in question it was not subject to one
prince, but was divided among several tribes, each of which had its own
chief ; the ordinary condition of Scinde, Beléchistan, and Afghanistan. The
country was rugged, unequal, scooped into valleys, and surrounded by moun-
tains, This description applies equally to all parts of that country. Final-
ly, five hundred /i to the south-east, bring us back to the country of Gan-
dhéra. This indication, though vague, places Na kie in the centre of
Afghanistan, and the town of Hi lo must be situated on the confines of that
country and Persia. The number of hermits there had greatly diminished,
sud many religious structures had fallen to yuins, Shy kia (Sikya) in his
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condition of Bodhisattwa, had left traces of his passage through this coun-
try.—R.

I here transcribe Lassen’s luminous critique of this portion of our pil-
grim’s route :—

‘¢ Na kie lies sixteen yojanas westward of Foe leow sAa, (Peshawur), Its
name i8 more correctly transcribed Na ko lo Ao by Hiouan thsang, who
approached it from Lan pho or Lamghan, crossing the great (or Cabul)
River, from which it was distant a hundred /i, or somewhat more than five
geographical miles. Na ko lo Ao lay in the valley of the river Hi lo, about
a mile from the capital of the same name, and close to a hill likewise called
Hi lo.

¢¢ The latter river, on the south side of the Cabul, ean be no other than the
Siirkhriid, and on this supposition we must search for Na ke lo Ao in Bala-
bagh. The Buddhist remains said to be in the neighbourhood of the Hi Jo,
aré identical with those on the Sarkhriid from Balabagh to Jellalabad.

¢ In the river Hi lo, I think I reeognise the Hir of D’Anville and Renuell’s
maps, at the eonfluence of which with the Nilab the town of Nagara must
have stood ; only there is another Hir to be accounted for, which in other
narratives is said to flow past Cabul. 1f then Hi lo be the Chinese tran-
scription of Hir, Na ko0 o ko seems as certainly that of Nagara.

‘¢ This leads us back to the Nagara of Ptolemy, which was unquestionably
to the south of the Kameh river. Now the obvious similarity of names
leaves little room to doubt that his Nagara was no other than Na ko
lo ho. His Artoartar must be identical with the Parushapura of the
Chinese travellers, * * * * ¥ Ng kie was in the year 628 subject ta the
kingdom of Kia pia she, on the Gurbend, and was the boundary betwixt Gan-
dhira and western Cabulistan. This town was sixteen yojanas distant from
the capital of the Gandhéras, or according to others, 500 /i north-west from
thence over the hills ; say twenty-five geographical miles. The distance frem
the Sirkhrad to Jellalabad is, according to Tieffenthaler, twenty-four miles 3
and the capital of Gandhéra could not have been much more easterly than
Jellalabad. The route of Hiouan thsang, however, was not by the river, but
across the hills, and therefore more direct.

“To verify the geography of western Cabulistan, we must begin with
Hiouan thsang’s entrance into the country from the northward. He
proceeds from Bamian eastwards over the snowy hills, then over the Black
Mountains to Kia pi she. The distance is not given; but as the town
of Kia pi she was also in the mountains, it is probable that it lay in the
next valley east of Bamian, where a pass leads to the valley of the
Gurbend, as described by Baber. I refer to Burnes’s corrected map. Two
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hundred i to the north of the capital are the Great 8nowy Mountaios and
the Hindu Kosh, so that it cannot be Cabul, as M. Landresse supposes. It
was, in 632, an independent State, to which several neighbouring countries
belonged, as we see was the case with Na kie. Here was the old kingdom of
the Gandharas, not indeed of the Indians, but of the Scythians, who at a later
period took possession of the Indian Gandhéra. Ptolemy has a town named
Kapisa two and a balf degrees to the north of Kabura, and Pliny, when enu-
merating the countries to the west of the Indus, observes, ¢ a proximis Indo
gentibus montana Capissrne habuit Capissam urbem, quam diruit Cyrus. This
is without doubt the K?a pi she, of the Chinese.”’ (Lassen, Zur GeschicAte
der Grieckischen und Indoskythischen Kinige, pp. 147—150.)—J. W. L.

(3) The town of Hi lo.—This town was not the capital of the kingdom
of Na kie, but was situated thirty /i to the south.east of the capital, and
appears to have been particularly remarkable for the number of reliques of
Buddha which it possessed. —R.

(4) AU sorts of precious ornaments.—More literally, the seven precious
things, an expression frequently employed in an indeterminate sense, defi-
nitum pro indefinito. The designation of fhe seven precious things is very
various : the following are two series of them, with details which appear
curious enough. 1st. Sou fa /o, (Suvarna) the Sanscrit word for gold.
According to the Fa chi lou lun, gold is drawn from mountains, stones,
sand, and red copper. It has four properties ; it never changes its color;
it alters not; nothing prevents it resuming its form (sense of the text
doubtful); and it makes man opulent. 2d. 4 lou pa (rGpya) the Sanscrit
name of silver. According to the same work, silv: r is extracted from melt-
ed stones ; it is commonly called w/hite gold. It has the four properties of
gold. 3d. Lieou Ii, the Sunscrit word for a blue stone. The Kouan king
soun, or ** Explanation of the Bouk of Comtemplation,” calls it also fei lieow
li ye, which signifies, no¢ far; a name given in consequence of its being
found in the western countries nof fur from Benares.

[It is without doubt the Sansérit word Vaidurya, or lapis lazuli. Vidura,
which signifies nof far, is the name of the mountain where it is found.—E.
Burx~ovur.]

The blue or green of this precious substance cannot be changed by
any other matter. Its lustre and hardness are unrivalled in the world. 4th,
Pho li, otherwise 8¢ pho ti kia, (sphathika, spath) is the Sanscrit name
of SAoui yu, or rock crystal. Its transparence and lustre are unique in the

~world.  5th. Meou pho lo kie la pho ; this Sanscrit word designates a preci-

ous substance of a blue or white colour ; its form is that of a wheel, with a

nave, and rays. (I thiok this must be a species of ammonite.) Its hardness
13 '
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and beauty of colour cause it to be greatly in request in the world. 6th. Mo
lo kia Ui, or agate, a stone of mixed colors, white and red, resembling the
brain of a horse, whence its (Chiuese) name ma nao, equi cerebrum. It
may be polished, and made into vases ; and hence its value. 7th. Po ma lo
kia (padma:figa), a Sanscrit word signifying a red gem (more correctly
colour of the nelombo). The Foe ti lun (** Discourse on the land of Buddba’’)
says that it is the produce of red insects. The Ta chi fou lun says, that it
is a stone found in the belly of a fish, and in the brain of a serpent. Its red
color is extremely bright and lustrous, which causes it to be sought after.
[ Padmardga is the Sanscrit for ruby.—KIl.]

The second series is composed exclusively of precious stones. 1st. Po lo
s0 (Sansciit prabdla, Bengali pal/d) coral. The Ta chi tou lun calls it the
tree of sea-stone. They say that in the sea of the south-west, distant 7 or
8 Ui, (this is an evident error,—perhaps it should be 7 or 8 thousand /)
there is a coral isle, the foundation of which is a stone upon which this sub-
stance grows. The coral is detached from it with iron nets. 2d. 4
chy ma kie pho (asmagarbha ?) or amber. It is of a red culour and trans-
parent. 3d. Ma ni or mo ni (mani) a word which signifies spotiess, and
designates a pearl. This substance is brilliant and pure, free from spot and
stain. It is on this account that the Yuan kio chhao (Munual of the Pra-
tyéka Buddhas) calls it also jou i (conformable to the desires or inten-
tions) ; the wealth one desires to ;;(,ssess, vestments, food, in short, all
necessary things are to be procured by menns of this precious thing, confor.
mably with one’s desires ; and hence its name. 4th. Chin shou kia ; this
Sanscrit word designates a precious stone of a red colour. According to
the bistory of the western eountries, there is a tree named Chin sAow kis
(kimsuka, Butlea frondosa) the flowers of which are red and as large as the
hand. The substance to which his name is also given is of the same colour
with these flowers. Sth. Shy kia pi ling kia. This Sanscrit word signifies a
congueror, one that excels, because this subs'auce surpasses all other preci-
ous stones in the woild. Gth. Mo /o kia pko (marakata, emerald). The
Tu chi tou lun names thus a precious stone of a green colour. It comes
from the beak of a bird with golden wings, and is a charm against all sort of
poisons. 7th. Pa che lo (vajra), or the diamond. This substance is born
in gold ; its color is similar to that of the amethyst ; it is incorruptible asd
iniusible, extremely hard and sharp, and capable of cutting jade.

For seven other precious things appertaining to the monarch of the earth,
See Chap. X. note 4.—R.

(0) Places the relique on his head.—This phrase is obscure in the text
aud way be variously translated. Thing fAdi siguifics lo carry (o the Aead,
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and that which is borne on the head, as the button on the bonnet which dis-
tinguishes rank and those who enjoy such distinction. Twsou ¢i siguifies
per ordinem.—R.

(6) Towers of deliverance.—This word fower, in Sanscrit sthupa, applies
not merely to great religious buildings, but likewise to those miniature
structures which are the model of the former on a reduced scale. Several
kinds are distinguished by different names; such as sthupa, fa pho (emi-
nesce), feou thou (acervus), sou theou pho (precious tower), feou seou pho ;
but many of these denominations are derived from the Sanscrit radical
sthupa, and their various siguifications seem altogether arbitrary. These
little structures are built of stone or brick, in the form of a tower without
capital. They are of one, two, three, or four stories, for the sravakas or
auditors of Buddha of the first four ranks. The pi pkao tha, are consecrated
to the reliques of Buddha anterior to his entering upon nirvdna. Those
of the Pratyéka Buddhas have eleven stories; those of Buddha thirteen,
to show that he had pas:ed the twelve niddnas, or conditions of relative
existence ; but no stories are observable ou those erected to ordinary mendi-
cants, or virtuous persons.*

According to the Fa houa wen kiu, towers or sthupas were never
erccted over the tombs of either monks or laymen; but
simple stones, which by their form symbolise the five
elements, ether, air, fire, water, and earth, and conse-
quently the buman body which is compounded of these.
These too are called sthupa by analogy. The annexed
cut may give some idea of the figure assigncd to each
element.

The lowest, or the earth, is rectangular., Water, immedintely above,

occupies a circle ; fire, a triangle ; air, a crescent; and ether a smaller
sccuminated circle. Instead of Chinese names, Sanscrit letters, being the
abbreviation of the Sanscrit name of ench element, are inscribed on these
different parts of the sthupa: thus kha, ether; ka, air; ra, fire; va,
water; a, earth (?). On joining thereto a fifth syllable, ma or sa for
knowledge, or thought, we have the names of the six elements, and a formula
ofimmense efficacy. Another species of tower is spoken of, called a look-
ot sthupa ;+ and a formula which has the power to ensure against the three

ol ways (hell,